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Jewish Interactive Studies’ Mekoros Research Center

Since 1998, Jewish Interactive Studies (JIS), www.jewishstudies.org, has offered seventeen text-
based and audio online courses to over 3,600 Jewish adults worldwide. In 2004, Rabbi Moshe
Zauderer, Director of JIS, founded the Mekoros Research Center for the purpose of producing
source material to assist educators in preparing lectures, short speeches and in responding to
inquiries about Judaism.

Jewish Interactive Studies is endorsed by Harav Shmuel Kamenetsky (Rosh Yeshivah, Yeshivah
of Philadelphia), and Rabbi Dr. Tzvi Weinreb (Executive Vice President, Orthodox Union).

For further information, visit www.jiseducators.org, or write to office@jiseducators.org.

Ramban Torah Commentary

Over the past 50 years, several Hebrew and English publications of Ramban’s Torah
commentary have popularized the study of Ramban’s Torah commentary by providing
improved layout, commentaries, and cross-references! to Ramban’s measured words.

This English presentation is designed to integrate Ramban’s peshat? and midrash-based
interpretations? into the Torah text.* It covers chapter 12 and the first verse of chapter 13 of Sefer
Bereishis. Future presentations will cover other chapters.

1 The Tov Yerushalayim (1997) and Machon Yerushalayim (2006) editions include invaluable cross-references
to all the locations in Ramban’s Torah commentary where he explains a particular verse.

2 Peshat means, "spreading out [of the text]." This method offers a continuous interpretation of the Torah
text. A peshat explanation of the briefly worded verses must be:

e Linguistically correct
e Grammatically correct
e Sensible within the context of the entire verse

e Compatible with the mesorah (this last requirement is subject to discussion; for source material on the
subject, please contact JISEducators)

3 That is, Ramban often cites midrashic statements as a basis for constructing his own interpretations.
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Ideally, one should study the Ramban’s commentary and then read this presentation.s
However, the English rendition of the text can be studied without reference to the Hebrew text.

The presentation is divided into three parts:

e Part one: An English rendition of Ramban’s interpretation of the Torah text, which
includes his insertions that flesh-out the meaning of the Torah text.

e Part two: The part one rendition of Ramban’s interpretation of the Torah text, with the
addition of explanatory footnotes and cross-references to the Hebrew text of Ramban’s
commentary (Part three).

e Part three: The Hebrew text of Ramban’s commentary, divided into numbered
paragraphs for convenient cross-reference to part two.

Copyright Notice

This Mekoros Research Center presentation is © 2007, Moshe Zauderer. Duplicate copies may
be made of those pages bearing the following permission statement in the page footer—
“Copying permitted as is.” Presentations not bearing the permission statement may not be
copied unless expressed written permission is received from Jewish Interactive Studies. For
more information, including modifying the presentations for organizational use, contact JIS at
office@jiseducators.org.

Online view and download

Copies of Mekoros Research presentations can be viewed online and downloaded from
www.jiseducators.org. Go to the “File Library” link, and then choose the PDF icon for the
desired presentation. Both US letter and A4 paper sizes are available for download.

Feedback

JIS appreciates your comments and suggestions on any portion of this presentation, by emailing
to office@jiseducators.org, writing to Jewish Interactive Studies, POB 354, Merion Station, PA
19066, or faxing to (505) 212-1160 (USA).

For further information about JISEducators’ Mekoros Research Center, visit
www.jiseducators.org, or write to office@jiseducators.org

4 Ramban’s kabbalistic interpretations, and the commentaries of other Sages—such as Rashi and lben
Ezra—that Ramban does not incorporate into his commentary of the text, are omitted.
5 The Hebrew text of Ramban’s commentary is provided at the end of this presentation (Part three).
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Part one contains an English rendition of Ramban’s commentary to the Torah text. Three
font types are used to distinguish between the words of the Torah text that Ramban
comments and those words that he offers no commentary.

e Regular font is used when Ramban does not comment to the text.

e Italics font is used when Ramban inserts explanations between the words of the Torah
text. These explanations flesh-out the peshat and midrash interpretations that Ramban
adds to the Torah text.

o Ttalics bold font is used when Ramban defines words of the Torah text.

Multiple interpretations: A numbered list is used when Ramban offers more than one
interpretation of a Torah text.®
Introductions: Ramban occasionally offers introductory comments to Torah chapters and
individual Torah verses. They have been inserted prior to their appropriate chapters and
Verses.
Cross-referencing to part two: A footnote is attached to each verse and introduction to the
verses. It references the page number in part two of this presentation that contains
explanatory footnotes.
Chapter divisions: Besides showing the chapter divisions that are used in standard
printings of the Torah,” this presentation shows the mesorah chapter divisions. Chapter titles
reflect the contents of these authentic chapter divisions.
Example: The first nine verses of chapter 12 in printed editions of the Torah
correspond to chapter 42 of the mesorah division of Sefer Bereishis. They are entitled,
“Avrohom’s travels to and in the land of Canaan.”

6 Note: Unless noted otherwise, there is no relationship between the numbered interpretations
between one verse and another. That is, the peshat interpretation of verse A is not a continuation of or
otherwise connected to the peshat interpretation of verse B.

7 Medieval Gentile clergymen originated these chapter divisions.
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Avrohom travels to and in the land of Canaan

e Mesorah, chapter 42
e Printed editions, chapter 12:1-9

Chapter Introductions®

1. Avrohom’s age at the time of this Divine revelation

Peshat interpretation: This chapter records Hashem's initial revelation
to Avrohom—at age 75—to leave Charan for the first—and only—
time.

Midrash interpretation: The Bris Bein Habesarim (Bereishis 15:7-21)
preceded the events of this chapter by five years. Hashem had
instructed Avrohom—at age 70—to leave Charan for the land of
Canaan for the purpose of establishing a covenant of inheritance of
the land of Canaan. Following the Bris Bein Habesarim, Avrohom
returned to Charan for five years. At age 75, Avrohom was
instructed by Hashem to leave Charan again—forever.

2. The location of Hashem’s revelation to Avrohom: As recorded in
the previous chapter (Bereishis 11:31), Terach, Avrohom, and their
families had left Ur Kasdim with the intent of traveling to the land of
Canaan. However, upon arriving in their ancestral home, Charan,
they interrupted their journey. Our chapter begins with Hashem
appearing to Avrohom in Charan.

3. Background to Hashem’s promises of reward to Avrohom: Torah
texts characteristically do not elaborate on the beliefs of idolaters.
Therefore, the Torah omits the story of Avrohom's religious
encounters with the idolatrous people of Ur Kasdim, since the
narrative would have had to include mention of their idolatrous
beliefs. It is this unrecorded story—where Avrohom demonstrated
his supreme belief in Hashem—that justified the great blessings that
Hashem bestowed upon Avrohom in this chapter.

In a sub-prophetic, nocturnal vision, Hashem said to Avrom: Demonstrate 58 T 08N
your love for Me, by embarking upon a difficult journey. Leave Charan, your '['7 '['7 ,072R
land of current residence and where you are socially established, your ‘]m‘7mm T¥INRD
birthplace, and your father’s extended family, to the land that | will 5x ax mam
reveal to you to be your residence. SRR WK PIRA

In contrast to your past failure in Ur Kasdim, you will succeed greatly in that
land, in serving Me and educating people about Me.

There, | will make you into a great nation. Srmoub TEPRY
I will bless you and make your name great. m73R) 797280
e fal

8 For the explanation of these chapter introductions, see part two, on page 12.
9 For the explanation of this verse, see part two, on page 14.
10 For the explanation of this verse, see part two, on page 16.
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You will be a paradigm of Divine blessing, who the inhabitants of that land
will invoke in their blessings for success.

In further assuring your success, | will bless those who bless you, and he
who curses you, | will curse.

1. Not only will you be a paradigm of Divine blessing among the Canaanites,
but also your name will be invoked as a blessing by all the families of
the earth. (Peshat one)

2. All the families of the earth will be blessed in your merit. (Peshat two)

Avrom went as Hashem had told him.
In an act of kindness, Lot voluntarily accompanied him.

Avrom was 75 years old when he left Charan for the land of Canaan
1. for the first—and only—time. (Peshat)
2. for the second—and final—time. (Midrash)

Avrom took his wife Sarai, his nephew Lot, and all their belongings, as
well as the people they had

1. acquired as slaves (Peshat one)
2. developed (Peshat two)
in Charan.

1. They left, with the intent of continuing their previously interrupted journey
from Ur Kasdim, to go to the land of Canaan. After wandering through
many lands, they arrived in Canaan. (Peshat one)

2. Being aware of Hashem’s intent to grant him all or a portion of the
providential land of Canaan, they left, with the intent to go directly to the
land of Canaan. They arrived in Canaan. (Peshat two)

The doctrine of Historical Creation / 20335 yvo man mwpni

Events occurring to the three Avos, as well as actions that they undertook,
solidified the future occurrence of events in Jewish and world history.

1. Inan act of Historical Creation of taking possession of Shechem alone,
Avrom traveled through the land, to the place of the city of Shechem,
to the site of the Terebinth tree of Moreh, the Canaanite. While Avrohom
was taking token possession of Shechem, the Canaanites were in possession
of the remainder of the land. (Midrash-based)

2. Pending Hashem’s revelation of the destination of his journey, Avrom
unceremoniously entered and traveled through the land, to the place of
the city of Shechem, to the site of the Terebinth tree of Moreh, the
Canaanite. Avrom refrained from serving Hashem publicly, because the
fearful Canaanites were living in the land. (Peshat)

11 For the explanation of this verse, see part two, on page 17.
12 For the explanation of this verse, see part two, on page 18.
13 For the explanation of this verse, see part two, on page 19.
14 For the explanation of this introduction, see part two, on page 20.
15 For the explanation of this verse, see part two, on page 22.
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Part two presents the part one Ramban rendition of the Torah text and explanatory
footnotes. These footnotes contain questions and issues that Ramban raises or are implied
from his commentary to the Torah text. | have summarized and added comments to
Ramban’s terse interpretations to the Torah text (The initials “MZ” appear before my
comments).

To allow easy access to the locations in Ramban’s Hebrew commentary? from which this
English rendition of Ramban’s commentary is taken, we have included the Hebrew text of
Ramban’s commentary (Part three of this presentation) and cross-referenced to it from this
part. The Hebrew text is divided into short, numbered paragraphs that further simplify
pinpointing the location within Ramban’s commentary where he discusses the text of a
verse.

The following method for cross-referencing to part three is used:

Example: “Ramban to 12:1 {3 on page 38” in a footnote in part two, means that the
Hebrew text of Ramban’s commentary is located in part three, in chapter 12, verse 1,
numbered paragraph 3, that can be found on page 38 of this presentation.

3 Ramban very often comments on several verses in one place in his commentary, as well as
comments on a single verse in two or more places in his commentary (e.g., Ramban comments to
Bereishis 12:5 in two later places in his commentary—Ramban to Bereishis 14:18 and Devarim 34:12).
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Avrohom travels to and in the land of Canaan

e Mesorah, chapter 42
e Printed editions, chapter 12:1-9

Chapter Introductions

1. Avrohom’s age at the time of this Divine revelation®

Peshat interpretation: This chapter records Hashem's initial revelation
to Avrohom—at age 75—to leave Charan for the first—and only—
time.®

Midrash interpretation: The Bris Bein Habesarim (Bereishis 15:7-21)
preceded the events of this chapter by five years. Hashem had
instructed Avrohom—at age 70—to leave Charan for the land of
Canaan for the purpose of establishing a covenant of inheritance of
the land of Canaan. Following the Bris Bein Habesarim, Avrohom
returned to Charan for five years. At age 75, Avrohom was
instructed by Hashem to leave Charan again—forever.¥’

4. The location of Hashem’s revelation to Avrohom: As recorded in
the previous chapter (Bereishis 11:31), Terach, Avrohom, and their
families had left Ur Kasdim with the intent of traveling to the land of
Canaan. However, upon arriving in their ancestral home, Charan,
they interrupted their journey. Our chapter begins with Hashem
appearing to Avrohom in Charan.3

5.  Background to Hashem’s promises of reward to Avrohom:* Torah
texts characteristically do not elaborate on the beliefs of idolaters.*
Therefore, the Torah omits the story of Avrohom's religious
encounters with the idolatrous people of Ur Kasdim, since the
narrative would have had to include mention of their idolatrous
beliefs.4 It is this unrecorded story—where Avrohom demonstrated
his supreme belief in Hashem—that justified the great blessings that
Hashem bestowed upon Avrohom in this chapter.*

35 Ramban to Shmos 12:40 on page 45
Ramban’s question
How can we reconcile the seeming conflict in the Torah’s record of the duration of Hashem’s exile
decree upon Avrohom’s descendents—Bereishis (15:13) mentions a 400-year exile decree, yet Shmos
(12:40) mentions a 430-year exile duration?
Ramban’s resolutions
Ramban offers a peshat and a midrash-based resolution to the question.
(Note: In his commentary to Shmos 12:41, Ramban offers a third resolution, but for the purpose of
explaining the relevant verses in our chapter, his first two resolutions will suffice).
1. Peshat approach (Ramban to Shmos 12:40 1/4-5)
The exile decree recorded in Bereishis (15:13,16) contained two components: [1] 400 years, and, [2]
the lapse of the fourth Amorite generation. The second component added 30 years to the 400-year
decree, for a total of 430 years, as recorded in Shmos 12:40.
Following this peshat approach, our Torah chapter is written chronologically. Hashem appeared
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to Avrohom at age 75 (Bereishis 12:4) for the first time and instructed him to leave Charan
forever.

2. Midrash approach (Ramban to Shmos 12:40 1]1-3)
The exile decree recorded in Bereishis (15:13,16) contained only a single component: 400 years of
exile. However, the start of the exile period began only thirty years after the Bris Bein Habesarim,
upon the birth of Yitzchok. Shmos (12:40) records the entire 430-year period from Bris Bein
Habesarim until the Exodus.
Following the midrash approach, our Torah chapter is written out of its chronological order.
Bereishis 15:7-21 records that at age 70, Avrohom was instructed by Hashem to travel for the first
time from Charan to the land of Canaan, for the purpose of establishing the Bris Bein Habesarim.
Following the Bris Bein Habesarim, Avrohom returned to Charan, and remained there for five
years. Then, when Avrohom was 75 (our chapter), Hashem appeared to him again, and instructed
him to leave Charan a second time—forever.

36 Ramban to Shmos 12:40 12 on page 45

According to this peshat approach, the Bris Bein Habesarim occurred between five and eight years after
Avrohom's arrival in the land of Canaan.
37 See Ramban’s interpretations to the text of verse 4, on page 18, according to these peshat and midrash
approaches.
38 Ramban to 11:28 19 on page 37; 12:1 111 on page 38
Ramban offers several proofs that Charan—not Ur Kasdim—was Avrohom’s ancestral home.
39 Ramban to 12:2 1/4-5 on page 38
Ramban’s question
A characteristic of Torah texts is to mention Divine promises of reward only following mention of a
person’s or group of people’s righteous behavior.
To cite two examples:

e The Torah first mentions that Noach was a righteous person (Bereishis 6:9), and only then

mentions Hashem’s promise to save him from the Great Flood (ibid. 6:13+).
e The Torah first mentions the Jewish people’s obligation to observe mitzvos (Vayikra 26:3),
and then lists consequential rewards (ibid. 26:4-13).

Why, then, does the Torah uncharacteristically omit mention of Avrohom’s willingness to die for his
belief in Hashem—as recorded in midrashic and even ancient non-Jewish sources. Clearly, it is that
incident—and not the merit of heeding Hashem’s command to journey from Charan to an unknown
land—that justifies Hashem’s great blessings of Avrohom in this chapter.
MZ: Although there is no explicit statement in the Torah text about Avrohom’s encounters with the
people of Ur Kasdim, Ramban cites a midrashic reference to it (Ramban to 11:28 7 on page 37), and, in
his peshat commentary to Hashem’s upcoming promise of success in the land of Canaan, Ramban sees
an allusion to it—see footnote 50
40 Ramban to 12:2 /8 on page 38
As an example of this principle of Torah texts, Bereishis 4:26 mentions only that mankind began to
serve idols during Enosh’s lifetime, but omits describing their idolatrous beliefs.
4 Ramban to 11:28 /6 on page 37
Question
Based on Ramban’s principle of the Torah text’s omission of idolatrous beliefs, why does the Torah
elaborate on Moshe Rabbeinu’s religious encounters with the idolatrous wizards of Egypt (Shmos
7:11,22; 8:3)?
Ramban’s answer
Moshe Rabbeinu’s encounters with the Egyptians ended with the wizards’ admission of the Divine
origin of the miracles, and their honoring Moshe Rabbeinu. This positive outcome of debunking
idolatry is worthy of being included in the Torah.
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12:1

In a sub-prophetic, nocturnal vision,** Hashem said to Avrom: Demonstrate 5R T RN
your love for Me, by embarking upon a difficult journey.* Leave Charan,* your

In contrast, Avrohom’s encounters with the people of Ur Kasdim ended in his failure to convince
them to acknowledge Hashem’s existence, and an attempt to kill him. Even following Avrohom’s
miraculous salvation, the people of Ur Kasdim continued to deny its Divine origin (instead, they
attributed Avrohom’s deliverance to sorcery) as well as his religious beliefs.

Ramban provides further details of Avrohom’s encounters with the people of Ur Kasdim in Ramban
to Bereishis 11:28 1/1,4-6 on page 37

42 MZ: To better understand Ramban’s reason for the Torah’s omission of the Ur Kasdim story, we
will consider its association with avoiding chillul Hashem, a disgrace of Hashem’s honor among
people.

The Torah (Devarim 21:22-23) prohibits leaving the corpse of a blasphemer or idolater to hang
overnight. Ramban (to Devarim 21:22) explains one reason for this prohibition is to avoid chillul
Hashem, a disgrace to Hashem’s honor.

The Torah’s requirement to briefly hang the sinner’s corpse teaches the value of restraining people
from sin by exposing them to public punishments for certain grave sins. The ghastly sight of a
hanging corpse will inspire fear among people at the violation of these two heinous sins.

However, overexposure to sin has a detrimental effect upon people. To view a sinner’s hanging body
overnight—or for a longer duration—would invite passersby to shamefully discuss details of the
sinner’s crime of blasphemy or idolatry (e.g., What idol did he worship? What are its religious beliefs?
How did he blaspheme? Who heard what he said?). Such unnecessary and crass talk would have a
detrimental effect of belittling the terrible affront to Hashem’s honor that occurs when committing
these two crimes. Popular talk of sin diminishes people’s sensitivity to the sanctity of Hashem’s
Presence among us. To prevent this harmful consequence, the body must be buried shortly after it is
hanged.

In expanding this lesson to the Torah principle of omitting discussion of idolatrous beliefs, the Torah
shields its readers from overexposure to idolatry that would result in people’s degradation of
Hashem’s honor. While the Torah is replete with prohibitions against practicing idolatry, it avoids
reporting idolatrous beliefs.

The story of Moshe Rabbeinu’s encounters with the idolatrous wizards of Egypt is an exception to
this principle. The Torah records initial chillul Hashem (i.e., the wizards seemingly duplicated
Hashem’s miracles of the staff turning into a snake, blood, and frogs) because of the greater kiddush
Hashem that resulted (the wizards acknowledged Hashem and the Divine origin of the plagues).
Lesson: While coverage of the Ur Kasdim story in the Torah text would have contributed to our
knowledge and appreciation of Avrohom’s righteous merit to receive Hashem’s blessings, the Torah
text yields to an overriding consideration of shielding its readers from the adverse consequences of
overexposure to heretical beliefs.

43 Ramban to 12:6 115 on page 39, and to 15:1 on page 43

This was a sub-prophetic Divine vision, either as a night dream or wmpi M1/ Divine inspiration.

See footnote 78 for further discussion of the different levels of Divine communications that Avrohom
experienced in his lifetime.

For a brief description of the difference between prophetic and sub-prophetic levels of Divine
communications, see Derech Hashem (Section 3, Chapter 3, Parts 1-5) by Rav Moshe Chaim Luzatto.

44 Ramban to 12:1 13 on page 38

Question

Why does Hashem’s command contain seeming redundancies? Could Hashem not have sufficed with
a simple statement to leave Charan, without detailing the facts that Charan was also his ancestral
home, and that it entailed leaving his family and—as Ramban explains—his social milieu of close
friends and acquaintances?
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land of current residence and where you are socially established,* your ']'7 '1'7 ,072R
birthplace, and your father’s extended family,* to the land that I will ¥R
reveal to you to be your residence.* nam '[ﬂ'r'7173m
PRI 58 Tar

FINR WK

In contrast to your past failure in Ur Kasdim, you will succeed greatly in that
land,* in serving Me and educating people about Me.%

Ramban’s answer

The details of Hashem’s commandment highlight the great sacrifice that Hashem was requiring of
Avrohom in leaving Charan. Hashem called upon Avrohom to demonstrate an overriding love for
Him, by forsaking the strong bonds to his existing familial, social, and residential surroundings. Each
of these attractions alone, and immeasurably greater when compounded, would test Avrohom’s
devotion to Hashem.

MZ: Midrash Bereishis Rabbah (39:9) compares the difficulties of this emigration mitzvah and the
Akeidah mitzvah (Bereishis, chapter 22). From Hashem’s seemingly redundant description to take
Yitzchok to the Akeidah—*“your son, your only one, whom you love, Isaac...” (Bereishis 22:2), the midrash
identifies the great difficulty of doing the Akeidah mitzvah (Rashi, ad loc.). However, the midrash omits
a source for knowing that Avrohom’s initial journey from Charan entailed similar difficulty.
Ramban’s explanation of the seeming redundancy in Hashem’s mitzvah to leave Charan provides a
solution to the comparison between these two events. Both mitzvos shared the feature of Hashem’s
listing of beloved features that Avrohom was called upon to forsake out of an overriding love for
Hashem.

4 See the second introduction to this chapter—The location of Hashem’s revelation to Avrohom—for
Ramban’s view that Charan—not Ur Kasdim—was Avrohom’s ancestral home.

46 Ramban to 12:1 13 on page 38

In footnote 44, Ramban explained that Hashem listed common features that draw a person to remain
in his established place of residence. In keeping with this explanation, Ramban expands the
implication of the term *“q¥2X/your land” in this verse, to refer to the social attraction of one’s land of
residence. Besides leaving his family—who are distinguished later in the verse—Avrohom was
leaving the land where he benefited from close friends and acquaintances.

47 Ramban to 12:1 13 on page 38

Ramban interprets 7°a& 13 to encompass Terach’s extended family (e.g., uncles, cousins)—not
merely Terach’s immediate family.

48 Ramban to 12:1 /4,6 on page 38

As Ramban explains in the following two verses (12:2-3), Hashem’s revealed purpose for Avrohom’s
journey was to provide him a conducive environment for serving Hashem and educating people
about Hashem.

However, Hashem also had a concealed purpose for sending Avrohom to the land of Canaan: to grant
him the land as an inheritance for his descendents (Ramban to 11:28 /7 -on page 37- states this
additional purpose.). This concealed purpose would be revealed to Avrohom only following his
arrival in Shechem, as recorded in verse 7.

Therefore, the words “&X /1 will reveal to you” refer to a revelation of the place of residence,
where you can pursue your avodas Hashem of serving Me and educating people about Me. It does not
imply receipt of an inheritance for his descendents.

See verse 5, on page 19, for Ramban’s two peshat interpretations whether Avrohom knew of Hashem’s
intent for him to travel to the land of Canaan or not.

49 MZ: As explained in the previous footnote (48), Hashem did not reveal to Avrohom the location
where these blessings would be fulfilled.

JIS Mekoros Research Center 15 www.jiseducators.org
Ramban Torah Commentary office@jiseducators.org

Part II: English Rendition with comments Copying permitted as is © 2007 Moshe Zauderer



12:2

702

There,* | will make you®2 into a great nation. Sv b Uy 2:3
I will bless you and make your name great.5 MR 7137280
afal

Note: The presentation of the English rendition to the Torah text to verses 1 through 3 reflects the
concealed destination of Avrohom’s journey; however, the explanatory footnotes to these three verses
will reflect the fact that Hashem intended for Avrohom to travel to the land of Canaan.

5 Ramban to 12:2 /6 on page 38

MZ: Ramban identifies two components of Avrohom’s religious activities: [1] Avrohom’s personal
service of Hashem, and [2] his education of people to serve Hashem.

In Ur Kasdim, Avrohom had suffered setbacks in both of these areas. Harassment by the people of Ur
Kasdim had not only prevented him from teaching them about Hashem, but also obstructed his
personal service of Hashem. In contrast to these failures in Ur Kasdim, Hashem promised Avrohom
success in serving Him and in publicizing belief in Hashem among the Canaanite nations.

An allusion to Avrohom’s encounters with the people of Ur Kasdim

MZ: In the third introduction to this chapter (Background to Hashem’s promises of reward to Avrohom),
Ramban stated his reason for the omission of the story of Avrohom’s miraculous delivery from the
people of Ur Kasdim.

In this verse, Ramban sees an allusion to Avrohom’s encounters with the people of Ur Kasdim.
Hashem’s promise of future success in publicizing Hashem’s existence is contrasted to his past failure
in Ur Kasdim. Hashem was telling Avrohom: “There, your teachings about Hashem met with harsh
opposition; however, in the land that | will reveal to you, you will be renowned for educating its
inhabitants about Hashem.”

51 MZ: This verse focuses on the favorable response of the Canaanites to Avrohom’s presence among
them. According to the first peshat interpretation of the next verse (12:3, on page 17), the favorable
response to Avrohom’s presence will extend to all of mankind.

Providing Avrohom with an environment for success

MZ: Ramban (to 12:2 6 on page 38) calls the land of Canaan, “nM237 pAR/Hashem’s chosen land.”

In what way is the land chosen?

Ramban to Bereishis 19:5 explains that the miraculous destruction of the Sodom region resulted from
a special providence that is revealed only in the land of Canaan. One of its features is Hashem’s
intolerance of sin among its inhabitants.

This special Providence would play a central role in Hashem’s assurance of Avrohom’s success in
educating people about Hashem. In an environment of revealed reward and punishment, Avrochom’s
teachings about Hashem and His providential relationship to man were supported by unnatural
events that occurred in the land.

See footnote 55 for a deeper association between Avrohom’s presence in the land of Canaan and
providential reward and punishment—i.e., the Canaanites’ response to Avrohom’s religious
teachings would providentially determine their own level of wellbeing.

52 MZ: Ramban does not comment on this opening statement of the verse. However, based on
Ramban’s second peshat interpretation in verse 5 (on page 19, footnote 61), this statement can be
interpreted, “I will develop you into a great nation.” This interpretation fits the reality that during
Avrohom’s lifetime, Hashem laid the foundations for developing his descendent nation, the Jewish
People. As we will study in the introduction to verse 6 (The doctrine of Historical Creation, on page 20,
footnote 64), Avrohom’s actions established the later development of the Jewish People.

5 Ramban to 12:2 /6 on page 38

Hashem’s promise that Avrohom would be renowned among the Canaanites and mankind is a
contrast to his past failure among the people of Ur Kasdim. Whereas in Ur Kasdim, Avrohom was
infamous, in the land of Canaan, his name would be associated with Divine blessings and success.
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12:3

You will be a paradigm of Divine blessing, who the inhabitants of that land 1373 M

will invoke in their blessings for success.>

In further assuring your success, | will bless those who bless you, and he TI730 737ARY
who curses you, | will curse.s WK 795pm)

1. Not only will you be a paradigm of Divine blessing among the Canaanites, 55 7313730

but also your name will be invoked as a blessing by all the families of TR NNown
the earth. (Peshat one)®®

2. All the families of the earth will be blessed in your merit.5” (Peshat two)

It is possible that news of Avrohom’s later success in the land of Canaan reached Ur Kasdim and
effected a positive change in their assessment of Avrohom’s religious beliefs. If this occurred, then,
Hashem'’s blessings ultimately succeeded in winning over even Avrohom'’s erstwhile detractors.

% Ramban to 12:2 1 on page 38

That is, when people will bless each other for success, they will use Avrohom as their standard of a
blessed life. They will say, “May Hashem bless you as He has blessed Avrohom.”

Ramban’s first peshat interpretation of verse 3, on page 17, expands people’s blessings of each other to
include all of mankind.

MZ: Ramban emphasizes that people’s blessings for success will include mention of Hashem (“May
Hashem bless you as He has blessed Avrohom.”), rather than only Avrohom’s name (“May you be as
blessed as Avrohom.”). Hashem’s promise of success to Avrohom is not to be viewed as a personal
reward for serving Hashem (i.e., Because you are righteous, you will become so blessed that people
will desire to invoke your name in their own blessings of people.). Rather, Hashem will bless
Avrohom with success as a means for fulfilling Avrohom’s goal to publicize belief in Hashem. To
achieve this goal, it is vital that people attribute Avrohom’s outstanding success to Hashem, rather
than to Avrohom’s efforts and natural causes. People must recognize the Divine origin of Avrohom’s
success.

5% Ramban to 12:8 ]2 on page 40

MZ: Ramban explains that this promise further assured Avrohom’s success at publicizing belief in
Hashem among the Canaanites. Avrohom’s entry into the land of Canaan inaugurated a providential
causality between the Canaanites’ response to Avrohom’s religious teachings and their own
wellbeing. Those who would respond favorably to Avrohom’s teachings by blessing him, would
themselves be providentially blessed by Hashem. In contrast, those who would respond negatively,
by cursing him, will themselves suffer providential curses. This providential cause-and-effect would
induce the Canaanites to take notice of Avrohom’s religious teachings, for their benefit or detriment.
In applying this providential cause-and-effect principle to Jewish history, Hashem has assured that
human welfare will be measured by its response to the Jewish people’s teachings about Hashem.
Those who respond favorably to our mission will themselves benefit from Hashem's blessings, and
vice-versa. (See the introduction to verse 6—The Doctrine of Historical Creation, on page 20—for a
justification of this universal application.)

5% Ramban to 12:2 ]2 on page 38

Peshat one: In this verse, the final blessing of verse two (71372 M) is extended beyond the borders of
the land of Canaan and its inhabitants. Avrohom’s success in the land of Canaan will serve as a base
from which his influence will reach all of mankind. Just as the Canaanites will respond favorably to
his blessed presence among them—by invoking his name in their own blessings (verse two)—so too
will all of mankind respond equally to his blessed presence on earth (verse three).

In this peshat interpretation, the focus of the blessing is mankind’s recognition of Avrohom’s blessed
status and their desire to obtain similar blessings from Hashem (see footnote 54 for my explanation of
the inclusion of Hashem’s name in people’s blessings).
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702

Avrom went as Hashem had told him. TWNRD 07AR '1")’1 1720
In an act of kindness, Lot voluntarilyss accompanied him. TP POR 137

% N8 TN
Avrom was 75 years old when he left Charan for the land of Canaan®® wnar 13 073K
1. for the first—and only—time. (Peshat) mw oYy 0w

2. for the second—and final—time. (Midrash) M2 INRY3

57 Ramban to 12:2 1]3 on page 38

Peshat two: MZ — In this peshat interpretation, the focus of the blessing is not on people’s desire to be
blessed like Avrohom. Instead, the focus can be explained in either of two ways:

1. Inthe merit of Avrohom’s outstanding righteousness, Hashem will shower blessings upon
mankind, regardless of their recognition of Avrohom’s blessed status. This is a principle of
Providence, whereby the merit of even a few righteous people evokes Divine blessings upon large
numbers of people, and even upon the whole of mankind. As an example, the Talmud (Meseches
Berochos 17b) records that in the righteous merit of Rav Chanina ben Dosa, Hashem showered
blessings upon his entire generation.

2. Avrohom’s dissemination of knowledge of Hashem will succeed in converting people to
Monotheism from among all the families of mankind. This will have the effect of their being
blessed in their own righteous merit, and Avrohom will be credited for having promoted Divine
blessings in the world.

%8 Ramban to 19:29 on page 44

Question

Why does the Torah distinguish Lot from among other people who accompanied Avrohom? (Verse 5,

peshat two, mentions an anonymous group of people who also accompanied Avrohom)

Ramban’s Answer

The Torah distinguishes Lot for the purpose of praising him for charitably volunteering to accompany

Avrohom wherever Avrohom would travel.

Explanation: MZ - In verse 1, Hashem had commanded Avrohom—not Lot—to leave Charan. While

Sarah and Avrohom’s servants and those who were heavily influenced by them (see the two peshat

interpretations in verse 5) would necessarily accompany Avrohom, no people, including members of

Avrohom’s family, would have been expected to join Avrohom’s party. Lot volunteered to escort

Avrohom not only on this initial journey to an unknown destination, but also wherever Avrohom

would travel. As an example of his commitment to Avrohom, Lot accompanied Avrohom to Egypt—

rather than choosing to return home to Charan.

Although Lot later separated from Avrohom under unfavorable conditions (13:7-13), Hashem—and

Avrohom—did not forget the merit of Lot’s initial act of chessed. It would later save him from

captivity and death, as Ramban explains in 19:29.

% Ramban to Shmos 12:40, 1/1-4 on page 45

The follow two interpretations are based on the differences between the peshat approach (first

interpretation) and midrash approach (second interpretation), as explained in the introduction to this

chapter—see Avrom’s age at the time of this Divine revelation, on page 12.

JIS Mekoros Research Center 18 www.jiseducators.org
Ramban Torah Commentary office@jiseducators.org

Part II: English Rendition with comments Copying permitted as is © 2007 Moshe Zauderer



12:5

Avrom took his wife Sarai, his nephew Lot, and all their belongings, as nRooaRnpn - m
well as the people they had IRNNYR MW
1. acquired as slaves® (Peshat one) DR PR 13 Ch)
2. developeds: (Peshat two) W oY1 93
in Charan. woIT NRY W3
13 Wy WK
1. They left, with the intent of continuing their previously interrupted journey n355 wen
from Ur Kasdim, to go to the land of Canaan. After wandering through WIN PID IR
many lands, they arrived in Canaan.® (Peshat one) 310 RN

2. Being aware of Hashem’s intent to grant him all or a portion of the
providential land of Canaan, they left, with the intent to go directly to the
land of Canaan. They arrived in Canaan.® (Peshat two)

6 Ramban to 14:18 /7-9 on page 43

Peshat one: In Tanach, the words 7p (literally, “to purchase”) and ey (literally, “to do”) are
sometimes used interchangeably, as is in this verse. Avrohom took with him the slaves that he had
acquired in Charan.

6. Ramban to Devarim 34:12 on page 46

Peshat two: The word @y can also mean “to prepare” or “to develop.” The Torah refers a formative
influence, so that the Torah attributes these people’s character development to Avrohom and Sarah.
While its highest form is in the realm of religious belief and practice (Rabbi C. Chavel—in a footnote to
his English edition of Ramban to Devarim 34:12—understands Ramban to refer to Avrohom and Sarah’s
influence in their conversion to Monotheism, as interpreted by midrashic literature cited by Rashi to this verse in
Bereishis), Ramban’s wording does not indicate a specific area of influence; this implies a
comprehensive influence upon these people’s entire characters.

62 Ramban to 12:1 1/4-6 on page 38

Question

Since Hashem had concealed from Avrohom the destination of his journey (12:1), what motivated
Avrohom to choose to travel to the land of Canaan?

Answers

Ramban offers two peshat interpretations, which differ whether, at the outset of his journey, Avrohom
had good reason to believe that Hashem intended for him to travel to the land of Canaan (Peshat two)
or not—rather, Avrohom had another consideration in choosing to travel to Canaan (Peshat one).
Peshat one is presented below, and peshat two, in the next footnote.

Peshat one answer (Ramban to 12:1 9/4-5 on page 38)

Avrohom’s choice to travel to the land of Canaan was in consideration of his earlier journey from Ur
Kasdim to the land of Canaan, that had been interrupted in Charan.

Ramban (to 11:28 118 on page 37) explains that Terach and Avrohom had fled Ur Kasdim in order to
escape the threat of death by King Nimrod. The land of Canaan offered them a refuge outside of
Nimrod’s sphere of influence. However, upon arriving in their ancestral home, Charan, they
interrupted their journey indefinitely (See the second introduction this chapter—The location of
Hashem’s revelation to Avrohom, on page 12)

Now, with Hashem commanding him to leave Charan to an unknown destination, Avrohom chose to
complete his original journey from Ur Kasdim to the land of Canaan.

However, on the basis of Avrohom’s later statement to Avimelech (20:13), Ramban comments further
that Avrohom traveled a circuitous route from Charan to the land of Canaan, wandering through
other lands, until he eventually arrived there.

Explanation: MZ - Although Avrohom would have been expected to travel directly to the land of
Canaan, in order to save himself from King Nimrod, Ramban (to 11:28 19 on page 37) explains that
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The doctrine of Historical Creation / 22435 y00 man mvyo

Events occurring to the three Avos, as well as actions that they undertook,
solidified the future occurrence of events in Jewish and world history.%

Terach and Avrohom had interrupted their journey at Charan for an extended time. This suggests
that by the time Hashem commanded Avrohom to leave Charan, their fear of Nimrod had subsided.
Therefore, Avrohom felt no urgency to travel directly to the land of Canaan.

6 Peshat two answer (Ramban to 12:1 16 on page 38)

Avrohom’s choice to travel to the land of Canaan was in consideration of its renowned sanctity and
the special Providence that existed in the land. (MZ: As a source for the land’s renowned spiritual qualities,
Ramban [to 14:18, 113 on page 43] comments that mankind possessed a tradition of Jerusalem’s holiness.)
Avrohom trusted that Hashem intended for him to travel to the land of Canaan for the purpose of
granting him all or a portion of the land. (Note: As explained in footnote 48, Hashem did not initially reveal
to Avrohom His intent to grant him the land of Canaan as an inheritance. Therefore, the meaning of Avrohom’s
trust that Hashem would grant him all of a portion of the land, was in the form of a residence, not as an
inheritance for his descendents.)

Explanation: MZ — Hashem had just promised Avrohom providential blessings in an unidentified

land (12:2-3). It is fitting that Avrohom should choose the providentially infused land of Canaan as

the most suitable location for its fulfillment.

Ramban to 19:5 discusses some key consequences of the land’s sanctity and special Providence.

64 Ramban to 12:6 71-5 on page 39

Source for the doctrine of Historical Creation / 20325 pao man mwyn

Ramban cites Midrash Tanchuma (Lech Lecha 9) that reveals an underlying principle of Providence

contained in Torah narratives of the lives of the three Avos. This doctrine is known as 120 Max mwyn

D’J:B, hereafter called “Historical Creation”. Ramban explains that Hashem decreed the occurrence of

events in the lives of the Avos fixed the later occurrence of large-scale events in Jewish history.

Prophetic context of Historical Creation

Ramban explains that this doctrine is to be understood within a context of prophetic instructions that

occurred during the era of prophecy. During that period, Hashem would occasionally instruct

prophets to perform token acts—either themselves or have other people perform them—that would
establish the later occurrence of large-scale events. Two examples are:

e Yirmiyahu instructed Serayah to perform the token act of sinking a scroll in the Euphrates
River that would establish the future destruction of the Babylonian Empire (Yirmiyahu 51:60-
63)

e Elisha instructed King Yoash to perform the token act of shooting an arrow in the direction of
Aram that would establish his future military victory over the Aramean army (Melachim Il,
13:15-17).

Special features of Historical Creation

In examining Ramban’s treatment of Historical Creation events, several features distinguish at least

some of these events from actions performed by later prophets. The following partial listing of

Historical Creation events that Ramban mentions will help us identify some of its special qualities.

1. Avrohom’s initial encampment in the land Canaan at Shechem predetermined Ya’akov’s
conquest of Shechem prior to the Jewish people’s inheritance of the land (This token act is
described in verse 6, on page 22).

2. Avrohom'’s traversal of the land of Canaan predetermined the Jewish people’s permanent
inheritance of the land (Ramban to 13:17).

3.  Avrohom’s [Ramban - sinful] descent to Egypt—where he was mistreated, miraculously
protected and enriched, and finally sent away by the Egyptians—predetermined the exile of
Ya’akov’s family to Egypt, their enslavement, miraculous redemption and enrichment, and return
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to land of Israel (Ramban to 12:10, 1[6-7. These token acts are described at length beginning in the
introduction to verse 10, Historical Creation: The Egyptian Exile, on page 27).

4.  Avrohom’s battle and victory over the four kings predetermined the establishment of four world
empires that would dominate the Jewish people and mankind, and their eventual fall from power
before the Jewish People, who would continue to exist and lead mankind (Ramban to 14:1).

5. Sarah’s [Ramban- sinful] mistreatment of Hagar predetermined a punishing oppression of the
Jewish people by Hagar’s Arab descendents (Ramban to 16:6).

6. Yitzchok’s digging three wells and events surrounding them predetermined the building of three
Batei Mikdash and their histories (Ramban to 26:20).

7. Ya’akov’s injury in his battle with Esav’s patron angel predetermined religious oppressions
against the Jewish people by Esav’s descendent nation, Edom (Ramban to 32:26).

The Avos as historical creators

Historical Creation can be compared to creating a filmstrip and then projecting it onto a screen. In
creating a filmstrip, a producer photographs miniature images of people and their activities for later
replay on a full-size screen.

In Historical Creation, Hashem produced miniature images of events that occurred to the Avos in
order to replay them as full-scale events in Jewish history. As an example, the miniature images of
Yitzchok digging three wells captured what would later be shown as the Jewish people constructing
three life-size Batei Mikdash.

In analyzing events of Historical Creation further, the Avos acted in both active and passive roles.

In their passive role, the Avos’ responded to prophetic or sub-prophetic (@11 MA) instructions to
perform token actions—e.g., event number 2 above. In this manner, the Avos acted like later prophets
who responded to Hashem’s prophetic instructions to perform token acts.

In their active role, the Avos’ initiated actions without Divine guidance. These actions included the
Avos’ sins—e.g., Ramban’s interpretation of events number 3 and 5 above. In this capacity, the Avos’
performed in a manner not found by later prophets.

In using the filmstrip analogy, the Avos’ were not only guided by the Producer to perform token acts,
but also performed actions that the Producer later chose to include in the filmstrip.

Note: Besides those events that the Torah or midrashic literature reveal were performed actively or
passively by the Avos, it is difficult to determine when the Avos’ were fulfilling active and passive
roles in creating Historical Creation events.

The Avos’ awareness of Historical Creation

Overall, the Avos were aware of the significance of their actions in establishing future events in Jewish
history—e.g., event number 2 above. However, it is unclear to me whether the Avos knew that all of
their actions would be included in Historical Creation.

Historical Creation is recorded in Torah texts

Historical Creation seems to include only those events in the Avos’ lives that are recorded in the Torah
text. Events in the Avos’ lives that are omitted from the Torah text, but are known from outside
sources—including midrashic literature—do not seem to be part of Historical Creation.

It is unclear to me whether every recorded action in the Avos’ lives is included in Historical Creation.
As examples of uncertainty, were the contents of Avrohom’s and Yitzchok’s speeches with
Avimelech, or Ya’akov’s speech with Lavan, included in Historical Creation?

Initiating Historical Creation

Ramban’s choice of introducing the doctrine of Historical Creation with the Torah’s mention of
Avrohom’s arrival in Shechem (verse 6, on page 22) seems to indicate that Ramban views this as the
first act of Historical Creation.

However, Midrash Tanchuma (ibid.) begins Historical Creation events with Hashem’s earlier promises
to Avrohom at the beginning of this chapter.
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12:6

1. Inan act of Historical Creation of taking possession of Shechem alone,® 073K 73
Avrom traveled through the land, to the place of the city of Shechem,s¢ oWn Y PR32
to the site of the Terebinth tree of Moreh, the Canaanite®”. While Avrohom nox Ty oow

was taking token possession of Shechem, the Canaanites were in possession IR *333M 10
of the remainder of the land.® (Midrash-based)®®

Two possible resolutions are

1. Ramban chose to list the first action of Historical Creation that Avrohom performed.
Hashem’s earlier promises were done by Hashem.

2. Rabbi Hadar Margolin suggests that there is no compelling need to introduce the doctrine of
Historical Creation until the Torah mentions seemingly unnecessary details of a story, as
described in the Torah’s account of Avrohom’s arrival in Shechem.

Fulfillment period

The end of Historical Creation events and beginning of their fulfillment occurred during the lifetime
of Ya’akov, with Ya’akov’s conquest of Shechem, and later descent to Egypt.

Lesson of Historical Creation

A key feature of Hashem’s plan for Avrohom and the Jewish people is to bring mankind to recognize
and serve Hashem. By establishing events in Jewish history upon the performance of token events in
the lives of the Avos, Hashem has revealed that the ultimate success of our mission is assured. Even
the Avos’ actions that established setbacks in Jewish history will contribute to its ultimate fulfillment.
6 Ramban to 12:6 /7-9 on page 39

Ramban’s first interpretation of this verse is based upon the doctrine of Historical Creation.

Ramban bases his interpretation upon a midrash (cited by Rashi) that Hashem showed Avrohom a
vision of Ya’akov and his sons’ future battles with the Canaanites at Shechem. Hashem intended for
Avrohom to pray for their victory over the Canaanites.

However, Ramban extends this Historical Creation event beyond the midrashic application. Avrohom
not only prayed for Ya’akov’s victory, but also engaged in a token acquisition of Shechem from the
Canaanites, for the sake of establishing Ya’akov’s future full-scale acquisition of Shechem.

See footnote 68 for the continuation of this Historical Creation event.

6 Ramban to 12:6 7 on page 39

Ramban clarifies that the city of Shechem had existed prior to Avrohom’s arrival there (Ramban
disputes Iben Ezra’s view that the verse refers to an unpopulated location that would be inhabited by
the time of Ya’akov’s arrival there, as recorded in Bereishis, chapter 33).

6 Ramban to 12:6 111-12 on page 39

Ramban explains that Avrohom continued traveling in Shechem, until he arrived at the Terebinth tree
that was owned by a Canaanite man named Moreh.

Later (Devarim 11:30), the Torah again identifies this landmark in Shechem, as the location of the
Blessings and Curses on Mount Grizim and Eival — im sn%& Sy& 535311 51 (The Torah
commentaries of Rashi and Gur Aryeh to Bereishis 12:6 explain the significance this location).

6 Ramban to 12:6 /8-9 on page 39

MZ: As mentioned in footnote 65, this verse begins with the Historical Creation event of Avrohom’s
token acquisition of Shechem.

Ramban interprets the conclusion of this verse—the Canaanites were living in the land—as completing the
Torah’s description of this Historical Creation event. By mentioning that the Canaanites occupied the
land, the Torah restrict Avrohom’s token acquisition of the land of Canaan to the area of Shechem
alone—rather than the entire land, which would occur only later. That is, while Avrohom acquired
token possession of Shechem, the Canaanite occupants of the land remained in control of the rest of the
land (see verse 7, on page 24, and footnote 78, for a presentation of Avrohom’s token acquisitions of
the larger segments of the land).
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2. ™Pending Hashem’s revelation of the destination of his journey, Avrom N3
unceremoniously™ entered and traveled through the land, to the place of
the city of Shechem,” to the site of the Terebinth tree of Moreh, the
Canaanite. Avrom refrained from serving Hashem publicly, because the
fearful Canaanites were living in the land.” (Peshat)

Ownership of the land of Canaan prior to its acquisition by
Avrohom:™

The land of Canaan was part of
1. Canaan’s territory (Peshat),’
2. Shem’s inheritance (Midrash).”

6 MZ: The term “Midrash-based” means that Ramban’s interpretation is based upon his citation of a
midrash that he often develops into a fuller interpretation of the Torah text than appears in the
midrash. Here, Ramban expands upon the Historical Creation event cited by Rashi—see footnotes 65
and 68 for an explanation.

70 Ramban to 12:6 /10 on page 39

Ramban’s second interpretation of this verse conforms to either of the two peshat interpretations of the
previous verse (12:5, on page 19). Avrohom had followed Hashem’s command to journey to an
unknown land. Following Avrohom'’s arrival in the land of Canaan, Hashem continued to conceal
from him the identity of his destination, until Avrohom reached Shechem.

" Ramban (lbid.) on page 39

Upon entering the land of Canaan, Avrohom refrained from engaging in any public service of
Hashem—see footnote 73 for Ramban’s explanation of Avrohom’s initial privacy.

2 See footnote 65

3 Ramban to 12:6 110 on page 39

Ramban describes the Canaanites as a “cruel, impetuous people.”

Question

What does Ramban mean to convey about the moral character of the Canaanites that caused
Avrohom to refrain from initial public service of Hashem in the land?

Answer

MZ: Elsewhere in his Torah commentary, Ramban describes Canaanite decadence, which justified
Avrohom’s initial reluctance to serve Hashem publicly.

e Ramban (to 12:11-13 and 20:12) explains Avrohom’s “sister plan” as a necessary defensive
that Avrohom adopted in response to widespread immorality among the peoples he
encountered during his travels.

¢ Inthe story of Dinah’s violation by Shechem (chapter 34), Ramban (to 34:13) comments that
the local Canaanite population was guilty of violating the Seven Noahide mitzvos.

e Ramban (to 34:13) cites the Torah’s later descriptions of Canaanite immorality.
Furthermore, in consideration of his past religious abuse from the people of Ur Kasdim, Avrohom’s
reluctance to renew his public service of Hashem among the intimidating Canaanites would be
justified. Only after Hashem revealed to Avrohom that he had arrived at his destination—which
meant that Hashem would guarantee his success in his public service of Hashem (see 12:2-3)—was
Avrohom willing to begin his public service of Hashem in Canaan.

74 Ramban to 14:18 1/4-6 on page 43
5 Source: Bereishis 10:30 records that Eretz Yisroel was part of Canaan’s territory - Xwnan 03 sm
07Pi1 7271 1790 1I3X3
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12:7

702

Hashem said an undefined promise of future inheritance to Avrom, in a S5 RM R
nocturnal, prophetic vision,”” “l will give this land to your offspring.”7® MR D3R
nR AR YIS
DRI PINRT
Avrom’s fear of serving Hashem publicly in the land of Canaan were allayed.™ nam ow 1an
As his first public display of serving Hashem in Canaan, Avrom exhibited AR NS
gratitude to Hashem for the prophetic vision.8 oK

Avrom built a public® altar there to bring a Thanksgiving Offering to
Hashem, Who had appeared to him in a prophetic vision.®

6 Ramban to 14:18 1/4-6 on page 43

Although Bereishis 10:30 apportions Eretz Yisroel to Cham’s son, Canaan, Noach orally gave the land
to Shem, with Canaan's descendants being allowed to reside in it until Hashem would return it to
Shem’s descendents, the Jewish people.

7 Ramban to 12:6, 1115 on page 39

For the first time, the Torah uses the word “X7"” to describe Hashem’s revelation to a person. It
indicates that Hashem appeared to Avrohom on a prophetic level (this is contrasted to the term 28",
used in verse 1, which indicates a sub-prophetic level of revelation)

Ramban uses the terms 181 or Mn» to identify the prophetic level-see footnote 43 and the next
footnote for further discussion of this prophetic revelation.

8 Ramban to 13:17 on page 42, and to 15:18 Y/1-6 on page 43

Hashem'’s four promises of inheritance of the land of Canaan

This verse is the first of four Divine revelations that grant Avrohom an inheritance of the land of
Canaan. The previous revelation to Avrohom (verse 1) concealed Hashem’s intent to grant him an
inheritance in the land—see footnote 48.

In comparing these four revelations, Ramban identifies a pattern of increasing levels of revelation (in
their clarity and depth), and increasing substance to the promises of inheritance of the land of Canaan
(each subsequent promise contains more details of the borders of the inheritance, and/or greater
permanence of the inheritance). Ramban attributes this pattern to Avrohom’s increased merit.

First Promise of inheritance (12:7)

Prophetic level: Hashem appeared to Avrohom in a low-level, nocturnal, prophetic revelation—albeit
at a superior level of revelation than Hashem’s initial, sub-prophetic level, as recorded in 12:1 (see
footnote 43).

Contents: Hashem promised Avrohom that at an undetermined future time, He would grant
Avrohom’s descendants a currently unspecified tract of land in the land of Canaan. Ramban derives
these vague features of the promise from the Torah’s use of the future tense (jnX) and the omission of
borders of the promised land (X1 yR™M).

The implication of this first promise was a grant of only the small tract of land that Avrohom had
recently traversed in the land. In addition, the grant was conditional—should Avrohom’s
descendents sin, Hashem could revoke the gift.

Despite the uncertainties contained in the language of this initial promise, Hashem did set in motion
Historical Creation acquisitions of larger segments of the land of Canaan, coinciding with Avrohom’s
increased merits. Avrohom would soon take token possession of Ai (verse 8, on page 25), the first
location of national conquest by Yehoshua. Later (13:17), Hashem would instruct Avrohom to take
token possession of the entire land by traversing it.

The prophetic levels and their contents will be explained in their appropriate verses.

9 Ramban 12:6 110 on page 39

See Ramban’s second peshat interpretation to 12:6, on page 22, and footnote 73 for an explanation of
Avrohom’s initial fear of serving Hashem publicly in the land of Canaan. In this verse, Hashem
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Following Hashem’s promise of future inheritance of the land by his descendant T ovnpnyn
nation, Avrom performed an act of Historical Creation that solidified the 5 mab siiplal
inheritance: From there, Avrom moved on to the mountains east of Beis El. & fra iz on

He set up his tent with Beis El to the west and Ai to the east, which was the opnymon
location of his descendants’ initial conquest in the land.83 (Midrash-based)

As Avrom’s first public teaching about Hashem in the land of Canaan, he built nam ow jan
a public altar there.® He successfully publicized Hashem’s existence to an owa RPN MY
audience.8s M

informed Avrohom that he had arrived at his destination. This had the effect of removing his fear of
serving Hashem publicly.

8 Ramban to 12:6 115 on page 39

MZ: The end of this verse records Avrohom’s response to Hashem’s revelation: he constructed an
altar.

First question

How was the altar an appropriate response?

First answer

Ramban explains that Avrohom was motivated to demonstrate gratitude to Hashem by bringing a
Korbon Todah on the altar.

Second question

For what was Avrohom thanking Hashem?

Second answer

Ramban explained in the preceding footnote (78) that there were two features of Hashem’s revelation
to Avrohom—its level (i.e., prophetic) and its contents (i.e., a future inheritance of the land of
Canaan). Of these two features, Ramban attributes Avrohom’s construction of the altar to his desire to
thank Hashem for the elevated, prophetic level of revelation—rather than the contents of the revelation.
While Avrohom certainly expressed gratitude to Hashem for promising to grant his descendents the
land of Canaan, this was not what prompted Avrohom to build the altar. Ramban derives this
interpretation from the conclusion of the verse, which highlights the level of Hashem’s revelation,
rather than its contents—“»>& 78-770wnS.”

Ramban’s association between the elevated prophetic revelation and Avrohom’s construction of the
altar is sensible from the perspective of the spiritually uplifting effect of bringing korbonos in
bonding a person to Hashem.

81 Ramban to 12:6 110 on page 39

See footnote 79 for Ramban’s interpretation that this was a public altar.

82 MZ: In footnote 50, we identified two features of Avrohom’s service to Hashem—his personal
avodas Hashem, and his public teachings about Hashem. This verse describes Avrohom’s fulfillment of
the first feature. The next verse describes Avrohom’s fulfillment of the second feature.

Lesson:; With the newfound opportunity to serve Hashem publicly, Avrohom first turned inward, to
furthering his own avodas Hashem, and only then outward, to teaching others.

8 Ramban to 12:6 19 on page 39

Ramban applies the doctrine of Historical Creation to Avrohom’s journey to the vicinity of Yericho.
This event established the Jewish people’s later success in conquering Yericho and Ai, immediately
following their entry into the land of Canaan.

The next act of Historical Creation associated with inheritance of the land would occur following
Avrohom’s return from Egypt, in 13:14-17.

84 |.e. between Beis El and Ai, where he resided.
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12:9

The Avos’ public teachings of Hashem’s existence®

The Torah records that Avrohom and Yitzchok—not Ya’akov—built
public altars for the purpose of disseminating belief in Hashem among
the inhabitants of the land.

Why did Ya’akov not follow this practice of his predecessors?
Ramban offers two reasons:

1. Avrohom and Yitzchok pioneered publicizing belief in Hashem to the
Canaanite inhabitants. This required constructing public altars, to
which they attracted audiences who were receptive to their teachings.
By the lifetime of Ya’akov, their teachings had taken root among the
Canaanites, and did not require additional publicity from Ya’akov.

2. In contrast to Avrohom and Yitzchok, who served Hashem as
individuals,®” Ya’akov fathered a large family, all of whom served
Hashem. Therefore, Ya’akov’s family brought public attention to their
belief in Hashem without a need to build public altars.g8

In an act of Historical Creation, Avrom continued his journey, moving 7157 073N yon
steadily toward the south, to take symbolic possession of the future portion of 12337 30N
the tribe of Yehudah—the first tribe to acquire its portion in the land.®

85 Ramban to 12:8 ]2 on page 40

As explained in verse 7 (on page 24, footnote 79), Hashem had allayed Avrohom’s fear of serving
Hashem publicly in the land of Canaan. In this verse, Avrohom renews his mission of publicizing
Hashem’s existence among people.

Ramban highlights the contrast between Avrohom’s past failure in Ur Kasdim and his present success
in Canaan. (See the chapter introduction for Ramban’s discussion of Avrohom’s failure in Ur
Kasdim—Background to Hashem’s promises of reward to Avrohom—on page 12).

8 Ramban to 12:8 1/2-4 on page 40

87 MZ: Although both Avrohom and Yitzchok also had large households of people who followed their
belief in Hashem (see Ramban’s second peshat interpretation of verse 5, on page 19), these people
were followers of these Avos, not teachers of belief in Hashem.

88 esson: MZ — Publicity for belief in Hashem can occur either through active outreach, such as was
practiced by Avrohom and Yitzchok, or through exemplary behavior, that brings attention to the
merits of living a religious lifestyle, as practiced by Ya’akov’s family.

8 Ramban to 12:9 1/1-2 on page 40

The Torah'’s record of Avrohom’s initial travels in the land corresponds to the chronology of the
Jewish people’s future conquests in the land. Verse 6 records the first location of conquest by Ya’akov,
in Shechem, followed by the Ai region by Yehoshua, in verse 8, and finally this verse, which records
the first tribal portion to be conquered, by the tribe of Yehudah.
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Trials in Egypt

e Mesorah, chapter 43 (first part)
e Printed editions, chapters 12:10-20 and 13:1

Historical Creation: The Egyptian Exile

Avrohom performed several token acts that established the future exile of
Ya’akov’s family in Egypt and miraculous redemption of the Jewish
people:

1. Both Avrohom and Ya’akov’s family traveled to Egypt due to a
providential famine that struck the land of Canaan.

2. Both Avrohom and the Jewish people were subjected to Egyptian
mistreatment—Sarah was abducted, and the Jewish people’s male
infants were killed with the intent of abducting the females.*

3. Hashem punished Pharaoh and the Egyptians with miraculous
plagues for their abuse of Avrohom and the Jewish people.

4. Pharaoh and the Egyptians enriched Avrohom and the Jewish people,
and escorted them from Egypt.

% Ramban to 12;10 Y4 on page 40

Ramban cites Midrash Bereishis Rabbah (40:6) that identifies parallel occurrences in Avrohom’s journey
to and return from Egypt, and Ya’akov’s family’s descent to Egypt and the Jewish people’s return to
the land of Canaan.

91 MZ: Although the Egyptians abused the Jewish People in many ways, the midrash—and Ramban—
lists only events of the Egyptian Exile that parallel Avrohom’s experiences in Egypt.
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12:11

There was a famine in the land. Avrom sinfully®? descended to Egypt to PR32 3P n
reside there temporarily, since the famine had become very severe in the 07aR M
land. ow 5 mnen
apam 123
YINR3

1. Asthey approached the royal city of EQypt, Avrom contrived a sister plan 2P AWR3 1N X%
to save Sarah from being abducted by the licentious Egyptians for the Y 825
purpose of giving her to Pharoah® (Peshat one)

2. Already from the time he left Charan, Avrom had contrived and employed
the sister plan to save Sarah from being abducted by immoral people,
wherever he traveled. As they approached Egypt, Avrom urged Sarai to
remember their prearranged plan.® (Peshat two)

92 Ramban to 12:10 16 on page 40

Avrohom’s journey to the land of Canaan was the fulfillment of Hashem’s mitzvah for him to reside
there permanently. Avrohom should have trusted that Hashem would sustain him there even under
dire conditions, such as famine. Avrohom’s descent to Egypt was considered a sinful lack of trust in
Hashem. As an act of Historical Creation, it established the future Egyptian exile upon his
descendents.

MZ: Ramban’s assessment of Avrohom’s behavior conflicts with statements of Chazal that support
Avrohom’s flight from the famine-ridden land of Canaan. Indeed, Chazal include this famine episode
among Hashem’s ten tests of Avrohom, all of which Avrohom is recorded as having passed (e.g.,
Pirkei Avos 5:3 and its commentaries, Midrash Pirkei D’rav Elazar, chapter 26).

However, in support of Ramban’s opinion, Rav Dovid Luria (Radal commentary to Pirkei D’rav Elazar,
chapter 26, note #22) cites a Tannaic dispute—found in the Zohar—whether Avrohom sinned by going
to Egypt (Rebbi Yehudah) or not (Rebbi Shimon).

Based on Maharal, Rav Samson Hirsch, and other sources, we could suggest the following
justification of Ramban’s view.

In establishing the Jewish People, Hashem desired that the central characteristic of our nationhood
should be recognition of complete dependence upon Hashem for our national—and individual—
existence. To achieve this objective, Hashem saw fit to subject our incipient nation to exile. Ya’akov’s
family would have to leave the comfort of Canaan for an oppressive Egyptian exile. This would
remove any semblance of self-reliance in our national founding. From this perspective, the Egyptian
exile was a necessary component in the founding of our people, even had Avrohom not sinned.
Regarding the exile decree as a punishment for Avrohom’s sin, Ramban emphasizes a connection
between the sin and the resultant exile decree, by stating that, “the punishment occurs in the place
where the sin was committed.” This suggests a focus of the exile decree as a means of correcting
Avrohom's failure to observe Hashem's implied directive to remain in the land of Canaan (that is,
Hashem had not told Avrohom explicitly to remain in the land under all circumstances; rather, it was
implied in Hashem’s initial statement to Avrohom to travel to the land that would be his new
homeland). The essence of Avrohom's sin was in taking the initiative to ensure his own survival,
instead of relying upon Hashem to provide for his wellbeing during the famine. The Egyptian exile
decree was intended to correct this omission by forging a deep-seated reliance on Hashem to sustain
our existence.

9% Ramban to 12:11-13 1/1-7, on page 41, and 20:12 1]2-4, on page 45

Questions (Ramban to 12:11-13 1-2)

e What prompted Avrohom to raise the threat to their safety only now, as they prepared to
encounter the immoral Egyptians? Had the morally decadent Canaanites posed any less of a
threat to their safety? (See footnote 73 for a discussion of Canaanite immorality)
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e On the one hand, the Torah records Avrohom’s use of the sister plan only twice, in almost
identical circumstances of a monarch’s abduction of Sarah (i.e. here and Avimelech’s abduction of
Sarah, in chapter 20). This would indicate that Avrohom restricted its use to encounters with
monarchs.

However, Avrohom later tells Avimelech that already from the time he left Charan, he had used
the sister plan wherever he had traveled (Bereishis 20:13). This indicates that Avrohom used the
sister plan regularly.

Ramban resolves these questions by offering two peshat interpretations.

Answer: Peshat one (Ramban to 12:11-13 1[5, and 20:12 1[3)

According to the first peshat interpretation, Avrohom contrived the sister plan only now, prior to

entering the royal city of Pharaoh’s residence. While Canaanite, Egyptian and Philistine societies were

morally decadent to greater or lesser degrees, they had not sunk to a level of depravity of abducting
beautiful women and killing their husbands—with one exception. For the sake of providing their
monarchs with exceptionally beautiful women, citizens were accustomed to abducting them from

their husbands, and then legitimizing their behavior by fraudulently accusing their husbands of a

capital offense that would justify their execution.

Being aware of this custom, Avrohom feared for his life only twice, upon entering a royal city where a

monarch resided—here, in Pharaoh’s city of residence, and later, in the Philistine city of Gerar, where

Avimelech resided.

This peshat interpretation resolves the questions raised above as follows:

e The sister plan was necessary only when traveling among monarchs.

e Avrohom’s travels to Egypt and Philistia marked the only two instances of his encounter with
monarchs.

¢ Avrohom’s statement to Avimelech—that he used the sister plan wherever he traveled—means
only wherever he was in danger—i.e., among kings.

Answer: Peshat two (Ramban to 12:11-13 [6, and 20:12 12,4)

According to the second—and Ramban’s preferred—peshat interpretation, Avrohom contrived the

sister plan from the time Hashem had instructed him to leave Charan to journey to an undefined

destination. Due to widespread moral decadence, Sarah was in danger of abduction, and Avrohom of
being killed, by nobility and commoners alike. Therefore, Avrohom used the sister plan wherever he
traveled.

The Torah restricts mention of Avrohom's use of the plan to the two instances when it failed to

prevent Sarah’s abduction—i.e. Pharaoh and Avimelech. In all other instances, the plan successfully

protected Sarah and Avrohom from interlopers.

Here, as Avrohom and Sarah prepared to enter Egypt, he urged her to remember the existing plan

(As Ramban will explain in verse 15, despite Avrohom’s urging, Sarah refused to fulfill her role in the

plan.)

This peshat interpretation resolves the questions raised above as follows:

e The sister plan was necessary whenever Avrohom and Sarah traveled to a new location, whether
among nobility or commoners.

e Avrohom’s travels to Egypt and Philistia marked the only two instances when the plan failed to
accomplish its purpose of protecting Sarah from abduction.

e Avrohom’s statement to Avimelech (that he used the sister plan wherever he traveled) should be
understood literally. For this reason, Ramban prefers this second peshat interpretation.

% For an explanation of this second peshat interpretation, see footnote 93
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He said to his wife Sarai, “I have known until now® that you are an e SR 08N
exceptionally beautiful woman.® R INWR
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% Ramban to 12:11-13 110 on page 41

MZ: The phrase &3 71377 has several meanings. Here, it means a statement of an existing fact. Avrohom
had known that Sarah was exceptionally beauty for a long time.

What prompted him to mention it now?

Sarah’s provocative beauty exposed them to potential harm from the Egyptians. Avrohom mentioned
this fact as an introduction to his plan to save them.

% Ramban to 12:11-13 /5 on page 41

Avrohom was emphasizing Sarah’s exceptional beauty, because that was the cause of the danger to
them—see footnote 93.
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It will happen that when the Egyptians will see you, they will say “Thisis TR WP 2 M 202
his wife,” and they will kill me, and keep you alive by abducting you.” imlal ifalmidan
VAN IR INYR
P AR NN

Avrom sinfully exposed Sarai to being abducted, by telling her:¥” “Please say MR RIMMR X2
you are my sister, so that they will treat me kindly,% and keep me alive "5 apn nm‘? R
because of you—until the famine in Canaan will end.” mMapa
Following the anticipated end of the famine,® 17932 wD)

1. Avrom planned to leave Egypt openly, by relying upon a Divine miracle to
extricate them. (Approach one):0

2. Avrom planed to flee Egypt secretly, when the Egyptians would forget about
Sarah, following the passage of time. (Approach two)

9 Ramban to 12;10 1[5 on page 40

Ramban attributes the same lack of bitachon (trust) in Hashem that led Avrohom to leave the famine-
ridden land of Canaan, as now leading him to devise (verse 11, peshat one) or reuse (verse 11, peshat
two) the sister plan, which exposed Sarah to being abducted by the Egyptians. Avrohom should not
have been afraid that Hashem would allow him to be Killed by the Egyptians were they to have
known that Sarah was his wife.
In footnote 92, we read Ramban’s view that Avrohom’s sinful flight from the land of Canaan to Egypt
fixed the Historical Creation event of Ya’akov’s family’s later descent to Egypt. Ramban includes this
sinful sister plan among the events that established the Egyptian Exile. Its consequences were an
Egyptian death decree upon the Jewish male infants, with the intent of abducting the Jewish females.
Just as Ramban’s critique of Avrohom’s descent to Egypt conflicts with statements of Chazal that
support Avrohom’s decision, so too does his critique of Avrohom’s sister plan conflict with Chazal’s
support of Avrohom’s decision—see footnote 92.
Maharal (Gevuros Hashem, Chapter 9) raises two strong questions against Ramban’s criticism of the
sister plan:
1. How could Avrohom continue to use a sinful sister plan—as recorded in Avrohom’s later
encounter with the Philistines (Bereishis 20:2)?
2. Even more bizarre, how could Yitzchok continue to use his father’s sinful sister plan (Ibid. 26:7)?
The Tur Torah commentary (Tur Ha’aruch to 12:10) justifies the sister plan on the basis of the Torah
principle against relying on miracles in situations where there is a certain danger (o1 %y 1Po0W PR
R M3 vw opna). Had the licentious Egyptians known that Sarah was Avrohom’s wife, they
would have almost certainly killed him. This demanded a reasonable plan for saving himself from
death.
% Ramban to 12:11-13 /8 on page 41
MZ: Ramban does not explain the nature of the kindness that Avrohom sought from the Egyptians.
From the context, it seems that Avrohom hoped merely to remain on peaceful terms with the
Egyptians during his stay in Egypt. Avrohom was not seeking to benefit from Egyptian wealth on
account of Sarah. The gifts that followed Sarah’s abduction were unexpected.
9% Ramban to 12:11-13 /8 on page 41
Avrohom intended to remain with Sarah in Egypt only temporarily (the word 715 in verse 10
indicates temporary residence), until the famine would end in the land of Canaan. Yet, Avrohom
realized that Sarah’s provocative beauty would entice the Egyptians to keep her there, either by
persuasion or force. The sister plan could be expected to delay a confrontation with the Egyptians
over control of Sarah. Avrohom still had to worry how Sarah and he would leave Egypt after it would
become safe to return to the land of Canaan.
How did Avrohom plan to leave Egypt with Sarah?
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As*t Avrom entered the royal city'® of Egypt, the licentious'®® Egyptian D3R X133 5M
commoners'® saw that the woman was exceptionally beautiful. i\ gldlniaknidal
Out of fear of the noblemen, the commoners declared that Sarai’s exceptional R O3
beauty made her fit for the nobility2%5. Without asking Avrom or Sarai whether K17 79% 123 AWK
she was his wife or sister, they abducted her from Avrom and took her to the PIRD

noblemen.06

Ramban offers two resolutions.

According to the first approach, Avrohom realized that only miraculous Divine intervention on their
behalf would succeed in extricating them from Egypt. In the absence of a miracle, the sister plan
could be expected only to delay a confrontation with the Egyptians, but not prevent its eventual
occurrence.

Ramban’s second approach states that Avrohom planned to wait until a favorable time to secretly flee
Egypt might arise. (Note: This approach indicates that Avrohom did not expect the Egyptians to
abduct Sarah. Had they done so, it would have been impossible for Avrohom to hope to retake Sarah
from their possession.)

100 MZ: Indeed, this is precisely what happened, as described in the upcoming verses.

101 Ramban to 40:10 on page 45

The 3 prefix means here that these events occurred simultaneously—i.e., as Avrohom entered Egypt,
the Egyptian commoners immediately saw Sarah and began praising her exceptional beauty.

See footnote 103 for an explanation of the significance of the proximity in time of these events.

102 For an explanation of the insertion of “royal city,” see footnote 93.

103 Ramban to 20:2 on page 44

The Torah exposes the Egyptians’ licentious nature by first highlighting the spectacle of the Egyptian
commoners’ immediate reaction to Sarah’s exceptional beauty (see footnote 101 for an emphasis on the
immediacy of the Egyptians’ response), and then the nobleman’s similar response. Their public praise of
Sarah’s beauty confirmed Avrohom’s fear of death were they to discover that Sarah was his wife.

In contrast to the Egyptian response to Sarah’s beauty, the Torah describes later the Philistines’
encounter with Sarah (20:2). While the Philistines also violated moral decency by abducting Sarah
without asking whether she was also his wife (see Ramban to 20:12), they did not exhibit the shameful
public decadence as the Egyptians.

104 Ramban to 12:15 1/1-2 on page 41

Question

Who encountered Sarah? Verse 14 identifies the Egyptians, collectively, while verse 15 isolates the
nobility.

Ramban’s answer

The two verses describe a sequence of events. First, the Egyptian commoners encountered Sarah
(verse 14), followed by the Egyptian noblemen (verse 15). See the continuation Ramban’s explanation
of this sequence in the next footnote.

105 Ramban to 12:15 Y/1-2 on page 41

The commoners knew that the noblemen would not allow them to keep an exceptionaly beautiful
woman for themselves. Thus, their motivation for taking Sarah to the noblemen was fear of the
noblemen.

106 Ramban to 12:11-13 911 on page 41, and 12:15 /1 on page 41
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12:15

12:16

12:17

Pharaoh’s noblemen saw the woman and were also fearful of taking her for
themselves. They praised her exceptional beauty0?

1. among themselves, declaring her fitness for marriage to Pharaoh
(Rashi, Onkeles)

2. before Pharaoh (Peshat)
Pharaoh sent for her, and she was taken to Pharaoh’s home.
While Sarah remained silent during her abduction, Avrom voluntarily told the
Egyptians that she was his sister.108
Following Avrom’s declaration that Sarai was his sister, Pharaoh treated
Avrom well because of her.10?

He acquired sheep, cattle, donkeys, male and female slaves, she-donkeys,
and camels.

Suddenly,1¢ Hashem miraculously afflicted Pharaoh and his household
with

1. severe plagues,'! (Peshat)

2. severe plagues of Ra’asan,!12 (Midrash)

because of Pharaoh’s sinful abduction of Sarai, Abram’s wife, as well as in
Avrom and Sarai’s righteous merit.113

107 Ramban to 12:15 ]2 on page 41
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Like the commoners, the noblemen were also fearful of taking the exceptionally beautiful Sarah for
themselves. Therefore, their praise of her beauty was with the intent of having Pharoah take her for
himself. Ramban presents two peshat interpretations, whether they spoke of her fitness for Pharaoh
among themselves—uwith their praises later reaching Pharaoh (Peshat one — Rashi, Onkeles), or they

spoke directly to Pharaoh (Peshat two).
108 Ramban to 12:11-13 Y11-12 on page 41

From Pharaoh’s upcoming rebuke of Avrohom—and not Sarah—for telling the Egyptians that Sarah
was his sister (verse 19), Ramban derives that Sarah did not accede to Avrohom’s request to

voluntarily inform the Egyptians that she was his sister.

Avrohom also remained silent before and immediately following of Sarah’s abduction, perhaps in
anticipation that Sarah would follow his instructions to say that she was his sister. However,
following her arrival at Pharaoh’s home, Avrohom voluntarily publicized to the noblemen and
members of Pharaoh’s household that she was his sister. As he had told Sarah earlier, Avrohom’s
motive was fear of being killed by the Egyptians, a fear that was confirmed by the Egyptians’ crass
abduction of Sarah without inquiring about her marital status from either Sarah or him (see verse 14).
See verse 18, on page 34, for Ramban’s two peshat interpretations, whether Sarah responded to
Pharaoh’s later inquiry (Peshat one) or she remained silent throughout the ordeal (Peshat two).

109 Avrohom’s expectation of remaining safe from the Egyptians was fulfilled. As explained earlier
(footnote 98, on page 31), the Egyptians’ gifts were an unexpected consequence of the sister plan.

110 Ramban to 12:18 /1 on page 42
The plagues struck Pharaoh and his household without warning.
111 Ramban to 12:18 /1 on page 42

MZ.: In this peshat interpretation, the Torah conceals the identity of the plagues in order to emphasize
the timing of the Divine reaction to Sarah’s abduction—i.e., immediately following Pharaoh’s abduction

of Sarah, Hashem afflicted his household with severe, miraculous plagues.
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12:18 Pharoah apprehended the Divine origin of the plagues and their association with D RPN e
his abduction of Sarai.114 0 RN 07285
1. Pharaoh inquired into the cause of the plagues from Sarai, who revealed that S ey Rt
she was Avrom’s wife.15 Following her admission, Pharaoh summoned "% 1 &S b
Abram and said reprovingly,1¢ “What have you done to me? Why did R NYR 0D

you not tell me that she was your wife immediately after she was
abducted?'t? (Peshat)18

2. Pharaoh only suspected that Sarai was his wife.!? In order to ascertain the
truth of Sarai’s status, Pharaoh summoned Avrom and said—as though
he knew with certainty that she was his wife—*“What have you done to
me? Why did you not tell me that she was your wife? (Midrash-
based):2

This interpretation forms the basis of Ramban’s peshat interpretation of verse 18—see footnote 115 for
Ramban’s peshat interpretation of verse 18.

112 Ramban to 12:18 ]2 on page 42

Midrash Bereishis Rabbah (41:2) describes the plague as a type of skin swelling (}*riw’ 1*n) that painfully
prevents marital relations.

This midrashic interpretation forms the basis of Ramban’s upcoming midrash-based interpretation of
verse 18—see verse 18, footnote 119 for Ramban’s midrash-based interpretation.

113 Ramban to 12:17 on page 42

The miraculously swift and severe Divine response to Pharaoh’s abduction of Sarah is attributed to
two factors: the egregiousness of the sin (kidnapping a married woman) and its victims (the righteous
Avrohom and Sarah).

Lesson: In determining the degree of punishment for sin, Hashem considers not only by the severity
of the sin, but also its victim. Victimization of a righteous person evokes more severe punishment
than that of ordinary people.

114 Ramban to 12:18 Y/1-2 on page 42

MZ: According to both peshat and midrashic interpretations of the severe plagues, in verse 17, Pharaoh
realized that the plagues were associated with Sarah’s abduction, and that he must investigate their
cause. In this verse and verse 19, Ramban presents two interpretations of Pharaoh’s method of
investigation that are based on the peshat and midrashic interpretations of verse 17, and answer the
following question: In this verse (18), Pharaoh rebukes Avrohom by telling him that he knows that
Sarah is his wife. How did Pharaoh discover this fact, particularly since in the next verse (19),
Pharaohs rebukes Avrohom further for declaring that Sarah was his sister?

For Ramban’s peshat interpretation that answers this question, see footnote 115.

For Ramban’s midrash-based interpretation that answers this question, see footnote 119.

115 Ramban to 12:18 1[1 on page 42

MZ: To answer the question raised in footnote 114 (How did Pharaoh know that Sarah was
Avrohom’s wife?), Ramban uses the peshat interpretation of verse 17 to offer a peshat interpretation of
this verse and verse 19.

Based on the peshat interpretation of verse 17, Pharaoh knew only that immediately following Sarah’s
abduction, his household was stricken with miraculous plagues. That is, the type of plague did not
reveal its cause. Pharaoh was dumbfounded (Ramban uses the term “What has Hashem done to us?”
to describe Pharaoh’s wonderment). As an obvious first resort, Pharaoh asked Sarah for an
explanation, whereupon, she voluntarily revealed that she was Avrohom’s wife (Ramban does not
indicate that Pharoah actually asked her if she was his wife). Pharoah now knew with certainty the
cause of his suffering.

JIS Mekoros Research Center 34 www.jiseducators.org
Ramban Torah Commentary office@jiseducators.org

Part II: English Rendition with comments Copying permitted as is © 2007 Moshe Zauderer



12:19

1. 2Why did you say that she was your sister, so that | should take her AN NIRN b

to be my wife? AR APRI RN
Now, here is your wife! Take her and go! (Peshat) R RS S

2. 2Why did you say that she was your sister, so that | should take her 1P TR 17
to be my wife who would be queen?'? 2'1'71

Now, here is your wife! Take her and go!

Out of fear of Pharoah, Avrom remained silent throughout Pharaoh’s rebuke,
thus confirming Pharaoh’s suspicion that Sarai was his wife. (Midrash-
based)

116 Ramban to 12:11-13, 1112-13 on page 41

Having discovered that Sarah was Avrohom’s wife, Pharaoh summoned Avrohom for the purpose of
rebuking him for deceit.

Ramban explains that Pharaoh did not rebuke Sarah, since she had acted properly in not
contradicting her husband’s declaration that she was his sister (that is, until Pharaoh questioned her,
whereupon she did reveal the truth).

117 Ramban to 12:11-13 912 on page 41

Pharaoh first reproached Avrohom for failing to inform him of Sarah’s marital status when the
noblemen took Sarah from the commoners.

Explanation: MZ — Ramban emphasizes Pharaoh’s criticism of Avrohom for not revealing to him that
Sarah was his wife—rather than for not revealing this information to the commoners or noblemen. It
is probable that Pharaoh did not expect Avrohom to reveal the truth of Sarah’s status to the Egyptian
commoners, who would have probably killed Avrohom immediately for attempting to protest their
actions for the sake of the nobility. Rather, only after Sarah had been delivered to the noblemen, who
immediately began praising her suitability for Pharaoh, had Pharaoh expected Avrohom to inform
him of her true status.

118 For the continuation of this peshat interpretation of Pharaoh’s rebuke of Avrohom, see the peshat
interpretation to verse 19 and footnote 121.

119 Ramban to 12:18 ]2 on page 42

To answer the question raised in footnote 114 (How did Pharaoh know that Sarah was Avrohom’s
wife?), Ramban uses the midrashic interpretation of verse 17 to offer a midrash-based interpretation of
this verse and verse 19.

Based on the midrashic interpretation of verse 17, Pharaoh knew that the miraculous plagues were
somehow associated with marital relations. This was sufficient reason for him to suspect that the
Deity was restraining him miraculously from violating Sarah. Although he was uncertain of the
reason for Sarah’s prohibition to him, he could proceed with the likely reason—Sarah was Avrohom’s
wife—without questioning Sarah. Therefore, Pharaoh summoned Avrohom in order ascertain the
truth of Sarah’s status. Pharaoh’s method of investigation was to accuse Avrohom of deceit. The
accusation would be expected to elicit a response of protest (if she was his sister) or confession (if she
was his wife).

120 For the continuation of this midrash-based interpretation of Pharaoh’s rebuke of Avrohom, see the
midrash-based interpretation to verse 19 and footnote 122.

121 Ramban to 12:18 /1 on page 42

The peshat interpretation of this verse continues the peshat interpretation of verse 18. Pharoah
continues to rebuke Avrohom for deceiving him about Sarah’s marital status.

122 Ramban to 12:18 ]2 on page 42

The midrash-based interpretation of this verse continues the midrash-based interpretation of verse 18.
Pharaoh continues to probe for the truth of Sarah’s status.
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12:20

13:1

Pharaoh instructed his men, and they sent him away, Y9 ¥op W

along with his wife and all his possessions. nown DwIR
YR DRI

A5 AR B NN

Avrom went up from Egypt to the Negev, with his wife and- Dman Syn

miraculously?*—with all his possessions given to him by Pharaoh, and with Y fsknigala

Lot. WwR SR
ny ;b
Kambin]

123 Ramban to 12:19 on page 42

As part of his plan to elicit a truthful response from Avrohom, Pharaoh added an enticement. He
informed Avrohom that his original intent in taking Sarah had been to honor her by making her his
queen—not degrading her as a concubine. Were Sarah truly Avrohom’s sister, then Avrohom would
be expected to eagerly promote her honor to become the Queen of Egypt, by confirming her
permissibility to Pharaoh.

124 Ramban to 13:1 on page 42

Question

Having stated in the previous verse (20) that the Egyptians sent Avrohom away with all his
possessions, why does this verse repeat this fact?

Answer

This verse repeats the fact of Avrohom’s exodus from Egypt with all the wealth that he had received
from Pharaoh, in order to highlight the miraculous Providence that ensured its retention. Pharaoh did
not forcibly retake the gifts that he had given Avrohom under the pretense that Sarah was his sister.
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Part three contains the portions of the Hebrew text of Ramban’s Torah commentary that are
relevant to Ramban’s peshat or midrashic interpretations of chapter 12 and the first verse of
chapter 13. All other portions of his commentary have been omitted. An ellipse indicates the
omission of these portions.
The Hebrew text of Ramban’s commentary follows the division of the Mossad Harav Kook
edition of Ramban’s Torah commentary. We have further divided the text into numbered
paragraphs, so that readers can readily cross-reference between part two of this presentation
and this part.
Example: “Ramban to 12:1 3 on page 38” in a footnote in part two, means that the
Hebrew text of Ramban’s commentary is located in part three, in chapter 12, verse 1,
numbered paragraph 3.
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