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Jewish Interactive Studies’ Mekoros Research Center 
Since 1998, Jewish Interactive Studies (JIS), www.jewishstudies.org, has offered seventeen 
text-based and audio online courses to over 3,600 Jewish adults worldwide. In 2004, Rabbi 
Moshe Zauderer, Director of JIS, founded the Mekoros Research Center for the purpose of 
producing source material to assist educators in preparing lectures, short speeches and in 
responding to inquiries about Judaism.  
Jewish Interactive Studies is endorsed by Harav Shmuel Kamenetsky (Rosh Yeshivah, 
Yeshivah of Philadelphia), and Rabbi Dr. Tzvi Weinreb (Executive Vice President, Orthodox 
Union). 
For further information, visit www.jiseducators.org, or write to office@jiseducators.org. 

Ramban Torah Commentary 
Over the past 50 years, several Hebrew and English publications of Ramban’s Torah 
commentary have popularized the study of Ramban’s Torah commentary by providing 
improved layout, commentaries, and cross-references1 to Ramban’s measured words. 
This English presentation is designed to integrate Ramban’s peshat2 and midrash-based 
interpretations3 into the Torah text.4 It covers chapter 12 and the first verse of chapter 13 of 
Sefer Bereishis. Future presentations will cover other chapters. 

                                                      
1 The Tov Yerushalayim (1997) and Machon Yerushalayim (2006) editions include invaluable cross-
references to all the locations in Ramban’s Torah commentary where he explains a particular verse. 
2 Peshat means, ʺspreading out [of the text].ʺ This method offers a continuous interpretation of the 
Torah text. A peshat explanation of the briefly worded verses must be: 
• Linguistically correct 
• Grammatically correct 
• Sensible within the context of the entire verse 
• Compatible with the mesorah (this last requirement is subject to discussion; for source material on 

the subject, please contact JISEducators) 
3 That is, Ramban often cites midrashic statements as a basis for constructing his own interpretations. 
4 Ramban’s kabbalistic interpretations, and the commentaries of other Sages—such as Rashi and Iben 
Ezra—that Ramban does not incorporate into his commentary of the text, are omitted. 
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Ideally, one should study the Ramban’s commentary and then read this presentation.5 
However, the English rendition of the text can be studied without reference to the Hebrew 
text. 
The presentation is divided into three parts: 

• Part one: An English rendition of Ramban’s interpretation of the Torah text, which 
includes his insertions that flesh-out the meaning of the Torah text. 

• Part two: The part one rendition of Ramban’s interpretation of the Torah text, with 
the addition of explanatory footnotes and cross-references to the Hebrew text of 
Ramban’s commentary (Part three). 

• Part three: The Hebrew text of Ramban’s commentary, divided into numbered 
paragraphs for convenient cross-reference to part two. 

Copyright Notice 
This Mekoros Research Center presentation is © 2007, Moshe Zauderer. Duplicate copies 
may be made of those pages bearing the following permission statement in the page footer—
“Copying permitted as is.” Presentations not bearing the permission statement may not be 
copied unless expressed written permission is received from Jewish Interactive Studies. For 
more information, including modifying the presentations for organizational use, contact JIS 
at office@jiseducators.org. 

Online view and download 
Copies of Mekoros Research presentations can be viewed online and downloaded from 
www.jiseducators.org. Go to the “File Library” link, and then choose the PDF icon for the 
desired presentation. Both US letter and A4 paper sizes are available for download. 

Feedback 
JIS appreciates your comments and suggestions on any portion of this presentation, by 
emailing to office@jiseducators.org, writing to Jewish Interactive Studies, POB 354, Merion 
Station, PA 19066, or faxing to (505) 212-1160 (USA). 
 
For further information about JISEducators’ Mekoros Research Center, visit 
www.jiseducators.org, or write to office@jiseducators.org 

                                                      
5 The Hebrew text of Ramban’s commentary is provided at the end of this presentation (Part three). 



 

JIS Mekoros Research Center 
Ramban Torah Commentary 

www.jiseducators.org
office@jiseducators.org 

Part I: English Rendition 

3 

 
Copying permitted as is © 2007 Moshe Zauderer 

 

ד"בס

 

JIS Mekoros Research Center 

Ramban Torah Commentary 
Part I: English Rendition 
© Moshe Zauderer 2007 

 

 
Part one contains an English rendition of Ramban’s commentary to the Torah text. Three 
font types are used to distinguish between the words of the Torah text that Ramban 
comments and those words that he offers no commentary. 

• Regular font is used when Ramban does not comment to the text. 
• Italics font is used when Ramban inserts explanations between the words of the Torah 

text. These explanations flesh-out the peshat and midrash interpretations that Ramban 
adds to the Torah text. 

• Italics bold font is used when Ramban defines words of the Torah text. 
 
Multiple interpretations: A numbered list is used when Ramban offers more than one 
interpretation of a Torah text.6 
Introductions: Ramban occasionally offers introductory comments to Torah chapters and 
individual Torah verses. They have been inserted prior to their appropriate chapters and 
verses.  
Cross-referencing to part two: A footnote is attached to each verse and introduction to the 
verses. It references the page number in part two of this presentation that contains 
explanatory footnotes. 
Chapter divisions: Besides showing the chapter divisions that are used in standard 
printings of the Torah,7 this presentation shows the mesorah chapter divisions. Chapter titles 
reflect the contents of these authentic chapter divisions. 

Example: The first nine verses of chapter 12 in printed editions of the Torah 
correspond to chapter 42 of the mesorah division of Sefer Bereishis. They are entitled, 
“Avrohom’s travels to and in the land of Canaan.” 

                                                      
6 Note: Unless noted otherwise, there is no relationship between the numbered interpretations 
between one verse and another. That is, the peshat interpretation of verse A is not a continuation of or 
otherwise connected to the peshat interpretation of verse B. 
7 Medieval Gentile clergymen originated these chapter divisions. 
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Avrohom travels to and in the land of Canaan 

• Mesorah, chapter 42 
• Printed editions, chapter 12:1-9 

 

 
Chapter Introductions8 

1. Avrohom’s age at the time of this Divine revelation 
Peshat interpretation: This chapter records Hashemʹs initial revelation 
to Avrohom—at age 75—to leave Charan for the first—and only—
time. 
Midrash interpretation: The Bris Bein Habesarim (Bereishis 15:7-21) 
preceded the events of this chapter by five years. Hashem had 
instructed Avrohom—at age 70—to leave Charan for the land of 
Canaan for the purpose of establishing a covenant of inheritance of 
the land of Canaan. Following the Bris Bein Habesarim, Avrohom 
returned to Charan for five years. At age 75, Avrohom was 
instructed by Hashem to leave Charan again—forever. 

2. The location of Hashem’s revelation to Avrohom: As recorded in 
the previous chapter (Bereishis 11:31), Terach, Avrohom, and their 
families had left Ur Kasdim with the intent of traveling to the land of 
Canaan. However, upon arriving in their ancestral home, Charan, 
they interrupted their journey. Our chapter begins with Hashem 
appearing to Avrohom in Charan. 

3. Background to Hashem’s promises of reward to Avrohom: Torah 
texts characteristically do not elaborate on the beliefs of idolaters. 
Therefore, the Torah omits the story of Avrohomʹs religious 
encounters with the idolatrous people of Ur Kasdim, since the 
narrative would have had to include mention of their idolatrous 
beliefs. It is this unrecorded story—where Avrohom demonstrated 
his supreme belief in Hashem—that justified the great blessings that 
Hashem bestowed upon Avrohom in this chapter. 

 

12:19 In a sub-prophetic, nocturnal vision, Hashem said to Avrom: Demonstrate 
your love for Me, by embarking upon a difficult journey. Leave Charan, your 
land of current residence and where you are socially established, your 
birthplace, and your father’s extended family, to the land that I will 
reveal to you to be your residence. 

 ìà ãåãé øîàéå
íøáà, êì êì 

 êúãìåîîå êöøàî
 ìà êéáà úéáîå

êàøà øùà õøàä:

áé:à  

 In contrast to your past failure in Ur Kasdim, you will succeed greatly in that 
land, in serving Me and educating people about Me. 

12:210 There, I will make you into a great nation. 
I will bless you and make your name great. 

 ìåãâ éåâì êùòàå
 äìãâàå êëøáàå

êîù:

áé:á  

                                                      
8 For the explanation of these chapter introductions, see part two, on page 12. 
9 For the explanation of this verse, see part two, on page 14. 
10 For the explanation of this verse, see part two, on page 16. 



 

JIS Mekoros Research Center 
Ramban Torah Commentary 

www.jiseducators.org
office@jiseducators.org 

Part I: English Rendition 

5 

 
Copying permitted as is © 2007 Moshe Zauderer 

 

ד"בס

 You will be a paradigm of Divine blessing, who the inhabitants of that land 
will invoke in their blessings for success. 

äëøá äéäå:

12:311 In further assuring your success, I will bless those who bless you, and he 
who curses you, I will curse. 

 êéëøáî äëøáàå
øàà êìì÷îå 

áé:â  

 1. Not only will you be a paradigm of Divine blessing among the Canaanites, 
but also your name will be invoked as a blessing by all the families of 
the earth. (Peshat one) 

2. All the families of the earth will be blessed in your merit. (Peshat two) 

 ìë êá åëøáðå
äîãàä úçôùî:

12:412 Avrom went as Hashem had told him. 
In an act of kindness, Lot voluntarily accompanied him. 

 øùàë íøáà êìéå
 êìéå ãåãé åéìà øáã

èåì åúà

áé:ã  

 Avrom was 75 years old when he left Charan for the land of Canaan 
1. for the first—and only—time. (Peshat) 
2. for the second—and final—time. (Midrash) 

 íøáàå íéðù ùîç ïá
 åúàöá äðù íéòáùå

ïøçî:

12:513 Avrom took his wife Sarai, his nephew Lot, and all their belongings, as 
well as the people they had 

1. acquired as slaves (Peshat one) 
2. developed (Peshat two) 

in Charan. 

 éøù úà íøáà ç÷éå
 ïá èåì úàå åúùà

ëø ìë úàå åéçà íùå
 úàå åùëø øùà
 åùò øùà ùôðä

 ïøçá

áé:ä  

 1. They left, with the intent of continuing their previously interrupted journey 
from Ur Kasdim, to go to the land of Canaan. After wandering through 
many lands, they arrived in Canaan. (Peshat one) 

2. Being aware of Hashem’s intent to grant him all or a portion of the 
providential land of Canaan, they left, with the intent to go directly to the 
land of Canaan. They arrived in Canaan. (Peshat two) 

 äöøà úëìì åàöéå
 äöøà åàáéå ïòðë

ïòðë:

 The doctrine of Historical Creation / íéðáì ïîéñ úåáà äùòî14 
Events occurring to the three Avos, as well as actions that they undertook, 
solidified the future occurrence of events in Jewish and world history. 

12:615 1. In an act of Historical Creation of taking possession of Shechem alone, 
Avrom traveled through the land, to the place of the city of Shechem, 
to the site of the Terebinth tree of Moreh, the Canaanite. While Avrohom 
was taking token possession of Shechem, the Canaanites were in possession 
of the remainder of the land. (Midrash-based) 

2. Pending Hashem’s revelation of the destination of his journey, Avrom 
unceremoniously entered and traveled through the land, to the place of 
the city of Shechem, to the site of the Terebinth tree of Moreh, the 
Canaanite. Avrom refrained from serving Hashem publicly, because the 
fearful Canaanites were living in the land. (Peshat) 

 õøàá íøáà øáòéå
 ãò íëù íå÷î ãò

 éðòðëäå äøåî ïåìà
õøàá æà:

áé:å  

                                                      
11 For the explanation of this verse, see part two, on page 17. 
12 For the explanation of this verse, see part two, on page 18. 
13 For the explanation of this verse, see part two, on page 19. 
14 For the explanation of this introduction, see part two, on page 20. 
15 For the explanation of this verse, see part two, on page 22. 
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JIS Mekoros Research Center 

Ramban Torah Commentary 
Part II: English Rendition with comments
© Moshe Zauderer, 2007 

 

 
Part two presents the part one Ramban rendition of the Torah text and explanatory 
footnotes. These footnotes contain questions and issues that Ramban raises or are implied 
from his commentary to the Torah text. I have summarized and added comments to 
Ramban’s terse interpretations to the Torah text (The initials “MZ” appear before my 
comments). 
To allow easy access to the locations in Ramban’s Hebrew commentary34 from which this 
English rendition of Ramban’s commentary is taken, we have included the Hebrew text of 
Ramban’s commentary (Part three of this presentation) and cross-referenced to it from this 
part. The Hebrew text is divided into short, numbered paragraphs that further simplify 
pinpointing the location within Ramban’s commentary where he discusses the text of a 
verse.  
The following method for cross-referencing to part three is used: 

Example: “Ramban to 12:1 ¶3 on page 38” in a footnote in part two, means that the 
Hebrew text of Ramban’s commentary is located in part three, in chapter 12, verse 1, 
numbered paragraph 3, that can be found on page 38 of this presentation. 

 

                                                      
34 Ramban very often comments on several verses in one place in his commentary, as well as 
comments on a single verse in two or more places in his commentary (e.g., Ramban comments to 
Bereishis 12:5 in two later places in his commentary—Ramban to Bereishis 14:18 and Devarim 34:12). 
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Avrohom travels to and in the land of Canaan 

• Mesorah, chapter 42 
• Printed editions, chapter 12:1-9 

 

 Chapter Introductions 

1. Avrohom’s age at the time of this Divine revelation35 
Peshat interpretation: This chapter records Hashemʹs initial revelation 
to Avrohom—at age 75—to leave Charan for the first—and only—
time.36 
Midrash interpretation: The Bris Bein Habesarim (Bereishis 15:7-21) 
preceded the events of this chapter by five years. Hashem had 
instructed Avrohom—at age 70—to leave Charan for the land of 
Canaan for the purpose of establishing a covenant of inheritance of 
the land of Canaan. Following the Bris Bein Habesarim, Avrohom 
returned to Charan for five years. At age 75, Avrohom was 
instructed by Hashem to leave Charan again—forever.37 

4. The location of Hashem’s revelation to Avrohom: As recorded in 
the previous chapter (Bereishis 11:31), Terach, Avrohom, and their 
families had left Ur Kasdim with the intent of traveling to the land of 
Canaan. However, upon arriving in their ancestral home, Charan, 
they interrupted their journey. Our chapter begins with Hashem 
appearing to Avrohom in Charan.38 

5. Background to Hashem’s promises of reward to Avrohom:39 Torah 
texts characteristically do not elaborate on the beliefs of idolaters.40 
Therefore, the Torah omits the story of Avrohomʹs religious 
encounters with the idolatrous people of Ur Kasdim, since the 
narrative would have had to include mention of their idolatrous 
beliefs.41 It is this unrecorded story—where Avrohom demonstrated 
his supreme belief in Hashem—that justified the great blessings that 
Hashem bestowed upon Avrohom in this chapter.42 

 

                                                      
35 Ramban to Shmos 12:40 on page 45 
Ramban’s question 
How can we reconcile the seeming conflict in the Torah’s record of the duration of Hashem’s exile 
decree upon Avrohom’s descendents—Bereishis (15:13) mentions a 400-year exile decree, yet Shmos 
(12:40) mentions a 430-year exile duration? 
Ramban’s resolutions 
Ramban offers a peshat and a midrash-based resolution to the question. 
(Note: In his commentary to Shmos 12:41, Ramban offers a third resolution, but for the purpose of 
explaining the relevant verses in our chapter, his first two resolutions will suffice). 
1. Peshat approach (Ramban to Shmos 12:40 ¶4-5) 

The exile decree recorded in Bereishis (15:13,16) contained two components: [1] 400 years, and, [2] 
the lapse of the fourth Amorite generation. The second component added 30 years to the 400-year 
decree, for a total of 430 years, as recorded in Shmos 12:40.  
Following this peshat approach, our Torah chapter is written chronologically. Hashem appeared 
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to Avrohom at age 75 (Bereishis 12:4) for the first time and instructed him to leave Charan 
forever. 

2. Midrash approach (Ramban to Shmos 12:40 ¶1-3) 
The exile decree recorded in Bereishis (15:13,16) contained only a single component: 400 years of 
exile. However, the start of the exile period began only thirty years after the Bris Bein Habesarim, 
upon the birth of Yitzchok. Shmos (12:40) records the entire 430-year period from Bris Bein 
Habesarim until the Exodus. 
Following the midrash approach, our Torah chapter is written out of its chronological order. 
Bereishis 15:7-21 records that at age 70, Avrohom was instructed by Hashem to travel for the first 
time from Charan to the land of Canaan, for the purpose of establishing the Bris Bein Habesarim. 
Following the Bris Bein Habesarim, Avrohom returned to Charan, and remained there for five 
years. Then, when Avrohom was 75 (our chapter), Hashem appeared to him again, and instructed 
him to leave Charan a second time—forever. 

36 Ramban to Shmos 12:40 ¶2 on page 45 
According to this peshat approach, the Bris Bein Habesarim occurred between five and eight years after 
Avrohomʹs arrival in the land of Canaan. 
37 See Ramban’s interpretations to the text of verse 4, on page 18, according to these peshat and midrash 
approaches. 
38 Ramban to 11:28 ¶9 on page 37; 12:1 ¶1 on page 38 
Ramban offers several proofs that Charan—not Ur Kasdim—was Avrohom’s ancestral home. 
39 Ramban to 12:2 ¶4-5 on page 38 
Ramban’s question 
A characteristic of Torah texts is to mention Divine promises of reward only following mention of a 
person’s or group of people’s righteous behavior. 
To cite two examples: 

• The Torah first mentions that Noach was a righteous person (Bereishis 6:9), and only then 
mentions Hashem’s promise to save him from the Great Flood (ibid. 6:13+). 

• The Torah first mentions the Jewish people’s obligation to observe mitzvos (Vayikra 26:3), 
and then lists consequential rewards (ibid. 26:4-13). 

Why, then, does the Torah uncharacteristically omit mention of Avrohom’s willingness to die for his 
belief in Hashem—as recorded in midrashic and even ancient non-Jewish sources. Clearly, it is that 
incident—and not the merit of heeding Hashem’s command to journey from Charan to an unknown 
land—that justifies Hashem’s great blessings of Avrohom in this chapter. 
MZ: Although there is no explicit statement in the Torah text about Avrohom’s encounters with the 
people of Ur Kasdim, Ramban cites a midrashic reference to it (Ramban to 11:28 ¶7 on page 37), and, in 
his peshat commentary to Hashem’s upcoming promise of success in the land of Canaan, Ramban sees 
an allusion to it—see footnote 50 
40 Ramban to 12:2 ¶8 on page 38 
As an example of this principle of Torah texts, Bereishis 4:26 mentions only that mankind began to 
serve idols during Enosh’s lifetime, but omits describing their idolatrous beliefs. 
41 Ramban to 11:28 ¶6 on page 37 
Question 
Based on Ramban’s principle of the Torah text’s omission of idolatrous beliefs, why does the Torah 
elaborate on Moshe Rabbeinu’s religious encounters with the idolatrous wizards of Egypt (Shmos 
7:11,22; 8:3)? 
Ramban’s answer 
Moshe Rabbeinu’s encounters with the Egyptians ended with the wizards’ admission of the Divine 
origin of the miracles, and their honoring Moshe Rabbeinu. This positive outcome of debunking 
idolatry is worthy of being included in the Torah. 
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12:1 In a sub-prophetic, nocturnal vision,43 Hashem said to Avrom: Demonstrate 
your love for Me, by embarking upon a difficult journey.44 Leave Charan,45 your 

 ìà ãåãé øîàéå áé:à  

                                                                                                                                                                     
In contrast, Avrohom’s encounters with the people of Ur Kasdim ended in his failure to convince 
them to acknowledge Hashem’s existence, and an attempt to kill him. Even following Avrohom’s 
miraculous salvation, the people of Ur Kasdim continued to deny its Divine origin (instead, they 
attributed Avrohom’s deliverance to sorcery) as well as his religious beliefs. 
Ramban provides further details of Avrohom’s encounters with the people of Ur Kasdim in Ramban 
to Bereishis 11:28 ¶1,4-6 on page 37 
42 MZ: To better understand Ramban’s reason for the Torah’s omission of the Ur Kasdim story, we 
will consider its association with avoiding chillul Hashem, a disgrace of Hashem’s honor among 
people.  
The Torah (Devarim 21:22-23) prohibits leaving the corpse of a blasphemer or idolater to hang 
overnight. Ramban (to Devarim 21:22) explains one reason for this prohibition is to avoid chillul 
Hashem, a disgrace to Hashem’s honor.  
The Torah’s requirement to briefly hang the sinner’s corpse teaches the value of restraining people 
from sin by exposing them to public punishments for certain grave sins. The ghastly sight of a 
hanging corpse will inspire fear among people at the violation of these two heinous sins. 
However, overexposure to sin has a detrimental effect upon people. To view a sinner’s hanging body 
overnight—or for a longer duration—would invite passersby to shamefully discuss details of the 
sinner’s crime of blasphemy or idolatry (e.g., What idol did he worship? What are its religious beliefs? 
How did he blaspheme? Who heard what he said?). Such unnecessary and crass talk would have a 
detrimental effect of belittling the terrible affront to Hashem’s honor that occurs when committing 
these two crimes. Popular talk of sin diminishes people’s sensitivity to the sanctity of Hashem’s 
Presence among us. To prevent this harmful consequence, the body must be buried shortly after it is 
hanged. 
In expanding this lesson to the Torah principle of omitting discussion of idolatrous beliefs, the Torah 
shields its readers from overexposure to idolatry that would result in people’s degradation of 
Hashem’s honor. While the Torah is replete with prohibitions against practicing idolatry, it avoids 
reporting idolatrous beliefs. 
The story of Moshe Rabbeinu’s encounters with the idolatrous wizards of Egypt is an exception to 
this principle. The Torah records initial chillul Hashem (i.e., the wizards seemingly duplicated 
Hashem’s miracles of the staff turning into a snake, blood, and frogs) because of the greater kiddush 
Hashem that resulted (the wizards acknowledged Hashem and the Divine origin of the plagues). 
Lesson: While coverage of the Ur Kasdim story in the Torah text would have contributed to our 
knowledge and appreciation of Avrohom’s righteous merit to receive Hashem’s blessings, the Torah 
text yields to an overriding consideration of shielding its readers from the adverse consequences of 
overexposure to heretical beliefs. 
43 Ramban to 12:6 ¶15 on page 39, and to 15:1 on page 43 
This was a sub-prophetic Divine vision, either as a night dream or ùãå÷ä çåø / Divine inspiration. 
See footnote 78 for further discussion of the different levels of Divine communications that Avrohom 
experienced in his lifetime. 
For a brief description of the difference between prophetic and sub-prophetic levels of Divine 
communications, see Derech Hashem (Section 3, Chapter 3, Parts 1-5) by Rav Moshe Chaim Luzatto. 
44 Ramban to 12:1 ¶3 on page 38 
Question 
Why does Hashem’s command contain seeming redundancies? Could Hashem not have sufficed with 
a simple statement to leave Charan, without detailing the facts that Charan was also his ancestral 
home, and that it entailed leaving his family and—as Ramban explains—his social milieu of close 
friends and acquaintances? 
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land of current residence and where you are socially established,46 your 
birthplace, and your father’s extended family,47 to the land that I will 
reveal to you to be your residence.48 

íøáà, êì êì 
 êöøàî

 úéáîå êúãìåîîå
 õøàä ìà êéáà

êàøà øùà:
 In contrast to your past failure in Ur Kasdim, you will succeed greatly in that 

land,49 in serving Me and educating people about Me.50 

                                                                                                                                                                     
Ramban’s answer 
The details of Hashem’s commandment highlight the great sacrifice that Hashem was requiring of 
Avrohom in leaving Charan. Hashem called upon Avrohom to demonstrate an overriding love for 
Him, by forsaking the strong bonds to his existing familial, social, and residential surroundings. Each 
of these attractions alone, and immeasurably greater when compounded, would test Avrohom’s 
devotion to Hashem. 
MZ: Midrash Bereishis Rabbah (39:9) compares the difficulties of this emigration mitzvah and the 
Akeidah mitzvah (Bereishis, chapter 22). From Hashem’s seemingly redundant description to take 
Yitzchok to the Akeidah—“your son, your only one, whom you love, Isaac…” (Bereishis 22:2), the midrash 
identifies the great difficulty of doing the Akeidah mitzvah (Rashi, ad loc.). However, the midrash omits 
a source for knowing that Avrohom’s initial journey from Charan entailed similar difficulty. 
Ramban’s explanation of the seeming redundancy in Hashem’s mitzvah to leave Charan provides a 
solution to the comparison between these two events. Both mitzvos shared the feature of Hashem’s 
listing of beloved features that Avrohom was called upon to forsake out of an overriding love for 
Hashem. 
45 See the second introduction to this chapter—The location of Hashem’s revelation to Avrohom—for 
Ramban’s view that Charan—not Ur Kasdim—was Avrohom’s ancestral home. 
46 Ramban to 12:1 ¶3 on page 38 
In footnote 44, Ramban explained that Hashem listed common features that draw a person to remain 
in his established place of residence. In keeping with this explanation, Ramban expands the 
implication of the term “êöøà/your land” in this verse, to refer to the social attraction of one’s land of 
residence. Besides leaving his family—who are distinguished later in the verse—Avrohom was 
leaving the land where he benefited from close friends and acquaintances. 
47 Ramban to 12:1 ¶3 on page 38 
Ramban interprets êéáà úéá to encompass Terach’s extended family (e.g., uncles, cousins)—not 
merely Terach’s immediate family. 
48 Ramban to 12:1 ¶4,6 on page 38 
As Ramban explains in the following two verses (12:2-3), Hashem’s revealed purpose for Avrohom’s 
journey was to provide him a conducive environment for serving Hashem and educating people 
about Hashem. 
However, Hashem also had a concealed purpose for sending Avrohom to the land of Canaan: to grant 
him the land as an inheritance for his descendents (Ramban to 11:28 ¶7 -on page 37- states this 
additional purpose.). This concealed purpose would be revealed to Avrohom only following his 
arrival in Shechem, as recorded in verse 7. 
Therefore, the words “êàøà øùà/I will reveal to you” refer to a revelation of the place of residence, 
where you can pursue your avodas Hashem of serving Me and educating people about Me. It does not 
imply receipt of an inheritance for his descendents. 
See verse 5, on page 19, for Ramban’s two peshat interpretations whether Avrohom knew of Hashem’s 
intent for him to travel to the land of Canaan or not. 
49 MZ: As explained in the previous footnote (48), Hashem did not reveal to Avrohom the location 
where these blessings would be fulfilled. 
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12:2 There,51 I will make you52 into a great nation. 
I will bless you and make your name great.53 

 ìåãâ éåâì êùòàå
 äìãâàå êëøáàå

êîù:

áé:á  

                                                                                                                                                                     
Note: The presentation of the English rendition to the Torah text to verses 1 through 3 reflects the 
concealed destination of Avrohom’s journey; however, the explanatory footnotes to these three verses 
will reflect the fact that Hashem intended for Avrohom to travel to the land of Canaan. 
50 Ramban to 12:2 ¶6 on page 38 
MZ: Ramban identifies two components of Avrohom’s religious activities: [1] Avrohom’s personal 
service of Hashem, and [2] his education of people to serve Hashem. 
In Ur Kasdim, Avrohom had suffered setbacks in both of these areas. Harassment by the people of Ur 
Kasdim had not only prevented him from teaching them about Hashem, but also obstructed his 
personal service of Hashem. In contrast to these failures in Ur Kasdim, Hashem promised Avrohom 
success in serving Him and in publicizing belief in Hashem among the Canaanite nations. 
An allusion to Avrohom’s encounters with the people of Ur Kasdim 
MZ: In the third introduction to this chapter (Background to Hashem’s promises of reward to Avrohom), 
Ramban stated his reason for the omission of the story of Avrohom’s miraculous delivery from the 
people of Ur Kasdim. 
In this verse, Ramban sees an allusion to Avrohom’s encounters with the people of Ur Kasdim. 
Hashem’s promise of future success in publicizing Hashem’s existence is contrasted to his past failure 
in Ur Kasdim. Hashem was telling Avrohom: “There, your teachings about Hashem met with harsh 
opposition; however, in the land that I will reveal to you, you will be renowned for educating its 
inhabitants about Hashem.” 
51 MZ: This verse focuses on the favorable response of the Canaanites to Avrohom’s presence among 
them. According to the first peshat interpretation of the next verse (12:3, on page 17), the favorable 
response to Avrohom’s presence will extend to all of mankind. 
Providing Avrohom with an environment for success 
MZ: Ramban (to 12:2 ¶6 on page 38) calls the land of Canaan, “úøçáðä õøà/Hashem’s chosen land.” 
In what way is the land chosen? 
Ramban to Bereishis 19:5 explains that the miraculous destruction of the Sodom region resulted from 
a special providence that is revealed only in the land of Canaan. One of its features is Hashem’s 
intolerance of sin among its inhabitants. 
This special Providence would play a central role in Hashem’s assurance of Avrohom’s success in 
educating people about Hashem. In an environment of revealed reward and punishment, Avrohom’s 
teachings about Hashem and His providential relationship to man were supported by unnatural 
events that occurred in the land.  
See footnote 55 for a deeper association between Avrohom’s presence in the land of Canaan and 
providential reward and punishment—i.e., the Canaanites’ response to Avrohom’s religious 
teachings would providentially determine their own level of wellbeing. 
52 MZ: Ramban does not comment on this opening statement of the verse. However, based on 
Ramban’s second peshat interpretation in verse 5 (on page 19, footnote 61), this statement can be 
interpreted, “I will develop you into a great nation.” This interpretation fits the reality that during 
Avrohom’s lifetime, Hashem laid the foundations for developing his descendent nation, the Jewish 
People. As we will study in the introduction to verse 6 (The doctrine of Historical Creation, on page 20, 
footnote 64), Avrohom’s actions established the later development of the Jewish People. 
53 Ramban to 12:2 ¶6 on page 38 
Hashem’s promise that Avrohom would be renowned among the Canaanites and mankind is a 
contrast to his past failure among the people of Ur Kasdim. Whereas in Ur Kasdim, Avrohom was 
infamous, in the land of Canaan, his name would be associated with Divine blessings and success. 
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 You will be a paradigm of Divine blessing, who the inhabitants of that land 
will invoke in their blessings for success.54 

äëøá äéäå:

12:3 In further assuring your success, I will bless those who bless you, and he 
who curses you, I will curse.55 

 êéëøáî äëøáàå
øàà êìì÷îå 

áé:â  

 1. Not only will you be a paradigm of Divine blessing among the Canaanites, 
but also your name will be invoked as a blessing by all the families of 
the earth. (Peshat one)56 

2. All the families of the earth will be blessed in your merit.57 (Peshat two) 

 ìë êá åëøáðå
äîãàä úçôùî:

                                                                                                                                                                     
It is possible that news of Avrohom’s later success in the land of Canaan reached Ur Kasdim and 
effected a positive change in their assessment of Avrohom’s religious beliefs. If this occurred, then, 
Hashem’s blessings ultimately succeeded in winning over even Avrohom’s erstwhile detractors. 
54 Ramban to 12:2 ¶1 on page 38 
That is, when people will bless each other for success, they will use Avrohom as their standard of a 
blessed life. They will say, “May Hashem bless you as He has blessed Avrohom.”  
Ramban’s first peshat interpretation of verse 3, on page 17, expands people’s blessings of each other to 
include all of mankind. 
MZ: Ramban emphasizes that people’s blessings for success will include mention of Hashem (“May 
Hashem bless you as He has blessed Avrohom.”), rather than only Avrohom’s name (“May you be as 
blessed as Avrohom.”). Hashem’s promise of success to Avrohom is not to be viewed as a personal 
reward for serving Hashem (i.e., Because you are righteous, you will become so blessed that people 
will desire to invoke your name in their own blessings of people.). Rather, Hashem will bless 
Avrohom with success as a means for fulfilling Avrohom’s goal to publicize belief in Hashem. To 
achieve this goal, it is vital that people attribute Avrohom’s outstanding success to Hashem, rather 
than to Avrohom’s efforts and natural causes. People must recognize the Divine origin of Avrohom’s 
success. 
55 Ramban to 12:8 ¶2 on page 40 
MZ: Ramban explains that this promise further assured Avrohom’s success at publicizing belief in 
Hashem among the Canaanites. Avrohom’s entry into the land of Canaan inaugurated a providential 
causality between the Canaanites’ response to Avrohom’s religious teachings and their own 
wellbeing. Those who would respond favorably to Avrohom’s teachings by blessing him, would 
themselves be providentially blessed by Hashem. In contrast, those who would respond negatively, 
by cursing him, will themselves suffer providential curses. This providential cause-and-effect would 
induce the Canaanites to take notice of Avrohom’s religious teachings, for their benefit or detriment. 
In applying this providential cause-and-effect principle to Jewish history, Hashem has assured that 
human welfare will be measured by its response to the Jewish people’s teachings about Hashem. 
Those who respond favorably to our mission will themselves benefit from Hashemʹs blessings, and 
vice-versa. (See the introduction to verse 6—The Doctrine of Historical Creation, on page 20—for a 
justification of this universal application.) 
56 Ramban to 12:2 ¶2 on page 38 
Peshat one: In this verse, the final blessing of verse two (äëøá äéäå) is extended beyond the borders of 
the land of Canaan and its inhabitants. Avrohom’s success in the land of Canaan will serve as a base 
from which his influence will reach all of mankind. Just as the Canaanites will respond favorably to 
his blessed presence among them—by invoking his name in their own blessings (verse two)—so too 
will all of mankind respond equally to his blessed presence on earth (verse three). 
In this peshat interpretation, the focus of the blessing is mankind’s recognition of Avrohom’s blessed 
status and their desire to obtain similar blessings from Hashem (see footnote 54 for my explanation of 
the inclusion of Hashem’s name in people’s blessings). 
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12:4 Avrom went as Hashem had told him. 
In an act of kindness, Lot voluntarily58 accompanied him. 

 øùàë íøáà êìéå
 ãåãé åéìà øáã

èåì åúà êìéå

áé:ã  

 Avrom was 75 years old when he left Charan for the land of Canaan59 
1. for the first—and only—time. (Peshat) 
2. for the second—and final—time. (Midrash) 

 ùîç ïá íøáàå
 äðù íéòáùå íéðù

áïøçî åúàö:

                                                                                                                                                                     
57 Ramban to 12:2 ¶3 on page 38 
Peshat two: MZ – In this peshat interpretation, the focus of the blessing is not on people’s desire to be 
blessed like Avrohom. Instead, the focus can be explained in either of two ways: 
1. In the merit of Avrohom’s outstanding righteousness, Hashem will shower blessings upon 

mankind, regardless of their recognition of Avrohom’s blessed status. This is a principle of 
Providence, whereby the merit of even a few righteous people evokes Divine blessings upon large 
numbers of people, and even upon the whole of mankind. As an example, the Talmud (Meseches 
Berochos 17b) records that in the righteous merit of Rav Chanina ben Dosa, Hashem showered 
blessings upon his entire generation. 

2. Avrohom’s dissemination of knowledge of Hashem will succeed in converting people to 
Monotheism from among all the families of mankind. This will have the effect of their being 
blessed in their own righteous merit, and Avrohom will be credited for having promoted Divine 
blessings in the world. 

58 Ramban to 19:29 on page 44 
Question 
Why does the Torah distinguish Lot from among other people who accompanied Avrohom? (Verse 5, 
peshat two, mentions an anonymous group of people who also accompanied Avrohom) 
Ramban’s Answer 
The Torah distinguishes Lot for the purpose of praising him for charitably volunteering to accompany 
Avrohom wherever Avrohom would travel. 
Explanation: MZ – In verse 1, Hashem had commanded Avrohom—not Lot—to leave Charan. While 
Sarah and Avrohom’s servants and those who were heavily influenced by them (see the two peshat 
interpretations in verse 5) would necessarily accompany Avrohom, no people, including members of 
Avrohom’s family, would have been expected to join Avrohom’s party. Lot volunteered to escort 
Avrohom not only on this initial journey to an unknown destination, but also wherever Avrohom 
would travel. As an example of his commitment to Avrohom, Lot accompanied Avrohom to Egypt—
rather than choosing to return home to Charan. 
Although Lot later separated from Avrohom under unfavorable conditions (13:7-13), Hashem—and 
Avrohom—did not forget the merit of Lot’s initial act of chessed. It would later save him from 
captivity and death, as Ramban explains in 19:29. 
59 Ramban to Shmos 12:40, ¶1-4 on page 45 
The follow two interpretations are based on the differences between the peshat approach (first 
interpretation) and midrash approach (second interpretation), as explained in the introduction to this 
chapter—see Avrom’s age at the time of this Divine revelation, on page 12. 



 

JIS Mekoros Research Center 
Ramban Torah Commentary 

www.jiseducators.org
office@jiseducators.org 

Part II: English Rendition with comments 

19 

 
Copying permitted as is © 2007 Moshe Zauderer 

 

ד"בס

12:5 Avrom took his wife Sarai, his nephew Lot, and all their belongings, as 
well as the people they had 

1. acquired as slaves60 (Peshat one) 
2. developed61 (Peshat two) 

in Charan. 

 úà íøáà ç÷éå
 úàå åúùà éøù

 úàå åéçà ïá èåì
 øùà íùåëø ìë
 ùôðä úàå åùëø

à ïøçá åùò øù

áé:ä  

 1. They left, with the intent of continuing their previously interrupted journey 
from Ur Kasdim, to go to the land of Canaan. After wandering through 
many lands, they arrived in Canaan.62 (Peshat one) 

2. Being aware of Hashem’s intent to grant him all or a portion of the 
providential land of Canaan, they left, with the intent to go directly to the 
land of Canaan. They arrived in Canaan.63 (Peshat two) 

 úëìì åàöéå
 åàáéå ïòðë äöøà

ïòðë äöøà:

                                                      
60 Ramban to 14:18 ¶7-9 on page 43 
Peshat one: In Tanach, the words äð÷ (literally, “to purchase”) and äùò (literally, “to do”) are 
sometimes used interchangeably, as is in this verse. Avrohom took with him the slaves that he had 
acquired in Charan. 
61 Ramban to Devarim 34:12 on page 46 
Peshat two: The word äùò can also mean “to prepare” or “to develop.” The Torah refers a formative 
influence, so that the Torah attributes these people’s character development to Avrohom and Sarah. 
While its highest form is in the realm of religious belief and practice (Rabbi C. Chavel—in a footnote to 
his English edition of Ramban to Devarim 34:12—understands Ramban to refer to Avrohom and Sarah’s 
influence in their conversion to Monotheism, as interpreted by midrashic literature cited by Rashi to this verse in 
Bereishis), Ramban’s wording does not indicate a specific area of  influence; this implies a 
comprehensive influence upon these people’s entire characters. 
62 Ramban to 12:1 ¶4-6 on page 38 
Question 
Since Hashem had concealed from Avrohom the destination of his journey (12:1), what motivated 
Avrohom to choose to travel to the land of Canaan? 
Answers 
Ramban offers two peshat interpretations, which differ whether, at the outset of his journey, Avrohom 
had good reason to believe that Hashem intended for him to travel to the land of Canaan (Peshat two) 
or not—rather, Avrohom had another consideration in choosing to travel to Canaan (Peshat one). 
Peshat one is presented below, and peshat two, in the next footnote. 
Peshat one answer (Ramban to 12:1 ¶4-5 on page 38) 
Avrohom’s choice to travel to the land of Canaan was in consideration of his earlier journey from Ur 
Kasdim to the land of Canaan, that had been interrupted in Charan. 
Ramban (to 11:28 ¶8 on page 37) explains that Terach and Avrohom had fled Ur Kasdim in order to 
escape the threat of death by King Nimrod. The land of Canaan offered them a refuge outside of 
Nimrod’s sphere of influence. However, upon arriving in their ancestral home, Charan, they 
interrupted their journey indefinitely (See the second introduction this chapter—The location of 
Hashem’s revelation to Avrohom, on page 12) 
Now, with Hashem commanding him to leave Charan to an unknown destination, Avrohom chose to 
complete his original journey from Ur Kasdim to the land of Canaan.  
However, on the basis of Avrohom’s later statement to Avimelech (20:13), Ramban comments further 
that Avrohom traveled a circuitous route from Charan to the land of Canaan, wandering through 
other lands, until he eventually arrived there. 
Explanation: MZ - Although Avrohom would have been expected to travel directly to the land of 
Canaan, in order to save himself from King Nimrod, Ramban (to 11:28 ¶9 on page 37) explains that 
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 The doctrine of Historical Creation / ì ïîéñ úåáà äùòîíéðá  

Events occurring to the three Avos, as well as actions that they undertook, 
solidified the future occurrence of events in Jewish and world history.64 

                                                                                                                                                                     
Terach and Avrohom had interrupted their journey at Charan for an extended time. This suggests 
that by the time Hashem commanded Avrohom to leave Charan, their fear of Nimrod had subsided. 
Therefore, Avrohom felt no urgency to travel directly to the land of Canaan. 
63 Peshat two answer (Ramban to 12:1 ¶6 on page 38) 
Avrohom’s choice to travel to the land of Canaan was in consideration of its renowned sanctity and 
the special Providence that existed in the land. (MZ: As a source for the land’s renowned spiritual qualities, 
Ramban [to 14:18, ¶3 on page 43] comments that mankind possessed a tradition of Jerusalem’s holiness.) 
Avrohom trusted that Hashem intended for him to travel to the land of Canaan for the purpose of 
granting him all or a portion of the land. (Note: As explained in footnote 48, Hashem did not initially reveal 
to Avrohom His intent to grant him the land of Canaan as an inheritance. Therefore, the meaning of Avrohom’s 
trust that Hashem would grant him all of a portion of the land, was in the form of a residence, not as an 
inheritance for his descendents.) 
Explanation: MZ – Hashem had just promised Avrohom providential blessings in an unidentified 
land (12:2-3). It is fitting that Avrohom should choose the providentially infused land of Canaan as 
the most suitable location for its fulfillment. 
Ramban to 19:5 discusses some key consequences of the land’s sanctity and special Providence. 
64 Ramban to 12:6 ¶1-5 on page 39 
Source for the doctrine of Historical Creation / íéðáì ïîéñ úåáà äùòî 
Ramban cites Midrash Tanchuma (Lech Lecha 9) that reveals an underlying principle of Providence 
contained in Torah narratives of the lives of the three Avos. This doctrine is known as ïîéñ úåáà äùòî
íéðáì, hereafter called “Historical Creation”. Ramban explains that Hashem decreed the occurrence of 
events in the lives of the Avos fixed the later occurrence of large-scale events in Jewish history. 
Prophetic context of Historical Creation 
Ramban explains that this doctrine is to be understood within a context of prophetic instructions that 
occurred during the era of prophecy. During that period, Hashem would occasionally instruct 
prophets to perform token acts—either themselves or have other people perform them—that would 
establish the later occurrence of large-scale events. Two examples are: 

• Yirmiyahu instructed Serayah to perform the token act of sinking a scroll in the Euphrates 
River that would establish the future destruction of the Babylonian Empire (Yirmiyahu 51:60-
63) 

• Elisha instructed King Yoash to perform the token act of shooting an arrow in the direction of 
Aram that would establish his future military victory over the Aramean army (Melachim II, 
13:15-17). 

Special features of Historical Creation 
In examining Ramban’s treatment of Historical Creation events, several features distinguish at least 
some of these events from actions performed by later prophets. The following partial listing of 
Historical Creation events that Ramban mentions will help us identify some of its special qualities. 
1. Avrohom’s initial encampment in the land Canaan at Shechem predetermined Ya’akov’s 

conquest of Shechem prior to the Jewish people’s inheritance of the land (This token act is 
described in verse 6, on page 22). 

2. Avrohom’s traversal of the land of Canaan predetermined the Jewish people’s permanent 
inheritance of the land (Ramban to 13:17). 

3. Avrohom’s [Ramban – sinful] descent to Egypt—where he was mistreated, miraculously 
protected and enriched, and finally sent away by the Egyptians—predetermined the exile of 
Ya’akov’s family to Egypt, their enslavement, miraculous redemption and enrichment, and return 
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to land of Israel (Ramban to 12:10, ¶6-7. These token acts are described at length beginning in the 
introduction to verse 10, Historical Creation: The Egyptian Exile, on page 27). 

4. Avrohom’s battle and victory over the four kings predetermined the establishment of four world 
empires that would dominate the Jewish people and mankind, and their eventual fall from power 
before the Jewish People, who would continue to exist and lead mankind (Ramban to 14:1). 

5. Sarah’s [Ramban- sinful] mistreatment of Hagar predetermined a punishing oppression of the 
Jewish people by Hagar’s Arab descendents (Ramban to 16:6). 

6. Yitzchok’s digging three wells and events surrounding them predetermined the building of three 
Batei Mikdash and their histories (Ramban to 26:20). 

7. Ya’akov’s injury in his battle with Esav’s patron angel predetermined religious oppressions 
against the Jewish people by Esav’s descendent nation, Edom (Ramban to 32:26). 

The Avos as historical creators 
Historical Creation can be compared to creating a filmstrip and then projecting it onto a screen. In 
creating a filmstrip, a producer photographs miniature images of people and their activities for later 
replay on a full-size screen. 
In Historical Creation, Hashem produced miniature images of events that occurred to the Avos in 
order to replay them as full-scale events in Jewish history. As an example, the miniature images of 
Yitzchok digging three wells captured what would later be shown as the Jewish people constructing 
three life-size Batei Mikdash. 
In analyzing events of Historical Creation further, the Avos acted in both active and passive roles. 
In their passive role, the Avos’ responded to prophetic or sub-prophetic (ùãå÷ä çåø) instructions to 
perform token actions—e.g., event number 2 above. In this manner, the Avos acted like later prophets 
who responded to Hashem’s prophetic instructions to perform token acts. 
In their active role, the Avos’ initiated actions without Divine guidance. These actions included the 
Avos’ sins—e.g., Ramban’s interpretation of events number 3 and 5 above. In this capacity, the Avos’ 
performed in a manner not found by later prophets. 
In using the filmstrip analogy, the Avos’ were not only guided by the Producer to perform token acts, 
but also performed actions that the Producer later chose to include in the filmstrip. 
Note: Besides those events that the Torah or midrashic literature reveal were performed actively or 
passively by the Avos, it is difficult to determine when the Avos’ were fulfilling active and passive 
roles in creating Historical Creation events. 
The Avos’ awareness of Historical Creation 
Overall, the Avos were aware of the significance of their actions in establishing future events in Jewish 
history—e.g., event number 2 above. However, it is unclear to me whether the Avos knew that all of 
their actions would be included in Historical Creation. 
Historical Creation is recorded in Torah texts 
Historical Creation seems to include only those events in the Avos’ lives that are recorded in the Torah 
text. Events in the Avos’ lives that are omitted from the Torah text, but are known from outside 
sources—including midrashic literature—do not seem to be part of Historical Creation. 
It is unclear to me whether every recorded action in the Avos’ lives is included in Historical Creation. 
As examples of uncertainty, were the contents of Avrohom’s and Yitzchok’s speeches with 
Avimelech, or Ya’akov’s speech with Lavan, included in Historical Creation? 
Initiating Historical Creation 
Ramban’s choice of introducing the doctrine of Historical Creation with the Torah’s mention of 
Avrohom’s arrival in Shechem (verse 6, on page 22) seems to indicate that Ramban views this as the 
first act of Historical Creation. 
However, Midrash Tanchuma (ibid.) begins Historical Creation events with Hashem’s earlier promises 
to Avrohom at the beginning of this chapter. 
Two possible resolutions are 
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12:6 1. In an act of Historical Creation of taking possession of Shechem alone,65 
Avrom traveled through the land, to the place of the city of Shechem,66 
to the site of the Terebinth tree of Moreh, the Canaanite67. While Avrohom 
was taking token possession of Shechem, the Canaanites were in possession 
of the remainder of the land.68 (Midrash-based)69 

 íøáà øáòéå
 íå÷î ãò õøàá

 ïåìà ãò íëù
 æà éðòðëäå äøåî

áé:å  

                                                                                                                                                                     
1. Ramban chose to list the first action of Historical Creation that Avrohom performed. 

Hashem’s earlier promises were done by Hashem. 
2. Rabbi Hadar Margolin suggests that there is no compelling need to introduce the doctrine of 

Historical Creation until the Torah mentions seemingly unnecessary details of a story, as 
described in the Torah’s account of Avrohom’s arrival in Shechem. 

Fulfillment period 
The end of Historical Creation events and beginning of their fulfillment occurred during the lifetime 
of Ya’akov, with Ya’akov’s conquest of Shechem, and later descent to Egypt. 
Lesson of Historical Creation 
A key feature of Hashem’s plan for Avrohom and the Jewish people is to bring mankind to recognize 
and serve Hashem. By establishing events in Jewish history upon the performance of token events in 
the lives of the Avos, Hashem has revealed that the ultimate success of our mission is assured. Even 
the Avos’ actions that established setbacks in Jewish history will contribute to its ultimate fulfillment. 
65 Ramban to 12:6 ¶7-9 on page 39 
Ramban’s first interpretation of this verse is based upon the doctrine of Historical Creation. 
Ramban bases his interpretation upon a midrash (cited by Rashi) that Hashem showed Avrohom a 
vision of Ya’akov and his sons’ future battles with the Canaanites at Shechem. Hashem intended for 
Avrohom to pray for their victory over the Canaanites. 
However, Ramban extends this Historical Creation event beyond the midrashic application. Avrohom 
not only prayed for Ya’akov’s victory, but also engaged in a token acquisition of Shechem from the 
Canaanites, for the sake of establishing Ya’akov’s future full-scale acquisition of Shechem. 
See footnote 68 for the continuation of this Historical Creation event. 
66 Ramban to 12:6 ¶7 on page 39  
Ramban clarifies that the city of Shechem had existed prior to Avrohom’s arrival there (Ramban 
disputes Iben Ezra’s view that the verse refers to an unpopulated location that would be inhabited by 
the time of Ya’akov’s arrival there, as recorded in Bereishis, chapter 33). 
67 Ramban to 12:6 ¶11-12 on page 39 
Ramban explains that Avrohom continued traveling in Shechem, until he arrived at the Terebinth tree 
that was owned by a Canaanite man named Moreh. 
Later (Devarim 11:30), the Torah again identifies this landmark in Shechem, as the location of the 
Blessings and Curses on Mount Grizim and Eival – ìâìâä ìåî ,äøåî éðåìà ìöà  (The Torah 
commentaries of Rashi and Gur Aryeh to Bereishis 12:6 explain the significance this location). 
68 Ramban to 12:6 ¶8-9 on page 39 
MZ: As mentioned in footnote 65, this verse begins with the Historical Creation event of Avrohom’s 
token acquisition of Shechem. 
Ramban interprets the conclusion of this verse—the Canaanites were living in the land—as completing the 
Torah’s description of this Historical Creation event. By mentioning that the Canaanites occupied the 
land, the Torah restrict Avrohom’s token acquisition of the land of Canaan to the area of Shechem 
alone—rather than the entire land, which would occur only later. That is, while Avrohom acquired 
token possession of Shechem, the Canaanite occupants of the land remained in control of the rest of the 
land (see verse 7, on page 24, and footnote 78, for a presentation of Avrohom’s token acquisitions of 
the larger segments of the land). 
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2. 70Pending Hashem’s revelation of the destination of his journey, Avrom 
unceremoniously71 entered and traveled through the land, to the place of 
the city of Shechem,72 to the site of the Terebinth tree of Moreh, the 
Canaanite. Avrom refrained from serving Hashem publicly, because the 
fearful Canaanites were living in the land.73 (Peshat) 

õøàá:

 Ownership of the land of Canaan prior to its acquisition by 
Avrohom:74 

The land of Canaan was part of 
1. Canaanʹs territory (Peshat),75 
2. Shemʹs inheritance (Midrash).76 

                                                                                                                                                                     
69 MZ: The term “Midrash-based” means that Ramban’s interpretation is based upon his citation of a 
midrash that he often develops into a fuller interpretation of the Torah text than appears in the 
midrash. Here, Ramban expands upon the Historical Creation event cited by Rashi—see footnotes 65 
and 68 for an explanation. 
70 Ramban to 12:6 ¶10 on page 39 
Ramban’s second interpretation of this verse conforms to either of the two peshat interpretations of the 
previous verse (12:5, on page 19). Avrohom had followed Hashem’s command to journey to an 
unknown land. Following Avrohom’s arrival in the land of Canaan, Hashem continued to conceal 
from him the identity of his destination, until Avrohom reached Shechem. 
71 Ramban (Ibid.) on page 39 
Upon entering the land of Canaan, Avrohom refrained from engaging in any public service of 
Hashem—see footnote 73 for Ramban’s explanation of Avrohom’s initial privacy. 
72 See footnote 65 
73 Ramban to 12:6 ¶10 on page 39 
Ramban describes the Canaanites as a “cruel, impetuous people.” 
Question 
What does Ramban mean to convey about the moral character of the Canaanites that caused 
Avrohom to refrain from initial public service of Hashem in the land? 
Answer 
MZ: Elsewhere in his Torah commentary, Ramban describes Canaanite decadence, which justified 
Avrohom’s initial reluctance to serve Hashem publicly. 

• Ramban (to 12:11-13 and 20:12) explains Avrohom’s “sister plan” as a necessary defensive 
that Avrohom adopted in response to widespread immorality among the peoples he 
encountered during his travels. 

• In the story of Dinah’s violation by Shechem (chapter 34), Ramban (to 34:13) comments that 
the local Canaanite population was guilty of violating the Seven Noahide mitzvos. 

• Ramban (to 34:13) cites the Torah’s later descriptions of Canaanite immorality. 
Furthermore, in consideration of his past religious abuse from the people of Ur Kasdim, Avrohom’s 
reluctance to renew his public service of Hashem among the intimidating Canaanites would be 
justified. Only after Hashem revealed to Avrohom that he had arrived at his destination—which 
meant that Hashem would guarantee his success in his public service of Hashem (see 12:2-3)—was 
Avrohom willing to begin his public service of Hashem in Canaan. 
74 Ramban to 14:18 ¶4-6 on page 43 
75 Source: Bereishis 10:30 records that Eretz Yisroel was part of Canaan’s territory -  àùîî íáùåî éäéå
íã÷ä øä äøôñ äëàá 
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12:7 Hashem said an undefined promise of future inheritance to Avrom, in a 
nocturnal, prophetic vision,77 “I will give this land to your offspring.”78 

 ìà ãåãé àøéå
 øîàéå íøáà

 úà ïúà êòøæì
 úàæä õøàä

áé:æ  

 Avromʹs fear of serving Hashem publicly in the land of Canaan were allayed.79 
As his first public display of serving Hashem in Canaan, Avrom exhibited 
gratitude to Hashem for the prophetic vision.80 
Avrom built a public81 altar there to bring a Thanksgiving Offering to 
Hashem, Who had appeared to him in a prophetic vision.82 

 çáæî íù ïáéå
 äàøðä ãåãéì

åéìà:

                                                                                                                                                                     
76 Ramban to 14:18 ¶4-6 on page 43 
Although Bereishis 10:30 apportions Eretz Yisroel to Cham’s son, Canaan, Noach orally gave the land 
to Shem, with Canaanʹs descendants being allowed to reside in it until Hashem would return it to 
Shem’s descendents, the Jewish people. 
77 Ramban to 12:6, ¶15 on page 39 
For the first time, the Torah uses the word “àøéå” to describe Hashem’s revelation to a person. It 
indicates that Hashem appeared to Avrohom on a prophetic level (this is contrasted to the term øîàéå, 
used in verse 1, which indicates a sub-prophetic level of revelation)  
Ramban uses the terms äàøî or äæçî to identify the prophetic level–see footnote 43 and the next 
footnote for further discussion of this prophetic revelation. 
78 Ramban to 13:17 on page 42, and to 15:18 ¶1-6 on page 43 
Hashem’s four promises of inheritance of the land of Canaan 
This verse is the first of four Divine revelations that grant Avrohom an inheritance of the land of 
Canaan. The previous revelation to Avrohom (verse 1) concealed Hashem’s intent to grant him an 
inheritance in the land—see footnote 48. 
In comparing these four revelations, Ramban identifies a pattern of increasing levels of revelation (in 
their clarity and depth), and increasing substance to the promises of inheritance of the land of Canaan 
(each subsequent promise contains more details of the borders of the inheritance, and/or greater 
permanence of the inheritance). Ramban attributes this pattern to Avrohom’s increased merit. 
First Promise of inheritance (12:7) 
Prophetic level: Hashem appeared to Avrohom in a low-level, nocturnal, prophetic revelation—albeit 
at a superior level of revelation than Hashem’s initial, sub-prophetic level, as recorded in 12:1 (see 
footnote 43). 
Contents: Hashem promised Avrohom that at an undetermined future time, He would grant 
Avrohom’s descendants a currently unspecified tract of land in the land of Canaan. Ramban derives 
these vague features of the promise from the Torah’s use of the future tense (ïúà) and the omission of 
borders of the promised land (úàæä õøàä). 
The implication of this first promise was a grant of only the small tract of land that Avrohom had 
recently traversed in the land. In addition, the grant was conditional—should Avrohom’s 
descendents sin, Hashem could revoke the gift. 
Despite the uncertainties contained in the language of this initial promise, Hashem did set in motion 
Historical Creation acquisitions of larger segments of the land of Canaan, coinciding with Avrohom’s 
increased merits. Avrohom would soon take token possession of Ai (verse 8, on page 25), the first 
location of national conquest by Yehoshua. Later (13:17), Hashem would instruct Avrohom to take 
token possession of the entire land by traversing it. 
The prophetic levels and their contents will be explained in their appropriate verses. 
79 Ramban 12:6 ¶10 on page 39 
See Ramban’s second peshat interpretation to 12:6, on page 22, and footnote 73 for an explanation of 
Avrohom’s initial fear of serving Hashem publicly in the land of Canaan. In this verse, Hashem 
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12:8 Following Hashem’s promise of future inheritance of the land by his descendant 
nation, Avrom performed an act of Historical Creation that solidified the 
inheritance: From there, Avrom moved on to the mountains east of Beis El. 
He set up his tent with Beis El to the west and Ai to the east, which was the 
location of his descendants’ initial conquest in the land.83 (Midrash-based) 

 äøää íùî ÷úòéå
 ìà úéáì íã÷î

 ìà úéá äìäà èéå
 íã÷î éòäå íéî

áé:ç  

 As Avrom’s first public teaching about Hashem in the land of Canaan, he built 
a public altar there.84 He successfully publicized Hashem’s existence to an 
audience.85 

 çáæî íù ïáéå
 íùá àø÷éå ãåãéì

ãåãé:

                                                                                                                                                                     
informed Avrohom that he had arrived at his destination. This had the effect of removing his fear of 
serving Hashem publicly. 
80 Ramban to 12:6 ¶15 on page 39 
MZ: The end of this verse records Avrohom’s response to Hashem’s revelation: he constructed an 
altar. 
First question 
How was the altar an appropriate response? 
First answer 
Ramban explains that Avrohom was motivated to demonstrate gratitude to Hashem by bringing a 
Korbon Todah on the altar. 
Second question 
For what was Avrohom thanking Hashem? 
Second answer 
Ramban explained in the preceding footnote (78) that there were two features of Hashem’s revelation 
to Avrohom—its level (i.e., prophetic) and its contents (i.e., a future inheritance of the land of 
Canaan). Of these two features, Ramban attributes Avrohom’s construction of the altar to his desire to 
thank Hashem for the elevated, prophetic level of revelation—rather than the contents of the revelation. 
While Avrohom certainly expressed gratitude to Hashem for promising to grant his descendents the 
land of Canaan, this was not what prompted Avrohom to build the altar. Ramban derives this 
interpretation from the conclusion of the verse, which highlights the level of Hashem’s revelation, 
rather than its contents—“  íùäìäàøðäåéìà .” 
Ramban’s association between the elevated prophetic revelation and Avrohom’s construction of the 
altar is sensible from the perspective of the spiritually uplifting effect of bringing korbonos in 
bonding a person to Hashem. 
81 Ramban to 12:6 ¶10 on page 39 
See footnote 79 for Ramban’s interpretation that this was a public altar. 
82 MZ: In footnote 50, we identified two features of Avrohom’s service to Hashem—his personal 
avodas Hashem, and his public teachings about Hashem. This verse describes Avrohom’s fulfillment of 
the first feature. The next verse describes Avrohom’s fulfillment of the second feature. 
Lesson: With the newfound opportunity to serve Hashem publicly, Avrohom first turned inward, to 
furthering his own avodas Hashem, and only then outward, to teaching others. 
83 Ramban to 12:6 ¶9 on page 39 
Ramban applies the doctrine of Historical Creation to Avrohom’s journey to the vicinity of Yericho. 
This event established the Jewish people’s later success in conquering Yericho and Ai, immediately 
following their entry into the land of Canaan. 
The next act of Historical Creation associated with inheritance of the land would occur following 
Avrohom’s return from Egypt, in 13:14-17. 
84 I.e. between Beis El and Ai, where he resided. 
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 The Avos’ public teachings of Hashem’s existence86 

The Torah records that Avrohom and Yitzchok—not Ya’akov—built 
public altars for the purpose of disseminating belief in Hashem among 
the inhabitants of the land. 
Why did Ya’akov not follow this practice of his predecessors? 
Ramban offers two reasons: 
1. Avrohom and Yitzchok pioneered publicizing belief in Hashem to the 

Canaanite inhabitants. This required constructing public altars, to 
which they attracted audiences who were receptive to their teachings. 
By the lifetime of Ya’akov, their teachings had taken root among the 
Canaanites, and did not require additional publicity from Ya’akov. 

2. In contrast to Avrohom and Yitzchok, who served Hashem as 
individuals,87 Ya’akov fathered a large family, all of whom served 
Hashem. Therefore, Ya’akov’s family brought public attention to their 
belief in Hashem without a need to build public altars.88 

12:9 In an act of Historical Creation, Avrom continued his journey, moving 
steadily toward the south, to take symbolic possession of the future portion of 
the tribe of Yehudah—the first tribe to acquire its portion in the land.89 

 êåìä íøáà òñéå
äáâðä òåñðå:

áé:è  

                                                                                                                                                                     
85 Ramban to 12:8 ¶2 on page 40 
As explained in verse 7 (on page 24, footnote 79), Hashem had allayed Avrohom’s fear of serving 
Hashem publicly in the land of Canaan. In this verse, Avrohom renews his mission of publicizing 
Hashem’s existence among people. 
Ramban highlights the contrast between Avrohom’s past failure in Ur Kasdim and his present success 
in Canaan. (See the chapter introduction for Ramban’s discussion of Avrohom’s failure in Ur 
Kasdim—Background to Hashem’s promises of reward to Avrohom—on page 12). 
86 Ramban to 12:8 ¶2-4 on page 40 
87 MZ: Although both Avrohom and Yitzchok also had large households of people who followed their 
belief in Hashem (see Ramban’s second peshat interpretation of verse 5, on page 19), these people 
were followers of these Avos, not teachers of belief in Hashem. 
88 Lesson: MZ – Publicity for belief in Hashem can occur either through active outreach, such as was 
practiced by Avrohom and Yitzchok, or through exemplary behavior, that brings attention to the 
merits of living a religious lifestyle, as practiced by Ya’akov’s family. 
89 Ramban to 12:9 ¶1-2 on page 40 
The Torah’s record of Avrohom’s initial travels in the land corresponds to the chronology of the 
Jewish people’s future conquests in the land. Verse 6 records the first location of conquest by Ya’akov, 
in Shechem, followed by the Ai region by Yehoshua, in verse 8, and finally this verse, which records 
the first tribal portion to be conquered, by the tribe of Yehudah. 
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Trials in Egypt 

• Mesorah, chapter 43 (first part) 
• Printed editions, chapters 12:10-20 and 13:1 

 Historical Creation: The Egyptian Exile 

Avrohom performed several token acts that established the future exile of 
Ya’akov’s family in Egypt and miraculous redemption of the Jewish 
people:90 
1. Both Avrohom and Ya’akov’s family traveled to Egypt due to a 

providential famine that struck the land of Canaan. 
2. Both Avrohom and the Jewish people were subjected to Egyptian 

mistreatment—Sarah was abducted, and the Jewish people’s male 
infants were killed with the intent of abducting the females.91 

3. Hashem punished Pharaoh and the Egyptians with miraculous 
plagues for their abuse of Avrohom and the Jewish people. 

4. Pharaoh and the Egyptians enriched Avrohom and the Jewish people, 
and escorted them from Egypt. 

                                                      
90 Ramban to 12:10 ¶4 on page 40 
Ramban cites Midrash Bereishis Rabbah (40:6) that identifies parallel occurrences in Avrohom’s journey 
to and return from Egypt, and Ya’akov’s family’s descent to Egypt and the Jewish people’s return to 
the land of Canaan. 
91 MZ: Although the Egyptians abused the Jewish People in many ways, the midrash—and Ramban—
lists only events of the Egyptian Exile that parallel Avrohom’s experiences in Egypt. 
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12:10 There was a famine in the land. Avrom sinfully92 descended to Egypt to 
reside there temporarily, since the famine had become very severe in the 
land. 

õøàá áòø éäéå 
 íøáà ãøéå

 íù øåâì äîéøöî
 áòøä ãáë éë

õøàá:

áé:é  

12:11 1. As they approached the royal city of Egypt, Avrom contrived a sister plan 
to save Sarah from being abducted by the licentious Egyptians for the 
purpose of giving her to Pharoah93 (Peshat one) 

2. Already from the time he left Charan, Avrom had contrived and employed 
the sister plan to save Sarah from being abducted by immoral people, 
wherever he traveled. As they approached Egypt, Avrom urged Sarai to 
remember their prearranged plan.94 (Peshat two) 

øùàë éäéå áéø÷ä 
äîéøöî àåáì

áé:àé  

                                                      
92 Ramban to 12:10 ¶6 on page 40 
Avrohom’s journey to the land of Canaan was the fulfillment of Hashem’s mitzvah for him to reside 
there permanently. Avrohom should have trusted that Hashem would sustain him there even under 
dire conditions, such as famine. Avrohom’s descent to Egypt was considered a sinful lack of trust in 
Hashem. As an act of Historical Creation, it established the future Egyptian exile upon his 
descendents. 
MZ: Ramban’s assessment of Avrohom’s behavior conflicts with statements of Chazal that support 
Avrohom’s flight from the famine-ridden land of Canaan. Indeed, Chazal include this famine episode 
among Hashem’s ten tests of Avrohom, all of which Avrohom is recorded as having passed (e.g., 
Pirkei Avos 5:3 and its commentaries, Midrash Pirkei D’rav Elazar, chapter 26). 
However, in support of Ramban’s opinion, Rav Dovid Luria (Radal commentary to Pirkei D’rav Elazar, 
chapter 26, note #22) cites a Tannaic dispute—found in the Zohar—whether Avrohom sinned by going 
to Egypt (Rebbi Yehudah) or not (Rebbi Shimon). 
Based on Maharal, Rav Samson Hirsch, and other sources, we could suggest the following 
justification of Ramban’s view. 
In establishing the Jewish People, Hashem desired that the central characteristic of our nationhood 
should be recognition of complete dependence upon Hashem for our national—and individual—
existence. To achieve this objective, Hashem saw fit to subject our incipient nation to exile. Ya’akov’s 
family would have to leave the comfort of Canaan for an oppressive Egyptian exile. This would 
remove any semblance of self-reliance in our national founding. From this perspective, the Egyptian 
exile was a necessary component in the founding of our people, even had Avrohom not sinned. 
Regarding the exile decree as a punishment for Avrohom’s sin, Ramban emphasizes a connection 
between the sin and the resultant exile decree, by stating that, “the punishment occurs in the place 
where the sin was committed.” This suggests a focus of the exile decree as a means of correcting 
Avrohomʹs failure to observe Hashemʹs implied directive to remain in the land of Canaan (that is, 
Hashem had not told Avrohom explicitly to remain in the land under all circumstances; rather, it was 
implied in Hashem’s initial statement to Avrohom to travel to the land that would be his new 
homeland). The essence of Avrohomʹs sin was in taking the initiative to ensure his own survival, 
instead of relying upon Hashem to provide for his wellbeing during the famine. The Egyptian exile 
decree was intended to correct this omission by forging a deep-seated reliance on Hashem to sustain 
our existence. 
93 Ramban to 12:11-13 ¶1-7, on page 41, and 20:12 ¶2-4, on page 45 
Questions (Ramban to 12:11-13 ¶1-2) 
• What prompted Avrohom to raise the threat to their safety only now, as they prepared to 

encounter the immoral Egyptians? Had the morally decadent Canaanites posed any less of a 
threat to their safety? (See footnote 73 for a discussion of Canaanite immorality) 
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• On the one hand, the Torah records Avrohom’s use of the sister plan only twice, in almost 

identical circumstances of a monarch’s abduction of Sarah (i.e. here and Avimelech’s abduction of 
Sarah, in chapter 20). This would indicate that Avrohom restricted its use to encounters with 
monarchs. 
However, Avrohom later tells Avimelech that already from the time he left Charan, he had used 
the sister plan wherever he had traveled (Bereishis 20:13). This indicates that Avrohom used the 
sister plan regularly. 

Ramban resolves these questions by offering two peshat interpretations. 
Answer: Peshat one (Ramban to 12:11-13 ¶5, and 20:12 ¶3) 
According to the first peshat interpretation, Avrohom contrived the sister plan only now, prior to 
entering the royal city of Pharaoh’s residence. While Canaanite, Egyptian and Philistine societies were 
morally decadent to greater or lesser degrees, they had not sunk to a level of depravity of abducting 
beautiful women and killing their husbands—with one exception. For the sake of providing their 
monarchs with exceptionally beautiful women, citizens were accustomed to abducting them from 
their husbands, and then legitimizing their behavior by fraudulently accusing their husbands of a 
capital offense that would justify their execution. 
Being aware of this custom, Avrohom feared for his life only twice, upon entering a royal city where a 
monarch resided—here, in Pharaoh’s city of residence, and later, in the Philistine city of Gerar, where 
Avimelech resided. 
This peshat interpretation resolves the questions raised above as follows: 
• The sister plan was necessary only when traveling among monarchs. 
• Avrohom’s travels to Egypt and Philistia marked the only two instances of his encounter with 

monarchs. 
• Avrohom’s statement to Avimelech—that he used the sister plan wherever he traveled—means 

only wherever he was in danger—i.e., among kings. 
Answer: Peshat two (Ramban to 12:11-13 ¶6, and 20:12 ¶2,4) 
According to the second—and Ramban’s preferred—peshat interpretation, Avrohom contrived the 
sister plan from the time Hashem had instructed him to leave Charan to journey to an undefined 
destination. Due to widespread moral decadence, Sarah was in danger of abduction, and Avrohom of 
being killed, by nobility and commoners alike. Therefore, Avrohom used the sister plan wherever he 
traveled. 
The Torah restricts mention of Avrohomʹs use of the plan to the two instances when it failed to 
prevent Sarah’s abduction—i.e. Pharaoh and Avimelech. In all other instances, the plan successfully 
protected Sarah and Avrohom from interlopers. 
Here, as Avrohom and Sarah prepared to enter Egypt, he urged her to remember the existing plan 
(As Ramban will explain in verse 15, despite Avrohom’s urging, Sarah refused to fulfill her role in the 
plan.) 
This peshat interpretation resolves the questions raised above as follows: 
• The sister plan was necessary whenever Avrohom and Sarah traveled to a new location, whether 

among nobility or commoners. 
• Avrohom’s travels to Egypt and Philistia marked the only two instances when the plan failed to 

accomplish its purpose of protecting Sarah from abduction. 
• Avrohom’s statement to Avimelech (that he used the sister plan wherever he traveled) should be 

understood literally. For this reason, Ramban prefers this second peshat interpretation. 
94 For an explanation of this second peshat interpretation, see footnote 93 
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 He said to his wife Sarai, “I have known until now95 that you are an 
exceptionally beautiful woman.96 

 éøù ìà øîàéå
 àð äðä åúùà

 äùà éë éúòãé
úà äàøî úôé:

                                                      
95 Ramban to 12:11-13 ¶10 on page 41 
MZ: The phrase àð äðä has several meanings. Here, it means a statement of an existing fact. Avrohom 
had known that Sarah was exceptionally beauty for a long time.  
What prompted him to mention it now? 
Sarah’s provocative beauty exposed them to potential harm from the Egyptians. Avrohom mentioned 
this fact as an introduction to his plan to save them. 
96 Ramban to 12:11-13 ¶5 on page 41 
Avrohom was emphasizing Sarah’s exceptional beauty, because that was the cause of the danger to 
them—see footnote 93. 
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12:12 It will happen that when the Egyptians will see you, they will say “This is 
his wife,” and they will kill me, and keep you alive by abducting you.” 

 êúà åàøé éë äéäå
 åøîàå íéøöîä

 åâøäå úàæ åúùà
åéçé êúàå éúà

áé:áé  

12:13 Avrom sinfully exposed Sarai to being abducted, by telling her:97 “Please say 
you are my sister, so that they will treat me kindly,98 and keep me alive 
because of you—until the famine in Canaan will end.” 
Following the anticipated end of the famine,99 
1. Avrom planned to leave Egypt openly, by relying upon a Divine miracle to 

extricate them. (Approach one)100 
2. Avrom planed to flee Egypt secretly, when the Egyptians would forget about 

Sarah, following the passage of time. (Approach two) 

 éúçà àð éøîà
 éì áèéé ïòîì úà

 äúéçå êøåáòá
êììâá éùôð:

áé:âé  

                                                      
97 Ramban to 12:10 ¶5 on page 40 
Ramban attributes the same lack of bitachon (trust) in Hashem that led Avrohom to leave the famine-
ridden land of Canaan, as now leading him to devise (verse 11, peshat one) or reuse (verse 11, peshat 
two) the sister plan, which exposed Sarah to being abducted by the Egyptians. Avrohom should not 
have been afraid that Hashem would allow him to be killed by the Egyptians were they to have 
known that Sarah was his wife. 
In footnote 92, we read Ramban’s view that Avrohom’s sinful flight from the land of Canaan to Egypt 
fixed the Historical Creation event of Ya’akov’s family’s later descent to Egypt. Ramban includes this 
sinful sister plan among the events that established the Egyptian Exile. Its consequences were an 
Egyptian death decree upon the Jewish male infants, with the intent of abducting the Jewish females. 
Just as Ramban’s critique of Avrohom’s descent to Egypt conflicts with statements of Chazal that 
support Avrohom’s decision, so too does his critique of Avrohom’s sister plan conflict with Chazal’s 
support of Avrohom’s decision—see footnote 92. 
Maharal (Gevuros Hashem, Chapter 9) raises two strong questions against Ramban’s criticism of the 
sister plan: 
1. How could Avrohom continue to use a sinful sister plan—as recorded in Avrohom’s later 

encounter with the Philistines (Bereishis 20:2)? 
2. Even more bizarre, how could Yitzchok continue to use his father’s sinful sister plan (Ibid. 26:7)? 
The Tur Torah commentary (Tur Ha’aruch to 12:10) justifies the sister plan on the basis of the Torah 
principle against relying on miracles in situations where there is a certain danger ( ñðä ìò ïéëîåñ ïéà
à÷æéä éøá ùéù íå÷îá). Had the licentious Egyptians known that Sarah was Avrohom’s wife, they 
would have almost certainly killed him. This demanded a reasonable plan for saving himself from 
death. 
98 Ramban to 12:11-13 ¶8 on page 41 
MZ: Ramban does not explain the nature of the kindness that Avrohom sought from the Egyptians. 
From the context, it seems that Avrohom hoped merely to remain on peaceful terms with the 
Egyptians during his stay in Egypt. Avrohom was not seeking to benefit from Egyptian wealth on 
account of Sarah. The gifts that followed Sarah’s abduction were unexpected. 
99 Ramban to 12:11-13 ¶8 on page 41 
Avrohom intended to remain with Sarah in Egypt only temporarily (the word øåâì in verse 10 
indicates temporary residence), until the famine would end in the land of Canaan. Yet, Avrohom 
realized that Sarah’s provocative beauty would entice the Egyptians to keep her there, either by 
persuasion or force. The sister plan could be expected to delay a confrontation with the Egyptians 
over control of Sarah. Avrohom still had to worry how Sarah and he would leave Egypt after it would 
become safe to return to the land of Canaan.  
How did Avrohom plan to leave Egypt with Sarah? 
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12:14 As101 Avrom entered the royal city102 of Egypt, the licentious103 Egyptian 
commoners104 saw that the woman was exceptionally beautiful. 
Out of fear of the noblemen, the commoners declared that Saraiʹs exceptional 
beauty made her fit for the nobility105. Without asking Avrom or Sarai whether 
she was his wife or sister, they abducted her from Avrom and took her to the 
noblemen.106 

 íøáà àåáë éäéå
 åàøéå äîéøöî

 úà íéøöîä
 àåä äôé éë äùàä

ãàî:

áé:ãé  

                                                                                                                                                                     
Ramban offers two resolutions. 
According to the first approach, Avrohom realized that only miraculous Divine intervention on their 
behalf would succeed in extricating them from Egypt. In the absence of a miracle, the sister plan 
could be expected only to delay a confrontation with the Egyptians, but not prevent its eventual 
occurrence. 
Ramban’s second approach states that Avrohom planned to wait until a favorable time to secretly flee 
Egypt might arise. (Note: This approach indicates that Avrohom did not expect the Egyptians to 
abduct Sarah. Had they done so, it would have been impossible for Avrohom to hope to retake Sarah 
from their possession.) 
100 MZ: Indeed, this is precisely what happened, as described in the upcoming verses. 
101 Ramban to 40:10 on page 45 
The ë prefix means here that these events occurred simultaneously—i.e., as Avrohom entered Egypt, 
the Egyptian commoners immediately saw Sarah and began praising her exceptional beauty. 
See footnote 103 for an explanation of the significance of the proximity in time of these events. 
102 For an explanation of the insertion of “royal city,” see footnote 93. 
103 Ramban to 20:2 on page 44 
The Torah exposes the Egyptians’ licentious nature by first highlighting the spectacle of the Egyptian 
commoners’ immediate reaction to Sarah’s exceptional beauty (see footnote 101 for an emphasis on the 
immediacy of the Egyptians’ response), and then the nobleman’s similar response. Their public praise of 
Sarah’s beauty confirmed Avrohom’s fear of death were they to discover that Sarah was his wife. 
In contrast to the Egyptian response to Sarah’s beauty, the Torah describes later the Philistines’ 
encounter with Sarah (20:2). While the Philistines also violated moral decency by abducting Sarah 
without asking whether she was also his wife (see Ramban to 20:12), they did not exhibit the shameful 
public decadence as the Egyptians. 
104 Ramban to 12:15 ¶1-2 on page 41 
Question 
Who encountered Sarah? Verse 14 identifies the Egyptians, collectively, while verse 15 isolates the 
nobility. 
Ramban’s answer 
The two verses describe a sequence of events. First, the Egyptian commoners encountered Sarah 
(verse 14), followed by the Egyptian noblemen (verse 15). See the continuation Ramban’s explanation 
of this sequence in the next footnote. 
105 Ramban to 12:15 ¶1-2 on page 41 
The commoners knew that the noblemen would not allow them to keep an exceptionaly beautiful 
woman for themselves. Thus, their motivation for taking Sarah to the noblemen was fear of the 
noblemen. 
106 Ramban to 12:11-13 ¶11 on page 41, and 12:15 ¶1 on page 41 
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12:15 Pharaoh’s noblemen saw the woman and were also fearful of taking her for 
themselves. They praised her exceptional beauty107 

1. among themselves, declaring her fitness for marriage to Pharaoh 
(Rashi, Onkeles) 

2. before Pharaoh (Peshat) 
Pharaoh sent for her, and she was taken to Pharaoh’s home. 
While Sarah remained silent during her abduction, Avrom voluntarily told the 
Egyptians that she was his sister.108 

 éøù äúà åàøéå
 åììäéå äòøô

 äòøô ìà äúà
 úéá äùàä ç÷úå

äòøô:

áé:åè  

12:16 Following Avrom’s declaration that Sarai was his sister, Pharaoh treated 
Avrom well because of her.109 
He acquired sheep, cattle, donkeys, male and female slaves, she-donkeys, 
and camels. 

 áéèéä íøáàìå
 äøåáòá

 ø÷áå ïàö åì éäéå
 íéãáòå íéøîçå
 úðúàå úçôùå

íéìîâå:

áé:æè  

12:17 Suddenly,110 Hashem miraculously afflicted Pharaoh and his household 
with 

1. severe plagues,111 (Peshat) 
2. severe plagues of Ra’asan,112 (Midrash) 

because of Pharaoh’s sinful abduction of Sarai, Abram’s wife, as well as in 
Avrom and Sarai’s righteous merit.113 

 úà ãåãé òâðéå
 íéòâð äòøô

 åúéá úàå íéìãâ
 éøù øáã ìò
íøáà úùà:

áé:æé  

                                                      
107 Ramban to 12:15 ¶2 on page 41 
Like the commoners, the noblemen were also fearful of taking the exceptionally beautiful Sarah for 
themselves. Therefore, their praise of her beauty was with the intent of having Pharoah take her for 
himself. Ramban presents two peshat interpretations, whether they spoke of her fitness for Pharaoh 
among themselves—with their praises later reaching Pharaoh (Peshat one – Rashi, Onkeles), or they 
spoke directly to Pharaoh (Peshat two). 
108 Ramban to 12:11-13 ¶11-12 on page 41 
From Pharaoh’s upcoming rebuke of Avrohom—and not Sarah—for telling the Egyptians that Sarah 
was his sister (verse 19), Ramban derives that Sarah did not accede to Avrohom’s request to 
voluntarily inform the Egyptians that she was his sister. 
Avrohom also remained silent before and immediately following of Sarah’s abduction, perhaps in 
anticipation that Sarah would follow his instructions to say that she was his sister. However, 
following her arrival at Pharaoh’s home, Avrohom voluntarily publicized to the noblemen and 
members of Pharaoh’s household that she was his sister. As he had told Sarah earlier, Avrohom’s 
motive was fear of being killed by the Egyptians, a fear that was confirmed by the Egyptians’ crass 
abduction of Sarah without inquiring about her marital status from either Sarah or him (see verse 14). 
See verse 18, on page 34, for Ramban’s two peshat interpretations, whether Sarah responded to 
Pharaoh’s later inquiry (Peshat one) or she remained silent throughout the ordeal (Peshat two). 
109 Avrohom’s expectation of remaining safe from the Egyptians was fulfilled. As explained earlier 
(footnote 98, on page 31), the Egyptians’ gifts were an unexpected consequence of the sister plan. 
110 Ramban to 12:18 ¶1 on page 42 
The plagues struck Pharaoh and his household without warning. 
111 Ramban to 12:18 ¶1 on page 42 
MZ: In this peshat interpretation, the Torah conceals the identity of the plagues in order to emphasize 
the timing of the Divine reaction to Sarah’s abduction—i.e., immediately following Pharaoh’s abduction 
of Sarah, Hashem afflicted his household with severe, miraculous plagues. 
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12:18 Pharoah apprehended the Divine origin of the plagues and their association with 
his abduction of Sarai.114 
1. Pharaoh inquired into the cause of the plagues from Sarai, who revealed that 

she was Avrom’s wife.115 Following her admission, Pharaoh summoned 
Abram and said reprovingly,116 “What have you done to me? Why did 
you not tell me that she was your wife immediately after she was 
abducted?117 (Peshat)118 

2. Pharaoh only suspected that Sarai was his wife.119 In order to ascertain the 
truth of Sarai’s status, Pharaoh summoned Avrom and said—as though 
he knew with certainty that she was his wife—“What have you done to 
me? Why did you not tell me that she was your wife? (Midrash-
based)120 

 äòøô àø÷éå
 äî øîàéå íøáàì

 éì úéùò úàæ
 éì úãâä àì äîì

àåä êúùà éë:

áé:çé  

                                                                                                                                                                     
This interpretation forms the basis of Ramban’s peshat interpretation of verse 18—see footnote 115 for 
Ramban’s peshat interpretation of verse 18. 
112 Ramban to 12:18 ¶2 on page 42 
Midrash Bereishis Rabbah (41:2) describes the plague as a type of skin swelling (ïéçù ïéî) that painfully 
prevents marital relations. 
This midrashic interpretation forms the basis of Ramban’s upcoming midrash-based interpretation of 
verse 18—see verse 18, footnote 119 for Ramban’s midrash-based interpretation. 
113 Ramban to 12:17 on page 42 
The miraculously swift and severe Divine response to Pharaoh’s abduction of Sarah is attributed to 
two factors: the egregiousness of the sin (kidnapping a married woman) and its victims (the righteous 
Avrohom and Sarah). 
Lesson: In determining the degree of punishment for sin, Hashem considers not only by the severity 
of the sin, but also its victim. Victimization of a righteous person evokes more severe punishment 
than that of ordinary people. 
114 Ramban to 12:18 ¶1-2 on page 42 
MZ: According to both peshat and midrashic interpretations of the severe plagues, in verse 17, Pharaoh 
realized that the plagues were associated with Sarah’s abduction, and that he must investigate their 
cause. In this verse and verse 19, Ramban presents two interpretations of Pharaoh’s method of 
investigation that are based on the peshat and midrashic interpretations of verse 17, and answer the 
following question: In this verse (18), Pharaoh rebukes Avrohom by telling him that he knows that 
Sarah is his wife. How did Pharaoh discover this fact, particularly since in the next verse (19), 
Pharaohs rebukes Avrohom further for declaring that Sarah was his sister? 
For Ramban’s peshat interpretation that answers this question, see footnote 115. 
For Ramban’s midrash-based interpretation that answers this question, see footnote 119. 
115 Ramban to 12:18 ¶1 on page 42 
MZ: To answer the question raised in footnote 114 (How did Pharaoh know that Sarah was 
Avrohom’s wife?), Ramban uses the peshat interpretation of verse 17 to offer a peshat interpretation of 
this verse and verse 19. 
Based on the peshat interpretation of verse 17, Pharaoh knew only that immediately following Sarah’s 
abduction, his household was stricken with miraculous plagues. That is, the type of plague did not 
reveal its cause. Pharaoh was dumbfounded (Ramban uses the term “What has Hashem done to us?” 
to describe Pharaoh’s wonderment). As an obvious first resort, Pharaoh asked Sarah for an 
explanation, whereupon, she voluntarily revealed that she was Avrohom’s wife (Ramban does not 
indicate that Pharoah actually asked her if she was his wife). Pharoah now knew with certainty the 
cause of his suffering. 
 



 

JIS Mekoros Research Center 
Ramban Torah Commentary 

www.jiseducators.org
office@jiseducators.org 

Part II: English Rendition with comments 

35 

 
Copying permitted as is © 2007 Moshe Zauderer 

 

ד"בס

12:19 1. 121Why did you say that she was your sister, so that I should take her 
to be my wife? 
Now, here is your wife! Take her and go! (Peshat) 

2. 122Why did you say that she was your sister, so that I should take her 
to be my wife who would be queen?123  
Now, here is your wife! Take her and go! 
Out of fear of Pharoah, Avrom remained silent throughout Pharaoh’s rebuke, 
thus confirming Pharaoh’s suspicion that Sarai was his wife. (Midrash-
based) 

 éúçà úøîà äîì
 äúà ç÷àå àåä
 äúòå äùàì éì
 ç÷ êúùà äðä
êìå:  

áé:èé

                                                                                                                                                                     
116 Ramban to 12:11-13, ¶12-13 on page 41 
Having discovered that Sarah was Avrohom’s wife, Pharaoh summoned Avrohom for the purpose of 
rebuking him for deceit. 
Ramban explains that Pharaoh did not rebuke Sarah, since she had acted properly in not 
contradicting her husband’s declaration that she was his sister (that is, until Pharaoh questioned her, 
whereupon she did reveal the truth). 
117 Ramban to 12:11-13 ¶12 on page 41 
Pharaoh first reproached Avrohom for failing to inform him of Sarah’s marital status when the 
noblemen took Sarah from the commoners. 
Explanation: MZ – Ramban emphasizes Pharaoh’s criticism of Avrohom for not revealing to him that 
Sarah was his wife—rather than for not revealing this information to the commoners or noblemen. It 
is probable that Pharaoh did not expect Avrohom to reveal the truth of Sarah’s status to the Egyptian 
commoners, who would have probably killed Avrohom immediately for attempting to protest their 
actions for the sake of the nobility. Rather, only after Sarah had been delivered to the noblemen, who 
immediately began praising her suitability for Pharaoh, had Pharaoh expected Avrohom to inform 
him of her true status. 
118 For the continuation of this peshat interpretation of Pharaoh’s rebuke of Avrohom, see the peshat 
interpretation to verse 19 and footnote 121. 
119 Ramban to 12:18 ¶2 on page 42 
To answer the question raised in footnote 114 (How did Pharaoh know that Sarah was Avrohom’s 
wife?), Ramban uses the midrashic interpretation of verse 17 to offer a midrash-based interpretation of 
this verse and verse 19. 
Based on the midrashic interpretation of verse 17, Pharaoh knew that the miraculous plagues were 
somehow associated with marital relations. This was sufficient reason for him to suspect that the 
Deity was restraining him miraculously from violating Sarah. Although he was uncertain of the 
reason for Sarah’s prohibition to him, he could proceed with the likely reason—Sarah was Avrohom’s 
wife—without questioning Sarah. Therefore, Pharaoh summoned Avrohom in order ascertain the 
truth of Sarah’s status. Pharaoh’s method of investigation was to accuse Avrohom of deceit. The 
accusation would be expected to elicit a response of protest (if she was his sister) or confession (if she 
was his wife). 
120 For the continuation of this midrash-based interpretation of Pharaoh’s rebuke of Avrohom, see the 
midrash-based interpretation to verse 19 and footnote 122. 
121 Ramban to 12:18 ¶1 on page 42 
The peshat interpretation of this verse continues the peshat interpretation of verse 18. Pharoah 
continues to rebuke Avrohom for deceiving him about Sarah’s marital status. 
122 Ramban to 12:18 ¶2 on page 42 
The midrash-based interpretation of this verse continues the midrash-based interpretation of verse 18. 
Pharaoh continues to probe for the truth of Sarah’s status. 
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12:20 Pharaoh instructed his men, and they sent him away, 
along with his wife and all his possessions. 

 äòøô åéìò åöéå
 åçìùéå íéùðà
 åúùà úàå åúà
åì øùà ìë úàå:  

áé:ë

13:1 Avrom went up from Egypt to the Negev, with his wife and–
miraculously124–with all his possessions given to him by Pharaoh, and with 
Lot. 

 íøáà ìòéå
 àåä íéøöîî
 øùà ìëå åúùàå
 åîò èåìå åì
äáâðä:  

âé:à

                                                                                                                                                                     
123 Ramban to 12:19 on page 42 
As part of his plan to elicit a truthful response from Avrohom, Pharaoh added an enticement. He 
informed Avrohom that his original intent in taking Sarah had been to honor her by making her his 
queen—not degrading her as a concubine. Were Sarah truly Avrohom’s sister, then Avrohom would 
be expected to eagerly promote her honor to become the Queen of Egypt, by confirming her 
permissibility to Pharaoh. 
124 Ramban to 13:1 on page 42 
Question 
Having stated in the previous verse (20) that the Egyptians sent Avrohom away with all his 
possessions, why does this verse repeat this fact? 
Answer 
This verse repeats the fact of Avrohom’s exodus from Egypt with all the wealth that he had received 
from Pharaoh, in order to highlight the miraculous Providence that ensured its retention. Pharaoh did 
not forcibly retake the gifts that he had given Avrohom under the pretense that Sarah was his sister. 
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Part three contains the portions of the Hebrew text of Ramban’s Torah commentary that are 
relevant to Ramban’s peshat or midrashic interpretations of chapter 12 and the first verse of 
chapter 13. All other portions of his commentary have been omitted. An ellipse indicates the 
omission of these portions. 
The Hebrew text of Ramban’s commentary follows the division of the Mossad Harav Kook 
edition of Ramban’s Torah commentary. We have further divided the text into numbered 
paragraphs, so that readers can readily cross-reference between part two of this presentation 
and this part. 

Example: “Ramban to 12:1 ¶3 on page 38” in a footnote in part two, means that the 
Hebrew text of Ramban’s commentary is located in part three, in chapter 12, verse 1, 
numbered paragraph 3. 

        

Ramban to 11:28 
àé:çë (íéãùë øåàá åúãìåî õøàá åéáà çøú éðô ìò ïøä úîéå : 
àé:àì ( íúà åàöéå åðá íøáà úùà åúìë éøù úàå åðá ïá ïøä ïá èåì úàå åðá íøáà úà çøú ç÷éå

íù åáùéå ïøç ãò åàáéå ïòðë äöøà úëìì íéãùë øåàî: 
 
1. åúãìåî õøàá åéáà çøú éðô ìò - ùø áúë"é , åðéúåáø éøáã êøãë)éàøáäáø úéù,çì :âé(, ìá÷ çøú 

åéîìö úøéáù ìò ãåøîð éðôì åðá íøáà ìò,ïùáëì åäëéìùäå  ,øîàå áùé ïøäå,çöåð íøáà íà , éðà 
åìù ,çöåð ãåøîð íàå,åìù éðà  ,íøáà ìöéðùëå,åì åøîà ,äúà éî ìùî ?íäì øîà ,éðà íøáà ìùî  ,

óøùðå ïùáëì åäåëéìùä , íéãùë øåà åäæå... 
2. ø åìá÷ù ïéðòäåúîàä àåä äæá åðéúåá ,åúåà øàáî éðàå: 
3. íéãùë õøàá ãìåð àì åðéáà íäøáà...úîàá ìáà,àéä íøà õøà íúãìåî õøà ,øäðä øáòá  , àéäå

íìåòî åéúåáà úìçðî... 
4.  ...íéåâä éðåîã÷ øôñá ïë íâ àöîð äæä ìáå÷îä ïéðòäå, íéëåáðä äøåîá áøä áúëù åîë )â:èë( , éë

 øôñá åøéëæä"éøëàä úãåáòíéøöîä í, "íøáà éë -àúåëá ãìåð øùà  - åéäù ïåîää úòã ìò ÷ìç 
ùîùä íéãáåò ,øäåñä úéáá åúåà êìîä ïúðå,íù íéáø íéîé úåçëåúá íäîò äéäå  , êìîä ãçô êë øçà

åöøà åéìò úéçùéù,íúðåîàî íãàä éðá øéñéå ,ïòðë õøà äö÷ ìà åúåà ùøâå ,åðåä ìë ç÷ìù øçà .  
5. íéðô ìë ìò äðäå,÷îá àåää íå,åðéáà íäøáàì ñð äùòð íéãùë õøàá  ,øúñð ñð åà , åúåà áìá ïúðù

åìéöäì êìîä,åðúéîé àìùå ,åùôðì êìéù øäåñä úéáî åúåà àéöåäå  , ñð åàîíñøåô, ïùáëì åëéìùäù 
ùàä,ìöéðå ,åðéúåáø éøáãë ... 

6. ...äæ åøéëæä àì íää íéåâä ìáà åúòã ìò íé÷ìåç íäù éôì íøôñá ,éáùåç åéäå äùòî àåäù åñðá í
íéôùë,íò åðéáø äùî ïéðòë  åéùòî úìéçúá íéøöîä,äæä ñðä áåúëä ãåò øéëæä àì äæ éðôîå , äéä éë 

åéìò íé÷ìåçä éøáã øéëæäì êéøö -íéøöî éîåèøç éøáã øéëæä øùàë  - íäøáà éøáã åøàáúð àìå 
íäîò,óåñá åðéáø äùî éøáã åøàáúð øùàë . 

7.  áåúëä øîàù åäæå)åè ïìäì:æ (ä éðà 'äúùøì úàæä õøàä úà êì úúì íéãùë øåàî êéúàöåä øùà , éë
 úìî"êéúàöåä "ñð ìò ãîìú , øîà àì éë"íéãùë øåàî êéúç÷ì øùà" , øîà ìáà"êéúàöåä" ,

øéñà øâñîî àéöåäù , åîëíéøöî õøàî êéúàöåä øùà) ë úåîù:á ( øîàå úàæä õøàä úà êì úúì
äúùøì, øåàî åúåà åàéöåä úòî éëíéãùë ,àéää õøàä úà åì ïúéå åðìãâéù äìòúé åéðôì ïåöøä äéä  , 
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8. åéáà çøúå,íäøáàå ,íáìá äéä  -ðù àåää íåéä ïî éìö - íéãùë õøàî ÷çøúäì ïòðë õøà ìà åëìéù 
êìîä ãçôî ,íäì áåø÷ ïøç éë ,íìëì úçà äôùå ãçà íòå ,íäéðùì úéîøà ïåùì éë , ìà úëìì åöøå

øùà íò ä åðåùì òîùé àìåîòå àåää êìî. 
9.  íòè åäæåïøç ãò åàáéå ïòðë äöøà úëìì íéãùë øåàî íúà åàöéå , íäéúåáàå íäéúåçôùî íù øùà

íìåòî, íéáø íéîé íù åáëòúðå íäéðéá åáùéå,åúòãá äìòù äî úåùòì íäøáà äåèöð íùå , úëìì 
ïòðë äöøà,åéáà úà áæòå  ,úîå) æ"à ,çøú(åöøà ïøçá íù  ,àåäå) æ"à ,íøáà(ä  ïá èåìå åúùà íò êì

ïòðë äöøà åéçà, áåúëä øîàù åäæå )ãë òùåäé:â ( åúåà êìåàå øäðä øáòî íäøáà úà íëéáà úà ç÷àå
ïòðë õøà ìëá ,øäðä øáòá éë äæá äåèöð ,ïòðë õøà ìëá åëéìåäå åç÷ì íùîå... 

Ramban to 12:1 
áé:à (ä ìà êéáà úéáîå êúãìåîîå êöøàî êì êì íøáà ìà ãåãé øîàéåêàøà øùà õøà: 
áé:ä ( øùà ùôðä úàå åùëø øùà íùåëø ìë úàå åéçà ïá èåì úàå åúùà éøù úà íøáà ç÷éå

ïøçá åùò ïòðë äöøà åàáéå ïòðë äöøà úëìì åàöéå: 
 
1. êúãìåîîå êöøàî )áé:à( –ùø áúë "é ... 
2. ø÷éòä ìáà, äæ éðôìù øãñá åðáúëù äîî åúåà úòãé øáë )àé:çë( ,åöøà àéä ïøç éë ,ùååúãìåî í ,

íìåòî åéúåáà õøà àéäå ,íúåà áåæòì äåèöð íùå, äáø úéùàøáá åøîà êëå )èì:ç (êì êì , íøàî úçà
øåçð íøàî úçàå íéøäð. 

3.  øéëæäì íòèåêéáà úéáå êúãìåîå êöøà )áé:à( ,äá áùåé àåä øùà åöøà áåæòì íãàä ìò äù÷é éë, 
åéòøå åéáäåà íùå,åúãìåî õøà àåäùë ïëù ìëå , íùù ãìåð ,åéáà úéá ìë íù ùéùë ïëù ìëå , êëìå

á÷ä ìù åúáäàì ìëä áåæòéù åì øîåì êøöåä"ä. 
4. êàøà øùà õøàä ìà )áé:à (-øçà íò ìà äëìîîîå éåâ ìà éåâî êìåäå ããåð äéä  , õøà ìà àáù ãò

ïòðë, åì øîàå úàæä õøàä úà ïúà êòøæì )áé:æ( , íéé÷úð æàêàøà øùà õøàä ìà )áé:à( ,ëòúð æàå á
äá áùéå.  

5.  øîàù äîåïòðë äöøà úëìì åàöéå )áé:ä( ,äá áùéúäì àì ,àì ïééãò éë äåèöð àéää õøàä ìò éë òãé ,
ïòðë õøà êøã åëøã ÷éãö æçàù àìà ,íéãùë øåàî íúàöá äìçúî íâ åéáà úòãáå åúòãá äéä ïë éë, 

 øîà äæ éðôîåéáà úéáî íéäìà éúåà åòúä øùàë éäéå) ë:âé( ,òåú äéä éëãáåà äùë ä. 
6. øîåì ïëúéå,íäøáà éë , úìçð àéä ïòðë õøà éë òãé äðåùàøáî íùä, ïúé äáå íùäå÷ìç  , éë ïéîàäå ìà

êàøà øùà õøàä )áé:à (ïòðë õøà ìò åì æåîøé ,äìåë ìò åà ,ìàä úåöøàä ìëî úçà ìò åà , åéðô íùå
ïòðë õøà ììë ìà ,úîàá åðàøé øùà õøàä íù éë. 

Ramban to 12:2 

áé:á (êîù äìãâàå êëøáàå ìåãâ éåâì êùòàå äëøá äéäå: 
áé:â (øàà êìì÷îå êéëøáî äëøáàå äîãàä úçôùî ìë êá åëøáðå: 
 
1 äëøá äéäå )áé:á (– äëøáä äéäú äúà ,êá åëøáúé øùà, øîàì "íäøáàë íéäìà êîéùé. " 
2 ãåò óéñåäå )áé:â(,åá åëøáúé äîãàä úåçôùî ìë éë  -ãáìá åöøà éùðà àì ,åà ,  
3 êá åëøáðå) áé:â (-åøåáòá íéëøåáî åéäéù . 
4 ïéðòä ìë äøàá àì äùøôä úàæ äðäå ,á÷ä åì øîàéù íòè äî éë"ä, " äáåè êîò äáéèéàå êöøà áåæò

íìåòá åäåîë äúéä àìù,"íéîú ÷éãö åà íéäìà ãáåò íäøáà äéäù íéã÷éù éìáî  , íòè øîàéù åà
õøàä úáéæòì ,áø÷ úøçà õøà ìà åúëéìäá äéäéùíéäìà ú?  

5 øîàì áåúëä âäðîå, éðôì êìäúä) æé úéùàøá:à(,å éìå÷á òîùú) æ äéîøé:âë(, êîò äáéèéàå)  úéùàøá
áì:áé(,äîìùáå ãåãá øùàë  ,äìåë äøåúä ïéðòëå, åëìú éúå÷åçá íà) åë àø÷éå:â( , òîùú òîù íà

ä ìå÷á 'êéäìà,) çë íéøáã:à(,øîà ÷çöéáå , éãáò íäøáà øåáòá) åë ïìäì:ãë(, øåáòá åçéèáäì ìáà 
õøàä úàéöé,íòè åá ïéà ? 
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6 íòèä ìáà ,á÷äá åúðåîà ìò úåáø úåòø åîò íéãùë øåà éùðà åùòù éðôî"ä , úëìì íäî çøá àåäå
ïòðë äöøà,ïøçá áëòúðå  ,åì øîà,åìà íâ áåæòì ,äìçúî áùç øùàë úåùòìå  ,åì åúãåáò äéäúù, 

ä íùì íãàä éðá úàéø÷å 'úøçáðä õøàá , íùååîù ìãâé,íää íéåâä åá åëøáúéå  , åîò åùò øùàë àì
íéãùë øåàá,åúåà íéìì÷îå ïéæáî åéäù  ,ùàä ïùáëá åà øåáá åúåà åîùå.  

7 åéëøáî êøáéù åì øîàå,åìì÷î ãéçé íàå ,øàåé . 
8 äùøôä íòè äæå,äøæ äãåáò éãáåò úåòãá êéøàäì äöøú àì äøåúä ìáà  , ïéáå åðéá äéäù ïéðòä ùøôìå

 íéãùëääðåîàá ,åùãçù äøæ äãåáòá íúøáñå ùåðà øåã ïéðòá äøö÷ øùàë. 

Ramban to 12:6 
áé:à (êàøà øùà õøàä ìà êéáà úéáîå êúãìåîîå êöøàî êì êì íøáà ìà ãåãé øîàéå: 
áé:å (õøàá æà éðòðëäå äøåî ïåìà ãò íëù íå÷î ãò õøàá íøáà øáòéå: 
áé:æ (ä úà ïúà êòøæì øîàéå íøáà ìà ãåãé àøéååéìà äàøðä ãåãéì çáæî íù ïáéå úàæä õøà: 
 
1 íëù íå÷î ãò õøàá íøáà øáòéå - ììë êì øîåà, íäøáà ïéðòá úåàáä úåéùøôä ìëá åúåà ïéáú 

á÷òéå ÷çöé ,ìåãâ ïéðò àåäå ,äøö÷ êøãá åðéúåáø åäåøéëæä , åøîàå)è àîåçðú (" úåáàì òøéàù äî ìë
íéðáì ïîéñ".  

2  øåôñá íéáåúëä åëéøàé ïëìåúåòñîä,úåøàáä úøéôçå ,íéø÷îä øàùå  , íä åìàë íäá áùåçä áåùçéå
íéøúåéî íéøáã,úìòåú íäá ïéà  ,ãéúòä ìò ãîìì íéàá íìåëå , úùìùî àéáðì äø÷îä àåáé øùàë éë

úåáàä,åòøæì àáì øæâðä øáãä åðîî ïðåáúé . 
3 ïéøéò úøéæâ ìë éë òãå,ïåéîã ìòåô ìà äøéæâ çëî àöú øùàë  ,äøæâä äéäúíéðô ìë ìò úîéé÷úî . 
4 úåàåáðá äùòî íéàéáðä åùòé ïëìå,ì äåöù åäéîøé øîàîë äéøù,  øôñä éøáã úà àåø÷ì êúåìëë äéäå

åâå ìáá ò÷ùú äëë úøîàå úøô êåú ìà åúëìùäå ïáà åéìò øåù÷ú äæä ')àð äéîøé:ñâ-ãñ(, ïéðò ïëå 
 úù÷ä ìò åòåøæ åçéðäá òùéìà)îá íéëì,'âé :æè-æé( ,éìà øîàéåäì äòåùú õç øîàéå øåéå äøé òù ' õçå

íøàá äòåùú, íù øîàðå )èé ÷åñô ( æà íéîòô ùù åà ùîç úåëäì øîàéå íéäìàä ùéà åéìò óåö÷éå
íøà úà äëú íéîòô ùìù äúòå äìë ãò íøà úà úéëä. 

5 á÷ä ÷éæçä êëéôìå"õøàá íäøáà úà ä,åòøæá úåùòäì ãéúòä ìëá úåðåéîã åì äùòå  ,äæ ïáäå. 
6 úî éðàåíùä úøæòá íé÷åñôá èøôá íéðéðòä ùøôì ìéç: 
7 íëù íå÷î ãò õøàá íøáà øåáòéå -íëù øéò àéä  ,àåää íå÷îä íù äæ ïë,øåîç ïá íëùå , íù ìò 

àø÷ð åøéò.  
8 ùø áúëå"é,íëù íå÷î ãò äëåúì ñðëð ,íéáöò äãùä ïî åàåáéùë á÷òé éðá ìò ììôúäì . 
9 àåä ïåëðå,óéñåî éðàå ,÷îá íäøáà ÷éæçä éë äìçú àåää íå ,õøàä úà åì ïúðù íãå÷å , éë äæî åì æîøð

äìçú àåää íå÷îä åùáëé åéðá,åá íéëåæ íúåéä íãå÷  ,íùî íúåìâäì íìù õøàä áùåé ïåò úåéä íãå÷å, 
øîà ïëìå, õøàá æà éðòðëäå,á÷ä åì ïúð øùàëå "øîàîá õøàä ä ,íùî òñð æà, ìà úéá ïéá ìäà òèðå 

éòä ïéáå , íå÷îä àåä éëäìçúá òùåäé ùáë øùà. 
10   áåúëä øéëæäù ïëúéåõøàá æà éðòðëäå ,äùøôä ïéðò ìò úåøåäì ,øîåì ,ïòðë õøàá àá íøáà éë, àìå 

åãòé øùà õøàä íùä åäàøä ,íëù íå÷î ãò øáòå ,éðòðëäå -øäîðäå øîä éåâä  - õøàá æà , àøé íøáàå
åðîî,äì çáæî äðá àì ïëìå  ,'íëù íå÷îá åàåááå -î ïåìàá äøå -íùä åéìà äàøð ,õøàä åì ïúðå  ,

åúàøé äøñå,á çèáåä øáë éë êàøà øùà õøà ,äì çáæî äðá æàå 'àéñäøôá åãáòì. 
11 äøåî ïåìàå,íëù íå÷îá åäæ , ïë íâ àø÷ðå äøåî éðåìà, áåúëù åîë )àé íéøáã:ì ( éðåìà ìöà ìâìâä ìåî

äøåî,íëùá ìáò øäå íéæéøâ øä íùå ,ïãøéì áåø÷å  , íù åàáùõøàá íúàéá úìéçúá, ìáà  éðåìà
àøîî,ïåøáç õøàá àåä øùà íå÷î àåä ,ïãøéä ïî ÷åçø . 

12  áåúëä øîàéù íå÷î ìëá éë òãå"àøîî éðåìà" , íù"àøîî "åìù àåää íå÷îäù éøåîà ùéà ìò àåä ,
 øîàðù åîë)âé ãé ïìäì (øðò éçàå ìåëùà éçà éøåîàä àøîî éðåìàá ïëåù àåäå, ìëå "äøåî ïåìà "

å"àäøåî éðåì " åîùù ùéà íù ìò àåää íå÷îä àø÷ð"äøåî" , áùåéä éðòðëä õøàî àåä éðòðë äæ ìáà
 äáøòá 
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13  áåúëä øéëæéùëå"àøîî,"íúñ  ,øéòä íù àåä , øîàðù åîë)æë äì ïìäì ( åéáà ÷çöé ìà á÷òé àáéå
ïåøáç àéä òáøàä úéø÷ àøîî , ïåøáç àéä àøîî éðô ìò)èé âë ïìäì ( åì øùà ùéàä éëéðåìà, àø÷ð 

øéòä íù ìò,øåîç ïá íëù ïëå , íëù øéòä íùë  
14  äáø úéùàøááå)ç áî(,éáøã äéúòã ìò  àøîî äéîùã àåä àøúà äãåäé , äéîçð éáøã äéúòã ìòå

àøîî äéîùã àåä àøáâ . 
15  íòèåäì 'åéìà äàøðä ,åéìà äàøðù ìò äãåú çáæ åì çáæå ãáëðä íùì äãåä éë , äàøð àì äðä ãò éë

ùä åéìàäæçîá àìå äàøîá åéìà òãåúð àìå í , åì øîàð ìáà"êöøàî êì êì " çåøá åà äìéìä íåìçá
ùã÷ä… 

Ramban to 12:8 
áé:â (øàà êìì÷îå êéëøáî äëøáàå äîãàä úçôùî ìë êá åëøáðå: 
áé:ç ( ãåãéì çáæî íù ïáéå íã÷î éòäå íéî ìà úéá äìäà èéå ìà úéáì íã÷î äøää íùî ÷úòéå

ãåãé íùá àø÷éå: 
 
1 ä íùá àø÷éå' )áé:ç (- ñåì÷ðåà ùøéô, ... 
2  ïåëðäå,ìåãâ ìå÷á àøå÷ äéäù  -çáæîä éðôì íù  -ä íù úà  ,'íãà éðáì åúåäìàå åúåà òéãåî , éë

íéãùë øåàá,íãîìî äéä ,òåîù åáà àìå  ,úàæä õøàá àáùë äúòå, äá çèáåäù êéëøáî äëøáàå 
)áé:â( ,úåäìàä íñøôìå ãîìì ãåîì äéä.  

3 à ïëå áåúëä øî)åë:ãë (÷çöéá,øøâ ìçð ìà êìä øùàë ,çèáåäå , ìà éëðà êúà éë àøéú , çáæî äðáù
"ä íùá àø÷éå', "ùãç íå÷îá àá éë,åòîù úà åòîù àì øùà ,åãåáë úà åàø àìå , íéåâá åãåáë ãéâäå 

íää.  
4 ïë á÷òéá øîàð àìå,íéáø íéðá ãéìåäù éðôî ,ä éãáåò íìë  ,'äìåãâ äìä÷ åì äúéäå, úàø÷ð " úãò

ìàøùé,"íäá äðåîàä äîñøôúðå  ,íò ìëì äòãåðå ,éîéî éë íâå ïòðë õøà ìëá äîñøôúð åéúåáà.  
5  äáø úéùàøáá åøîà êëå)èì:ãë(, "á÷ä ìù åîù àéø÷äù ãîìî"äéøá ìë éôá ä". 

Ramban to 12:9 
áé:è (äáâðä òåñðå êåìä íøáà òñéå: 
 
1 äáâðä - äîìù åðéáø áúë,ìù äîåøãì úëìì ìàøùé õøà  ,äãåäé éðá ìù ÷ìçá àåäå, äîåøãá åìèðù 

ìàøùé õøà ìù.  
2 åéðáá àáì ãéúòì ïëå , øîàðù)à íéèôåù:á (äìçúá äìòé äãåäé 

Ramban to 12:10 

áé:é (õøàá áòøä ãáë éë íù øåâì äîéøöî íøáà ãøéå õøàá áòø éäéå: 
 
1. õøàá áòø éäéå -  íù øåâì áòøä éðôî íéøöîì ãøé íäøáà äðäúøåöáä éîéá åùôð úåéçäì , íéøöîäå

åúùà úà úç÷ì íðç åúåà å÷ùò ,á÷äå"íéìåãâ íéòâðá íúî÷ð í÷ð ä , óñëá äð÷îá íùî åàéöåäå
áäæáå ,íçìùì íéùðà äòøô åéìò äåö íâå. 

2. õøàá íù øåâì áòøä éðôî íéøöî åãøé åéðá éë åéìà æîøå ,íäì åòøé íéøöîäå,íéùðä íäî åç÷éå , øùàë 
 øîà)úåîùà :áë (ïåéçú úáä ìëå ,á÷äå"íéìåãâ íéòâðá íúî÷ð íå÷ðé ä, ïàöå áäæå óñëá íàéöåéù ãò 

ãàî ãáë äð÷î ø÷áå ,õøàä ïî íçìùì íäá å÷éæçäå,  
3. íéðáá äéäé àìù áàä òøåàî ìëî øáã ìôð àì.  
4.  äáø úéùàøáá åäåùøô äæä ïéðòäå)î:å (øîà àéòùåà éáø íùá ñçðô éáø ,á÷ä øîà" àö íäøáàì ä

êéðá éðôì êøãä úà ùåáëå ,íäøáàá áåúëù äî ìë àöåî äúàå,åéðáá áåúë  , áåúë íäøáàá áòø éäéå
õøàá , áéúë ìàøùéá)å äî ïìäì (õøàä áø÷á áòøä íéúðù äæ éë... 

5. òãå,äââùá ìåãâ àèç àèç åðéáà íäøáà éë ,ïåò ìåùëîá ú÷ãöä åúùà àéáäù , ïô åãçô éðôî 
åäåâøäé ,íùá çåèáì åì äéäååì øùà ìë úàå åúùà úàå åúåà ìéöéù  ,ìéöäìå øåæòì çë íéäìàá ùé éë.  
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6. õøàä ïî åúàéöé íâ ,äìéçúá äéìò äååèöðù ,áòøä éðôî ,àèç øùà ïåò ,úåîî åðãôé áòøá íéäìàä éë.  
7. äòøô ãéá íéøöî õøàá úåìâä åòøæ ìò øæâð äæä äùòîä ìòå,èôùîä íå÷îá  àèçäå òùøä äîù. 

Ramban to 12:11-13 
áé:àé ( äàøî úôé äùà éë éúòãé àð äðä åúùà éøù ìà øîàéå äîéøöî àåáì áéø÷ä øùàë éäéå

úà: 
áé:áé (éúà åâøäå úàæ åúùà åøîàå íéøöîä êúà åàøé éë äéäå åéçé êúàå: 
áé:âé (êììâá éùôð äúéçå êøåáòá éì áèéé ïòîì úà éúçà àð éøîà: 
áé:åè (à äúà åììäéå äòøô éøù äúà åàøéåäòøô úéá äùàä ç÷úå äòøô ì: 
áé:çé (àåä êúùà éë éì úãâä àì äîì éì úéùò úàæ äî øîàéå íøáàì äòøô àø÷éå: 
 
1. ïëì íãå÷î øúåé äúò äðîî ãçô äîì éúòãé àì?  
2. íéøòåëîå íéøåçù íéøöîä åéäù øîàð íàå -ùø éøáãë "é -ïë øîà íéúùìô êìî êìîéáàì íâ äðä ? 

àåä íâ,÷çöé íâ —àá øã äéäùä úåöîá àéää õøíù?  
3. úåéøòä ïî íéøåãâå äøæ äãåáòá íéôåèù àåää øåãá íéðòðëä åéä éìåà,íéúùìôäå íéøöî éùðàî øúåé .  
4. ïåëð åððéàå.  
5. ïëúéå,ãçô íäì äéä àì éë ,íéëìîä áùåî øéòá íàåáá ÷ø  , äôéä äùàä êìîì àéáäì íëøã äéä éë

åéìò åîéùéù äìéìòá äìòá úà âåøäìå ãàî. 
6. åëðäåéðéòá ï,ïøçî íúàö úòî åîì íëøã äæ éë , øîåà äéä íå÷î ìëá "àéä éúåçà, " øîà ïë éë)ë:âé (

éáà úéáî íéäìà éúåà åòúä øùàë éäéå ,øáãá ïéðò íäì ùãçúé øùà úåîå÷îá äæ øéëæé áåúëä ìáà, 
äìéçúî äì äåö øùàë äúò äúåà æøæ äðäå.  

7. åøéòáå åöøàá ãçô àì ÷çöéå ,õøà ìà åàåáá ÷øåéáà êøã æçà íéúùìô . 
8.  øîàåêììâá éùôð äúéçå êøåáòá éì áèé ïòîì )áé:âé( , øåáò ãò úàæä õøàá íéøâ åðúåéä éîé ìë

áòøä ,õøàá øåâì àá áòøä éðôî íäøáà éë , íùä äðúðå äéìò äåèöð øùà õøàì áåùé áòøä øåáòëå
åòøæìå åì , úàî äìöäå çåéø íäì àáéå áòøá íùôð åéçéù áùåç äéäåáåùì íéäìàä , íäì ïëúéù åà

äðîî íùàéúäá ïòðë õøàì çåøáì. 
9. ùø áúëå" ééúòãé àð äðä )áé:àé...( 

10. äìàä íéøáãä ìëì êøåö ïéà ìáà , úìî ïéàù"àð "ãáìá àéää úòá ùãçúéù øáã ìò äøåî , ìò ìáà
ïë åøîàé ãîåòå äååä øáã ìë , äëë äúò àåäù øîåì ïéðòä ìò æîåø àåä éëë éúòãé àð äðä úôé äùà é

úà äàøî ,äúò ãòå æàî, ïëå ä éðøöò àð äðä 'úãìî) æè:á( ,äæä íåéä ãòå éøåòðî, ïëå  éúù éì àð äðä
úåðá) èé:ç( ,éë äúò åãìåð àì ,äëë íìåëå. 

11. ïë øîàì äéìò äìá÷ àì äøù éë íéáåúëä èùôî äàøéå ,ãàî íéàèçå íéòø åéä íéøöîä ìáà , øùàëå
äúåà åàø,  ìà äúåà åììäéåäòøô) áé:åè(,åúéá ìà äç÷åì  , íà åà àéä åúùà íà ììë íäá åìàù àìå

àéä åúåçà ,åúùà éë äãéâä àìå ä÷úù àéäå , 
12. äøåáòá åì åáéèä êëìå àéä åúåçà éë åîöòî øôñ íäøáàå,  áåúëä øîàù åäæå äîì éì úéùò úàæ äî

àéä êúùà éë éì úãâä àì) áé:éç( , äúåà åç÷éù åúåàøá éë åúåà íéùàä åúùà éë äòøôì ãéâäì åì äéä
àéä ,àéä åúåçà éë äòøô úéáìå íéøùì ïë éøçà åøîà ìò åúåà íéùàäå øæçå,  

13. ììë äùàä úà íéùàä àìå ,äìòá úà àéä ùéçëúù éåàø ïéà éë, ÷åúùúù äì éåàøäå. 

Ramban to 12:15 

áé:ãé (ãàî àåä äôé éë äùàä úà íéøöîä åàøéå äîéøöî íøáà àåáë éäéå: 
áé:èå (äòøô úéá äùàä ç÷úå äòøô ìà äúà åììäéå äòøô éøù äúà åàøéå: 
 
1.  íòèåäòøô éøù äúåà åàøéå,íéøöîä äúåà åàø øùàë éë ,åøîà , "íéìåãâä íéøùì úàæ äéåàø," äðäå 

íäéìà äåàéáä, 
2. äá òåâðî íùôðì åàøé íä íâå,ãàî äá õåôçé êìîä éë åòãé ìåãâä éôåéä éðôî éë . 
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3. äúåà åììäéåéðéá íä,øîåì ,êìîì àéä äéåàø  ,ùø ïåùì"é,ñåì÷ðåà úòã äæå ,øîàù , úåì äúé åçáùå 
äòøô,åà , 

4. åîöò êìîä ìà äåììäù,äç÷ìå çìùå . 

Ramban to 12:17 

áé:æé (íøáà úùà éøù øáã ìò åúéá úàå íéìãâ íéòâð äòøô úà ãåãé òâðéå: 
 

 íòèåíøáà úùà éøù øáã ìòàì íâ äøùì äùòù ñîçä øåáòá éë íäøá ,íäéðù úåëæáå, íéòâðä åéìò åàá 
íää íéìåãâä. 

Ramban to 12:18 

áé:çé (àåä êúùà éë éì úãâä àì äîì éì úéùò úàæ äî øîàéå íøáàì äòøô àø÷éå: 
 

1. íøáàì äòøô àø÷éå –ïëúé ,åúéá ìòå åéìò íåàúô íéòâðä àåáá éë ,åúéá ìà äøù äç÷åì øùà úòá , 
øîàì åúòãá øäøä,à äùò úàæ äî åðì íéäì?äúåà ìàùå ,åúùà àéä éë äãéâäå  ,íäøáàì àø÷ ïëìå, 

åúåà íéùàäå ,åà, 
2.  åðéúåáø åøîà øùàë)áäáø úéùàøàî :á (ïúàøá ä÷ìù,åì äù÷ ìâùîäù  ,àéä åúùà àîù éë ùùçå ,

÷ôñá åì øîàå,éì úéùò úàæ äî  ,úîàä åéôî àéöåäì ,åúåçà äúéä íà éë, éúåçà íðîà øîåà äéä 
àéä,øîàå ,êìå ç÷ êúùà äðä äúòå  ,øáãé äî úåàøì,åúçëåú ìò áéùé äîå  ,åðîî ÷úù íäøáàå, àìå 

øáã åúåà áéùä,åãçô áåøî  ,åúùà àéä éë äòøô ïéáä æà,áùç øùàë  ,íçìùì íéùðà äòøô åéìò äåöå. 

Ramban to 12:19 

áé:èé (êìå ç÷ êúùà äðä äúòå äùàì éì äúà ç÷àå àåä éúçà úøîà äîì: 
 

 íòèååäùàì éì äúåà ç÷à,úëìåîä åúùà úàæ äéäúù åðåöø äéäù  ,åì ùâìô äéäú àì , øåáòá äæ øéëæäå
åì äãåéù,åúåçà àéä íà  ,éúùøéô øùàë. 

Ramban to 13:1 

âé:à (äáâðä åîò èåìå åì øùà ìëå åúùàå àåä íéøöîî íøáà ìòéå: 
 

 íòèååì øùà ìëå åúùàå àåäúîä ìëî øáã åðîî åìæâ àìù òéãåäì  äøù øåáòá åì åðúðù úåìåãâä úåð
êìîì äéäúù , åøîà àìå"åðúéîø,àéä úåòèá äðúîå ,"ñð äùòî äæå  

Ramban to 13:17 
âé:æé (äððúà êì éë äáçøìå äëøàì õøàá êìäúä íå÷: 
 
1. äáçøìå äëøàì õøàá êìäúä íå÷ - åðåöøë úåùø äæù ïëúé...  
2. úîá ÷éæçäì äáçøå äëøà ìë äá êìéù äåöî àéä íàååúð, éúùøéô øùàë )áé ìéòì:å( , äååèöð àì

ãéî äæ úåùòì,  
3. ïë äùò äðäå ,éë çøæîá äéä äúò,íéúùìô õøà ìà êìä ïë øçàå ,áøòîá àåäù  , äåöîä íéé÷ äðäå

åééçá.  
4.  íòèåêì ,êòøæìå ,åéùëòî äðúîá ÷éæçúù,êòøæì äìéçðäì  , åðéúåáø åøîàù åîë)áàøúá àáèé÷ (:, 

"åáàî íäì àéä äùåøéíäéú". 
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Ramban to 14:18 
áé:ä ( øùà ùôðä úàå åùëø øùà íùåëø ìë úàå åéçà ïá èåì úàå åúùà éøù úà íøáà ç÷éå

ïøçá åùò ïòðë äöøà åàáéå ïòðë äöøà úëìì åàöéå: 
áé:å (õøàá æà éðòðëäå äøåî ïåìà ãò íëù íå÷î ãò õøàá íøáà øáòéå: 
ãé:çé (åäå ïééå íçì àéöåä íìù êìî ÷ãö éëìîåïåéìò ìàì ïäë à: 
ãé:èé (õøàå íéîù äð÷ ïåéìò ìàì íøáà êåøá øîàéå åäëøáéå: 
 
1. íìù êìî ÷ãö éëìîå )ãé:çé (- íéìùåøé àéä , øîàðù ïéðòë)â åò íéìäú (àø÷é äëìîå åëåñ íìùá éäéå, 

 òùåäé éîéá íâ"÷ãö éðãà) "à é òùåäé( , 
2. òöîàá úåîå÷îä øçáî àåää íå÷îä éë íéåâä åòãé æàî éëáåùéä  ,åà,  
3. äìòî ìù ùã÷îä úéá ãâðë ïååëî àåäù äìá÷á åúìòî åòãéù,á÷ä ìù åúðéëù íùù " àø÷ðù ä

"÷ãö".... 
4.  ...ùøå" äìòîì áúë é)áé:å (õøàá æà éðòðëäå ,íù ìù åòøæî ìàøùé õøà úà ùáåëå êìåä äéä - åð÷æ 

íäøáà ìù -äìôð íù ìù å÷ìçáù , õøàä úà åéðáì çð ÷ìçùë )åë÷ àøôñ( , øîàðù êìî ÷ãö éëìîå
íìù. 

5. ïåëð äæ ïéàå , éëïåãéöî éðòðëä ìåáâ) é:èé (ìàøùé õøà ìë ìåìëé ,àùîî çøæîá íù éðá ìåáâå, ÷åçø 
ìàøùé õøàî, 

6.  úåöøàä åéðáì çð ÷ìç íà ìáà,ìàøùé õøà íùì ïúðå ,åéô ìò åéñëð ÷ìçîë äæ äéä  , éðá äá åáùéå
äåà òøæì íùä äúåà ìéçðé øùà ãò ïòðëåá , øáë éúøëæä øùàë)é:åè(... 

7. ...õøàå íéîù äðå÷ - ùø áúë"é, "äðå÷" åîë "äùåò,"åúééùò éãé ìò ,åì úåéäì ïàð÷ , íéðô éðù äìàå 
íä.  

8. øáãä ïë éìåàå, ïåùì àáéù "ïéð÷"äééùòä ïéðòá ... 
9. êôääå, ïøçá åùò øùà) áé:ä(–åð÷... 

Ramban to 15:1 
åè:à (é øáã äéä äìàä íéøáãä øçà êì ïâî éëðà íøáà àøéú ìà øîàì äæçîá íøáà ìà ãåã

ãàî äáøä êøëù. 
 

ä øáã äéä 'äæçîá íøáà ìà -ä øáã åì úåéäì íäøáà äúò äëæ  'íåéá äæçîá ,äìéçúî éë, åúàåáð äúéä 
äìéìä úåàøîá... 

Ramban to 15:18 
First promise of the land 

áé:æ (úà ïúà êòøæì øîàéå íøáà ìà ãåãé àøéååéìà äàøðä ãåãéì çáæî íù ïáéå úàæä õøàä : 
 
Second promise of the land 

âé:ãé ( íù äúà øùà íå÷îä ïî äàøå êéðéò àð àù åîòî èåì ãøôä éøçà íøáà ìà øîà ãåãéå
äîéå äîã÷å äáâðå äðôö: 

âé:åè (íìåò ãò êòøæìå äððúà êì äàø äúà øùà õøàä ìë úà éë: 
âé:æè (ôòë êòøæ úà éúîùåäðîé êòøæ íâ õøàä øôò úà úåðîì ùéà ìëåé íà øùà õøàä ø: 
âé:æé (äððúà êì éë äáçøìå äëøàì õøàá êìäúä íå÷: 

 
Third promise of the land 

åè:çé ( ãò íéøöî øäðî úàæä õøàä úà éúúð êòøæì øîàì úéøá íøáà úà ãåãé úøë àåää íåéá
úøô øäð ìãâä øäðä: 
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åè:èé (éæð÷ä úàå éðé÷ä úàéðîã÷ä úàå : 
åè:ë (íéàôøä úàå éæøôä úàå éúçä úàå: 
åè:àë (éñåáéä úàå éùâøâä úàå éðòðëä úàå éøîàä úàå: 

 
Fourth promise of the land 

æé:æ ( êòøæìå íéäìàì êì úåéäì íìåò úéøáì íúøãì êéøçà êòøæ ïéáå êðéáå éðéá éúéøá úà éúî÷äå
êéøçà: 

æé:ç ( úà êéøçà êòøæìå êì éúúðåíéäìàì íäì éúééäå íìåò úæçàì ïòðë õøà ìë úà êéøâî õøà: 
 
Ramban 

1. ä úøë àåää íåéá 'øîàì úéøá íøáà úà )åè:çé( - á÷ä äðä" õøàä úðúîá íäøáà úà çéèáä ä
íéáø íéîòô ,ïéðò êøåöì íìåëå. 

2. äìçúî õøàá åàåáá, åì øîà  úàæä õøàä úà ïúà êòøæì)áé:æ( ,åúðúî øàá àìå ,îùîá ïéà éë ÷ø ò
íëù íå÷î ãò õøàá êìäù äîá,äøåî ïåìéà ãò . 

3. ïë éøçàå,õøàá åéúåéëæ åáøùë ,åì óéñåä , äîéå äîã÷å äáâðå äðåôö äàøå êéðéò àð àù) âé:ãé( , åì ïúé éë
ïììëá ïää úåöøàä ìë, ...ãåò úàæä úéðùä äëøáá åì óéñåäå , íìåò ãò êòøæìå )âé:åè( , åòøæ äáøéùå

õøàä øôòë. 
4.  íòôáåúéùéìùä) åè:çé-àë(õøàä éîåçú åì øàá  ,úåîåà äøùò íéîòä ìë åì øéëæäå , åì úåøëì óéñåäå

ïäéìò úéøá,àèçä íåøâé àìù .  
5.  åì øîà äìéîä ìò åäåö øùàëåíìåò úæçàì) æé:ç( ,øîàì,äðîî åìâé íàù ,äåìçðéå åáåùé ãåò , óéñåäå 

íéäìàì íäì éúééäå )íù( ,íúåà âéäðé åãåáëá àåäù,å áëåë úìùîîá åéäé àì,ìæîå , éøùî øù åà 
äìòî , äøåúá ãåò øàáúé øùàë)çé àø÷éå:äë.( 

6.  äðåùàøä íòôá áåúëä øîàå, ïúà êòøæì )áé:æ( ,ãéúò ïåùìá ,úéðùá ïëå) âé:åè( , äðúð àì äðä ãò éë
äìåë åéìà , åì øîà êëéôìåäððúà )íù( ,úéùéìùá ìáà,úéøáä úòùá , øîà éúúð êòøæì )åè:çé( ,

øîàì,åì úåøëéù  åì ïúð øáëù äðúîä ìò úéøá, øîàùë äìéîä úòá ïëå íìåò úæçàì )æé:ç(, åì øîà 
êì éúúðå )íù(,ãéúòá ... 

Ramban to 19:29 
áé:ã ( åúàöá äðù íéòáùå íéðù ùîç ïá íøáàå èåì åúà êìéå ãåãé åéìà øáã øùàë íøáà êìéå

ïøçî: 
èé:èë ( øëëä éøò úà íéäìà úçùá éäéå äëôää êåúî èåì úà çìùéå íäøáà úà íéäìà øëæéå

èåì ïäá áùé øùà íéøòä úà êôäá: 
 

èåì úà çìùéå íäøáà úà íéäìà øåëæéå - äæä áåúëä ïéðò , èåùì åîò úëìì ÷éãöä íò ãñçúð èåì éë
êìé øùàá õøàá , øîàðù àåäå)áé:ã (èåì åúà êìéå ,êìä åìù úååöì éë... 

Ramban to 20:2 
áé:åè (åäòøô úéá äùàä ç÷úå äòøô ìà äúà åììäéå äòøô éøù äúà åàøé: 
ë:á (äøù úà ç÷éå øøâ êìî êìîéáà çìùéå àåä éúçà åúùà äøù ìà íäøáà øîàéå: 
 

àéä éúåçà åúùà äøù ìà íäøáà øîàéå) ë:á( - íéøöîá åîë äæ äéä àì ,äîéøöî íàåáá íù éë , åàøéå
àéä äôé éë äùàä úà íéøöîä, åà åììäéåäú )áé:åè (êìîä ìàå íéøùä ìà ,íä äîæ éùðà éë , êìîä ìáà

øùéå íú äæä,íéáåè åéùðà íâ  ,íúåà ãùç íäøáà ÷ø, ìëì øîåà äéäå àéä éúåçà. 
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Ramban to 20:12 
ë:áé (äùàì éì éäúå éîà úá àì êà àåä éáà úá éúçà äðîà íâå: 
ë:âé (ãñç äæ äì øîàå éáà úéáî íéäìà éúà åòúä øùàë éäéå íå÷îä ìë ìà éãîò éùòú øùà ê

àåä éçà éì éøîà äîù àåáð øùà: 
 
1. éáà úá éúåçà äðîà íâå -äæä úåìöðúäì íòè éúòãé àì ... 
2.  éìåàå...íäøáà äðò ,íëúà éúòãé àì éðà  ,éúáùç êà, éìåà äæä íå÷îá íéäìà úàøé ïéà) ë:àé( , éë

íéäìà úàøé íäá ïéà íìåòä úåîå÷î áåø ,éúàö úòî ïëìå àîíéîòá éúëìå éöø—ëäòåú ùéà—å àì
àåáð íå÷î äæéà ìà éúòãé ,íå÷î ìëá ïë øîàì äîò éúéðúä ,úîà øáãä éë , úìöä åá éì éúáùçå

ùôð,çä àìå éíëöøàá éàåáá øáãá éúåì ,àèç øùà ïåò íëá éúéàø àì éë ... 
3. äæä éàðúä äéäù ïëúéå,íéøöîá íàåáá äîò åøáã  , øîàù éô ìò óàéúåà åòúä øùàë úéáî íéäìà 

éáà) ë:âé(,  
4. äùòî úòùá íéøöîá íù äúåà æøæå øæçù åà, éúùøéô øùàë )àé áé ìéòì(... 

Ramban to 40:10 

î:é (íéáðò äéúìëùà åìéùáä äöð äúìò úçøôë àåäå íâéøù äùìù ïôâáå: 
 

... ùåøéôäöð äúìò úçøåôë àéäå ,ïôâä åîåìçá äàøù,úçøåôù ãéî éë ,ùà åìéùáäå äöð äúìò  äéúåìë
íéáðò...ëä úàæëå "íéáø úåîå÷îá ó ,åãé áéùîë éäéå) çì:èë( ,áëåíøáà à) áé:ãé.( 

Ramban to Shmos 12:40 
 úéùàøá 

áé:ã (èåì åúà êìéå ãåãé åéìà øáã øùàë íøáà êìéå  åúàöá äðù íéòáùå íéðù ùîç ïá íøáàå
ïøçî: 

åè:âé( äì àì õøàá êòøæ äéäé øâ éë òãú òãé íøáàì øîàéåäðù úåàî òáøà íúà åðòå íåãáòå í: 
åè:ãé (ìåãâ ùëøá åàöé ïë éøçàå éëðà ïã åãáòé øùà éåâä úà íâå: 
 

úåîù 
áé:î (äðù úåàî òáøàå äðù íéùìù íéøöîá åáùé øùà ìàøùé éðá áùåîå: 

 
Ramban 

1. äðù úåàî òáøàå äðù íéùìù íéøöîá åáùé øùà ìàøùé éðá áùåîå - åéä åéùëò ãò ÷çöé ãìåðùî 
äðù úåàî òáøà ,íäøáàì òøæ äéäù äòùîù,åá íéé÷úð , íäì àì õøàá êòøæ äéäé øâ éë)  úéùàøá

åè:âé( ,÷çöé ãìåðù ãò íéøúáä ïéá úøæâ äøæâðùî äéä äðù íéùìùå , ãìåðùî úåàî òáøà äðîúùëå
÷çöé, íéðù øùòå íéúàî ïúàéöé ãò íéøöîì ïúàéáî àöîú,ùø ïåùì äæ "é, åðéúåáø úòã àåäå 

)ïàë àúìéëîá ( 
2. åëøö ìë åùåøéôá ï÷åúî åðéàù àìà , áåúë éøäù)áé úéùàøá:ã ( äðù íéòáùå íéðù ùîç ïá íøáàå

ïøçî åúàöá ,íéáø íéîé êë øçà äéä íéøúáä ïéá ãîòîå?  
3. åðùù åîë ïéðòä õøúì êøèöð ìáà  íìåò øãñá)à ÷øô(: ïéá åîò øáãðù äòùá äéä åðéáà íäøáà 

äðù íéòáù ïá íéøúáä , øîàðù)àî ÷åñôá ( úåàáö ìë åàöé äðù úåàî òáøàå äðù íéùìù õ÷î éäéå
ä 'íéøöî õøàî;íéðù ùîç íù äùòå ïøçì øæç  , øîàðù)áé úéùàøá:ã ( íéòáùå íéðù ùîç ïá íøáàå

ïøçî åúàöá äðù,øîåì áåúëä ïéðò äéäéå ,ïøçî åúàöá éë  -åúãìåî õøà , úéáá ãåò äàøå øæç àìù 
åéáà -ïá äéä äðù ùîçå íéòáù . 

4. èùôä êøãá éúòãå,ä éë  'íäøáàì øîà , éë òãú òåãéúàæä õøàä êì éúú íøè õøàá êòøæ äéäé øâ 
 íäì àìíéáø íéîéäðù úåàî òáøà  ,íéùìùä òéãåäì ùùç àìå , ãåò åì øîà éëäðä åáåùé éòéáø øåãå 
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ד"בס

)åè íù:æè( ,éòéáøä øåãä ãò úåàî òáøà óåñá ãéî åáåùé àìù åòéãåäìéøåîàä ïåò íìù äéäéù  , æåîøé
åììä äðù íéùìùì ,íìùð àìù éøåîàä ïåò éðôî àì äðù íéòáøà øáãîá íãîò éë. 

5.  áåúëä øåòéù äéäéåíéøöîá åáùé øùà ìàøùé éðá áùåîå ãò äðù úåàî òáøàå äðù íéùìù åáùéù 
íù, ïë íäì úåàìîì íäì àì õøàá,äúò éë áåúëä åðòéãåä ,íúàöá , úåìâä äîìùð íäéìò úøæâðä, 

úåøéçì úåãáòî íàéöåäå ,íäì àì õøàá íéøâ ãåò åéäéå íéøöîî íàéöåéù àì, øéëæä øáëù øåáòáå 
åá òéãåäå äæä ïéðòä ,êéøàäì åá êøöåä àì , åôñåðù äðù íéùìùä òéãåäì ÷ø äæä áåúëä àá àì éë

íäéìò,äøáàì íéøîàðä äðù úåàî òáøà íéøöîá åîéìùäù äøö÷ êøã øîà êëìå  íéòåãéå íäéáà í
íäì ,äðù íéùìù ãåòå , øîàå øæçåäðù úåàî òáøàå äðù íéùìù õ÷î éäéå íéøöî õøàî åàöé íúåìâì 

íìåò úåøéçì: 

Ramban to Devarim 34:12 
áé úéùàøá:ä ( úàå åùëø øùà íùåëø ìë úàå åéçà ïá èåì úàå åúùà éøù úà íøáà ç÷éå

ïøçá åùò øùà ùôðä ïòðë äöøà úëìì åàöéåïòðë äöøà åàáéå : 
ãì íéøáã:áé (ìàøùé ìë éðéòì äùî äùò øùà ìåãâä àøåîä ìëìå ä÷æçä ãéä ìëìå 

 
 íòèåäùî äùò øùà,íòä ìë éðéòì äæ äàøäå ïéëäù  , ïåùìëïøçá åùò øùà ùôðä úàå) áé úéùàøá:ä( ,

åúåà úåùòì øäîéå) çé íù:æ( ,úáùä íåé úà úåùòì) ä ìéòì:åè( 
 


